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PRESBYTERIAN WOMEN AND THE FOREIGN MISSIONARY MOVEMENT, 1876 - 1914: 

the Context of a Calling 

by Ruth Compton Brouwer 

When in 1875 the several strands of Canadian Presbyterianism put aside 

their differences and united to form The Presbyterian Church in Canada, it was 

agreed that existing overseas missions would be maintained and new footholds 

established. [l] The commitment was an ambitious one; but, like their 

brethren in other evangelical denominations, Canadian Presbyterian leaders had 

come to believe that their full-scale participation in the missionary 

enterprise was essential to the life and health of the Church. They had also 

come to accept the view that the involvement of single women workers was a 

desirable, even necessary, aspect of foreign missionary outreach. Such 

workers, it was believed, could bring the gospel to secluded Oriental women 

and, through the services they provided, attract a clientele that would not 

normally be drawn by the Christian message itself. Within a year of church 

union, therefore, women's missionary societies had been organized as 

auxiliaries of the foreign missions committees in the Church's Eastern and 

Western divisions to finance and publicize woman's work for woman. [2] 

By 1914, as a result of these developments, more than one hundred 

women missionaries had been sent to overseas fields -- to India, Trinidad, 

China, Korea, and Formosa. [3] Most were from Ontario, though all provinces 

except British Columbia were represented. In many respects, the missionaries 

were a remarkably homogenous group. In their late twenties or early thirties 

as they began their service, they were unusually well educated by the 

standards of their time. Often, they had taught school for a number of years 

before preparing for a missionary career. They came, overwhelmingly, from 

rural communities or from small urban centres, and while, in economic terms, 

their backgrounds were only marginally middle class, they were members of 

respectable, chur~h-going families and had themselves played prominent roles 

in church and church-linked organizations. [4] 

In the present paper, I discuss what I have called "The Context of a 

Calling" in an attempt to cast some light on the question of missionary 

motivation among Protestant women such as these. 

the 
In an article entitled "The Woman for the Foreign Field," published in 

Knox College Monthly in 1890, an unidentified writer addressed herself 

(?) as follows to missions-minded young women: 

Dear Christian sisters, whose thoughts are turning towards 
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the foreign field ••• Think long and deeply over the matter 

Beware of being carried away by romantic or emotional 

feelings, let there be no lurking desire to get rid of duty 

which lies at hand, because it is irksome or dull ••• The 

soul's unrest and love of change must have no part in this 

matter ••• The hope of gaining a comfortable livelihood must 

not be allowed to weigh with you. If it is a livelihood 

that is wanted, the intellectual qualifications and 

professional enthusiasms needed to ensure success in the 

mission field, will earn you that in your own land, with far 

less weariness to the flesh and far more of the good things 

of this life. [5] 

These words of warning, and others in a similar vein, reflected the writer's 

awareness of the fact that the desire for a missionary career could arise for 

a variety of reasons, not all of them pure and selfless. She went on, 

however, to express her confidence that the hypothetical young woman she was 

addressing was ultimately prompted by worthy motives and prepared to go "even 

unto the ends of the earth to serve her Lord". [6] 

The data on which the present study is based suggest that, 

notwithstanding its metaphorical excesses, this article was substantially 

accurate in reflecting prevailing aspects of motivation. In choosing the role 

of foreign missionary, Presbyterian women seem to have been responding to a 

complex of factors, secular and spiritual: life in a foreign field provided 

opportunities for work experiences not available in Canada, and it did so 

within a context that also offered single women public approbation and a 

chance to participate in a way of life invested with romance and glory. The 

influence of personal example played an important part, supplemented to some 

degree by a diffuse imperialist sentiment. But beyond these aspects, and at 

the level of conscious motivation, the primary factor seems to have been a 

strong sense of Christian vocation: Presbyterian women left Canada to teachtln.d 

heal abroad primarily because they regarded themselves as having been called 

by God to do so. 

In the last half the nineteenth century English-Canadian women 

gradually gained access to higher academic and professional education. It was 

an education for which there were not corresponding opportunities in Canadian 

society. 

While 

Professional teacher training was the first such avenue to open. 

there were plenty of teaching jobs available, especially for 
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professionally-trained women, rates of pay were very low -- indeed, they were 

declining in comparison with salaries paid to male teachers -- and chances for 

advancement were few. (7) For the early women graduates of medical schools, 

prospects were also poor. 

and develop their skills 

Hospital facilities in which women could practise 

were often denied them. Male colleagues were 

frequently hostile and the general public sceptical. (8) For intelligent and 

ambitious women without professional training, career opportunities in 

post-Confederation Canada were even more limited. Given these circumstances, 

it was not surprising that women who had not found, or perhaps wanted, 

marriage partners should have looked for broader horizons. 

At the same time, the Protestant evangelical churches, through their 

overseas missionary endeavours, were providing a vehicle through which new 

avenues could respectably be explored. Throughout North America, missionary 

advocates of both sexes were anxious to emphasize the acceptable new roles 

that had become available. Typical of their approach were several pieces in 

the Reverend B.F. Austin's Woman; her Character, Culture and Calling, an 1890 

work that was meant to serve as both a tribute and an inspiration to the 

public-spirited "new woman". (9) The authors of the articles, Canadians and 

Americans representing different Protestant denominations, joined Austin in 

extolling the opportunities that existed for women to exercise their 

organizational and administrative talents in mission fields. 

Within their own publications, Canadian Presbyterian spokesmen were 

eager to stress that the mission field -- as opposed to the pulpit -- was a 

place where talented, Godly women could acceptably exercise their gifts. The 

point was perhaps made most effectively by the Reverend J.A. Macdonald of the 

Knox College Monthly, who wrote as follows in 1888 following the designation 

of a trained nurse for the Church's mission field in North Honan: 

This appointment ... illustrates the prominence that must be 

given to women's work in the evangelization of the world. 

Here is a sphere less injurious to true womanhood than many 

into which women are clamouring for admission, more in 

harmony 

which 

with her better nature and God's evident designs, in 

her own long pent-up energies and powers may find full 

scope to her own advantage and the immeasurable blessing of 

humanity. (10) 

Seeking new 

unacceptable. 

matter for 

rights 

But 

honour 

and 

being 

and 

roles for their own sake, clearly, would long remai n 

a new woman for the extension of the Kingdom was a 

celebration. Women anxious for enlarged roles and 
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public approbation could scarcely remain insensitive to the opportunity 

available. 

The precise nature of the new roles and opportunities was made widely 

known through church periodicals . Central India, the Church' s first and most 

important field for woman's work, [11] seemed particularly rich in 

possibilities. There, native princes and other educated Indian men were 

beginning to seek the benefits of Westernization for their wives and4aughters. 

Despite their continuing opposition to aggressive Christian proselytizing, 

they generally accepted and encouraged the educational and medical facilities 

that women missionaries offered . The address in which Dr . Marion Oliver 

welcomed the wife of the Governor General to the mission's new hospital for 

women in 1891 suggested the independence of action enjoyed by women medical 

missionaries and set forth in detailed terms the encouragement and facilities 

provided: 

We cannot omit to inform your Excellency, that in 

this work we have been ably seconded by our friends in 

India. H.H. the Maharajah Holkar has kindly granted us the 

magnificent site on which the building stands, together with 

the gift of Rs 750 towards the building, and the promise of 

a much needed addition to our grounds in the rear. 

The wife of the Minister of His Highness ••• several 

of ou~ Indore merchants and friends have kindly aided in the 

good work of rearing this "Hospital for Women"; and several 

of our Central India princes have likewise promised us their 

hearty aid. 

This building is in every way complete; private and 

public wards, dispensing and operating rooms all furnished 

with every needed appliance. [12] 

Zenana visiting and evangelistic touring were not encouraged by Indian 

authorities in the same way as medical and educational work -- at times, in 

fact, they were actively discouraged and they did not enjoy the same 

· prestige. [13] Nevertheless, even these activities had a certain appeal for 

Western women, not the least of which was their novelty. Moreover, they did 

not require extensive professional training, a fact that was evidently not 

lost on a number of Canadians of advanced age and limited formal education who 

volunteered during this period. [14] 

By 1914, Canadian Presbyterian women in 

fields had become involved in a wide range 
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activities: training native Christian assistants, administering famine relief, 

operating or phanages and widows' homes, practising informal kinds of social 

work , even arranging marriages. In whatever capacity they worked , as Western 

women missionaries in Eastern lands they were able to exercise a remarkable 

degree of power and influence by virtue of their coveted skills , their 

relationships with " backward" or colonized peoples, and their access to 

institutions from which their Western male colleagues were barred. (15] While 

difficulties and frustrations clearly abounded , both the women in the field 

and their publicists at home were eager to emphasize the opportunities that 

existed . When , in 1894 , Jean Sinclair , a harness-maker' s daughter from Madoc, 

Ontario , home on furlough from Central India , was invited to address the 

Church's General Assembly , the nature and significance of the new 

opportunities was demonstrated far more graphically than reports from the 

field could suggest . (16] 
Missionary careers offered the added attractions of an exotic setting 

and the chance to lead an adventurous life in a good cause. Commenting on 

this aspect of their appeal in the United States in the year s before 1860 , 

American historian Barbara Welter noted that "Mission boards ••• were firm in 

ruling out 'adventuring ' as a satisfactory motive .'' (17] While the Canadian 

Presbyterians who 

covered by this 

administer ed their Church's foreign missions in the per iod 

study were no more anxious than their earlier Amer ican 

counterparts to dispatch mere adventurers, they recognized that sheltered 

Victorian women, no matter how intense their evangelical zeal, were unlikely 

to take up the work unless they had some taste for the exciting and the 

unfamiliar. Hence, they joined other sending agencies and the popular press 

in acknowledging and even accentuating these aspects. Missionaries already in 

the field and anxious for new recruits co-operated readily in this approach . 

Indeed, an 1895 report in the Letter Leaflet, the periodical of the Women ' s 

Foreign Missionary Society (WFMS), Western Division, seemed to epitomize what 

the "romance of missions" was all about. In it, two-year India veteran Mary 

Dougan described a trip she had made with colleagues to the city of Dhar to 

investigate the possibility of establishing a mission station there: 

The Maharajah invited us to be his guests for a few days 
(she wrote]. Two fine tents were pitched for us in the most 
beautiful garden I have seen in India. Bananas, papyias 
[sic], pomolas, peaches, oranges, lemons are growing in rich 
abundance and the dark green of cypress and palm is 
brightened by roses and tropical plants ••• 

On Monday last we were called to the palace ••• A 
royal carriage came for us early in the afternoon and for an 
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hour we had the privilege of singing the glad new tidings 

before His Highness , the Rani, and the Young Prince ••• 

Before her own exit the Rani presented us each with a brooch 

of silver . Afterwards the Prince sprinkled us with 

perfume and strung garlands round our necks. (18) 

The published reports of Dougan and other India missionaries told of a world 

where one was freed of mundane household chores through the use of domestic 

servants, where one travelled about for high purposes, receiving aid and 

respect from local dignitaries and the admiration and gratitude of their needy 

inferiors . To be sure, the writers of such accounts took pains to explain 

that their new experiences were marred for them by the black shadow of 

heathenism , but the vicarious excitement of reading about such a colourful 

life could not be entirely diminished by their care. 

In 1908, in her classic novel Anne of Green Gables , author Lucy Maud 

Montgomery had her daydreaming heroine say to her dour caretaker, Marilla: 

Mustn't it be splendid to be remarkable and have 

compositions written about you after you're dead? Oh, I 

would dearly love to be remarkable . I think when I grow up 

I'll be a trained nurse and go with the Red Crosses (sic) to 

the field of battle as a messenger of mercy . That is , if I 

don ' t go out as a foreign missionary. That would be very 

romantic •• • (19) 

The Presbyterian Montgomery was here acknowledging another aspect of 

the romance of missions: the allur e of becoming part of a company of men and 

women whose heroic lives were recorded in the denominational press and 

evenutally celebrated in missionary lore. In the ear ly years of their 

participation in the movement, Canadian Presbyterians generally had to content 

themselves with · reading accounts of missionary heroism produced elsewhere, 

usually in the United States . For women, there were biographies of such early 

American heroines as Harriet Newell and the three wives of Baptist pioneer 

Adoniram Judson, supplemented by group portraits such as Mrs. J . T. Gracey's 

Eminent Missionary Women. (20) By the early years of the twentieth century , 

the Church was able to produce two collections dealing with its own missionary 

heroes, Reapers in Many Fields and Missionary Pathfinders, both intended for 

use in young people's societies . (21] While these and later books focussed 

chiefly on male workers, (22] the WFMS , both through its own publications 

andthose it distributed from other societies , was able to give more continuous 

coverage to the accomplishments of missionary women. From 1897 , the Society's 
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Western Division had a new periodical, Foreign Missionary Tidings, in which to 

honour the aspirations of newly-designated women as well as the achievements 

of workers already in the field . Supported by advertising revenue as well as 

subscription fees , this larger illustrated monthly represented an important 

advance in publicizing women's role in missions . 

A prominent place in all of the Church's literature continued to be 

assigned to its "missionary martyrs" . (23] While members of both the Foreign 

Missions Committee (FMS) and the WFMS liked to think of themselves as having 

moved beyond sentiment and as conducting their enterprise in a practical and 

"scientific" spirit, the reality was somewhat different. Ongoing efforts were 

made to discourage volunteers with a propensity for martyrdom and to maintain 

the health of workers already in the field . Yet these administrators were 

caught in the cross tides of the romantic missionary spirit in which they had 

been noursished and the businesslike attitudes towards which they were 

striving . It was thus not surprising that when death or disaster did occur in 

the field, they were tempted, or urged, to use the old formulas , especially 

since the romanticization of missionary deaths did seem to bring results. (24] 

The way in which the Western Division WFMS and its workers in the field 

publicized the death of India missionary Amy Harris in 1892 provides a good 

illustration of the pattern. Harris had been regarded as unusually gifted and 

therefore, despite her youth and uncertain health, she had been appointed to 

the headship of the new girls' boarding school in Indore. Before she could 

move into the school ' s new building , however, her health had worsened. She 

was ordered home and died en route. Subsequent issues of the Letter Leaflet 

contained extravagant tributes to the woman the WFMS now described as "our 

sainted missionary", among them one by a former co-worker , Dr . Margaret 

McKellar. McKellar concluded her tribute by speaking of "the good seed" her 

friend had begun to sow and called upon others to take up her work: 

Will not the young women of our Church come forward gladly 

to fill her place? She is our first maiden missionary who 

has died in the work. Will not ten, at least, at this time 

lay themselves upon God 's mission altar and say, "Lord, here 

am I, send me"? (25] 

In the wake of Harris's death, the number of women volunteering for 

overseas service showed a slight increase over that of the two preceding 

years . Notable among them was the late missionary's schoolteacher cousin , who 

had allowed herself to be persuaded that li:irris's vocation should become her 

own. (26] As late as 1907, with the sudden death of Dr. Agnes Turnbull, a 
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recently-decorated India medical missionary, the church press returned, in 

poetry and prose, to the theme of missionary martyrdom, using it to call for 

volunteers to take her place. But it was perhaps a portent of changing times 

that, despite these efforts, no new medical women came forward to take Dr. 

Turnbull's place. (27] 

The romantic aspects of a foreign missionary career undoubtedly 

contributed to the increased status and attention conferred on those accepted 

for overseas missionary service. A successful candidacy could e f fect i vely 

turn an otherwise anonymous woman into a local or denominational heroine . The 

rewards in one's own country could, of course, be enjoyed only briefly -­

during the period prior to departure and while home on furlou gh. 

Nevertheless, the activities that took place during these intervals appear to 

have been exhilarating ones for those at the centre of attention, as well as 

sources of inspiration for young people with their own vague dreams of a 

missionary vocation. A tradition of dramatic send-offs took root at an early 

stage in the Church's involvement in foreign missions. The centrepiece was a 

solemn designation service, normally held in the home church and involving 

leading members of the FMC and the WFMS . Sometimes clergy from other 

denominations also participated in the event. Dr. Belle Chone Oliver, one of 

the 

the 

Church's 

end of 

most eminent women missionaries from this period, recalled, near 

her life, the powerful impression created on her when, at the age 

of fifteen, she witnessed such a service in Ingersoll, Ontario, for t he 

departing Dr. Margaret McKellar. (28] In the diary which she began keeping at 

the time of her departure for North Honan in 1892, another medical missionary, 

Dr. Lucinda Graham, described a whole series of farewell occasions following 

her designation in a Toronto church. Friends, and members of her Sunday 

School class, accompanied her to the Toronto railroad staion. Later, in her 

old home-town of Dundalk, Ontario, she had a similar send-off from members of 

her former Christian Endeavour group, who bade her good-bye with the 

inevitable farewell hymn, "God be with you till we meet again''• Two weeks 

after that, in Vancouver, where she joined some forty missionaries taking ship 

for the East, there was one final crowd and one •final good-bye. (29] 

When they came home on furlough after six or more years of servi ce, 

missionaries could again enjoy the esteem of their fellow Presbyterians, and 

of the larger Canadian community. Particularly near the end of the period, 

their old-fashioned clothing and earnest ways made them objects of pity or 

amusement. ( 30] For the 

marked degree of respect 

most 

and 

part, 

interest 
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foreign cultures and their collections of esoteric artifacts . They might not 

be invited to address the Empire Club , as their male counterparts sometimes 

were , but there were plenty of other appreciative audiences, including, with 

increasing frequency, the members of the General Assembly. [31] 

Celebrity status was usually greatest in the home community . There, the 

attention that briefly attached itself to anyone who had returned "from away" 

was augmented by the mystique of a period of foreign service . In 1899, when 

Rachael Chase returned to Orillia on sick leave from Central India, the 

interest was so great that her younger sister devised an amusing non-verbal 

means of dealing with enquiries -- a placard inside her coat with printed 

answers to the anticipated questions : 

Yes, my sister from India is home . 

Yes, we were glad to see her . 

No, she is not in bed. 

Yes , she can go out . 

Yes , she will r eceive callers. 

No , she is not very thin. 

Yes , it is nice for me to have her home. [32] 

A year later, in the tiny village of Alberton, Prince Edward Island, one woman 

was so proud of her community's record of producing missionaries that she 

wrote in some indignation to The Message , the Maritime WFMS periodical, to 

point out its error in identifying Halifax as the home of the Montgomerys, two 

sisters then serving with the American Presbyterians in Persia. [33] 

As the foregoing anecdotes suggest , the attractions of participating 

in the foreign missionary movement were strongly reinforced by personal 

example and influence. Evidence for this may be found in the large number of 

missionaries who were linked by regional , institutional, and family ties. The 

regional patterns are particularly graphic . Especially when they came home on 

f urlough , native sons and daughters were frequently able to arouse an interest 

in the work that resulted in new recruits from the home region. The large 

number of men and women who volunteered from Oxford County and other parts of 

~ southwestern Ontario following the early and successful example of Formosa 

pioneer George Leslie Mackay is perhaps the best illustration of this pattern. 

[34] Sometimes regional or institutional ties emerged, or were reinforced, as 

young women planned together for a missionary career. This was evidently the 

case with schoolteachers Jean Dow and Elizabeth McWilliams of Hespeler, 

Ontario , [35] and with Maritimers Catherine Mair and Edith Sutherland of 
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Dalhousie University. In the latter case, it seems clear, Mair's youthful 

commitment might well have been abandoned had it not been for the stimulus 

provided by her friend Edith, who preceded her to Korea as a missionary wife 

and from there wrote letters sustaining her interest and strengthening her 

res ? l v~36] 

The part played by family example and influence is also striking. 

During the period, an extensive network of brothers, sisters , cousins and 

other relatives found their way into foreign missionary service, though they 

did not necessarily serve in the same field, or at the same time. Mar y Rodger 

went to India from a farm near Lachute, Quebec , in the early 1870s, fo r 

example ; her cousin Dr. William McClure left that region for China about a 

decade later, while his son, Dr. Robert McClure, began work in China in the 

1920s. [ 37] The idea of serving with another family member was obviously an 

attractive one for many volunteers, however, as the example of the Jamiesons 

in India, the McCallas in China, and the McCullys in Korea all indicate. [ 38] 

Finally , for missions-minded parents, the pride in having one child in mission 

service could not help but be increased by having two -- or more -- at work in 

the same field. [39] 

Personal influences were demonstrably important, then, in the decision 

to become a missionary. It is much more difficult to assess the importance 

for women of a broad cultural factor commonly thought to have been associated 

with that decision: viz., the imperialist climate of the late nineteenth and 

early twentieth centuries . Nevertheless, it seems logical to enquire whether 

Canadian Protestant women participated in foreign missions in part as a means 

of associating themselves with British imperial enterprise . 

While the kind of imperialist rhetoric described by historian Carl 
Berger in The Sense of Power [40] is largely absent from the application data 
left by the Presbyterian women who aspired to become missionaries in this 
period, ther e is no reason to believe that they were immune to its appeal. 

Certainly, as Canadian Protestants of the late Victorian era, they were 

exposed 

British 

issue 

to frequent and extravagant claims about the providential role of the 

Emprie in the spread of Christianity . Indeed, in 1876, in the first 

of The Presbyterian Record , Queen's College Principal and FMC member 

George Munro Grant made such a claim in the context of a review of his 

Church's missionary initiatives. Having outlined the pioneer endeavours of 

Maritime Presbyterians, he went on to speak of India and to endorse the view 

of his missionary brother in Madras that the conversion of the sub-continent 

was "the work given by God in a special sense to the whole British Empire." 
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[41] Some months later, focussing on the Church ' s new mission in Indore, 

Central India , WFMS Recording Secretar y Mrs . Archibald MacMurchy was even more 

specific , depicting the wor k of evangelization as Canadians ' distinctive 

contribution to imperial teamwork . "England has given the people of Indore an 

organized army, protection, wise administration of law, and education,'' she 

wrote . "To Canada is left the distinguished honour of sending the gospel . " 

[42) Such views as these suggested a way in which women could participate in 

the work of Empire : even if they could not fight in Her Majesty's wars or take 

part in governing her dominions , they could help to carry out the Great 

Commission . That task was, in any case , in the eyes of Grant and many other 

influential Canadians , the Empire ' s principal duty . [43) 

Yet it would be a mistake to associate the missionaries too narrowly 

with British imperialism. While they were proud of their links with the 

Empire, and while several of those in India would rejoice in close 

associations with the political and military agents of the Raj , they were 

conscious of the fact that British imperial policy did not always coincide 

with the interests of Chr istian missionaries . Indeed, in cases of conflict it 

sometimes seemed that British officials actually favoured " the heathen"! (44) 

At the same time , Canadian Presbyterians could not fail to acknowledge that 

American co- operation and precedent had been instrumental in shaping some of 

their early missionary endeavours . (45) American literature and contacts 

continued to be important , even decisive , influences in forming their 

understanding of the movement and enlar ging the scope of their work . As a 

result of their exposure to these two s t rands of influence, then , Canadian 

Presbyterian women were led to regard the missionary enterprise as a joint 

Anglo-American responsibility , one in which, as Canadians, they unquestionably 

had a part. The imperialist ethos to which they responded was thus a cultural 

imperialism, one which reflected a strong belief in the superiority -- and the 

"peculiar burden" -- of the Anglo-Saxon "race" . [46] 

When Canadian Presbyterian women in this period volunteered for 

foreign missionary service , they did not usually refer , of course , to personal 

ambitions , romantic dreams, or a desire for the sense of power that came with 

s houldering the white woman ' s burden . The reasons they gave were almost 

invariably expressed in terms of a desire for Christian service , and often 

they drew upon scriptural imagery or that of well-known hymns . Margaret 

Jamieson of Quebec City was employing both sources when she wrote in 1889 : 

I have consecrated myself to God in the words of Miss 
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Havergal ' s 

Lord, to 

and all 

hymn , "Take my life , and let it be Consecrated , 

Thee," and am willing to separate myself from home 

that is dearest of earthly ties to be buried as a 

grain of seed, in order to tell to the Heathen the wonderful 

love of a Saviour . (47] 

Most successful applicants were not quite as given to self-dramatization as 

Miss Jamieson , but they generally expressed similar sentiments. Many cited 

Christ ' s last commandment. Others spoke of a desire to "liberate" their 

"heathen sisters" with the Christian message or to employ their talents where 

they 

work 

would be 

was God's 

of most value . They referred to a conviction that missionary 

will for their lives and emphasized that their candidacy had 

not been entered into lightly. 

Such religious motives, however stated , cannot be neatly separated 

from the factors discussed above. A twenty- one-year-old applicant who would 

later become a successful China missionary acknowledged as much when she wrote 

in 1891 that , though she had aspired to the work "from early years", it was 

"probably from motives which required much pruning". (48] Yet it would be a 

mistake to interpret the women ' s formal statements of motivation as no more 

than rationalizations fo r secular or self-serving considerations, for to do so 

would be to ignore the intellectual climate in which church- going Protestant 

women of the era came to maturity. In such a climate it was quite natural 

that those whose spiritual and emotional sensibilities were particularly 

acute, and whose lives were without the domestic responsibilities that were 

always given priority , would feel themselves under an obligation to share 

their faith with the unchurched in distant lands . 

Not sur prisingly , the seeds that would mature into this sense of 

obligation and ultimately bear frui t in a missionary vocation were often 

planted i n the home . Missionary propagandists were fond of reminding readers 

of the importance of home nurture in the vocations of past missionary heroes . 

(49] Within the Church , the example of the Nova Scotian John Geddie , 

"Canada ' s Pioneer Presbyterian Missionary" , (50] became a kind of classic in 

its missionary mythology: at the time of his birth , it was said , while his 

frail life hung in the balance, his parents had dedicated Geddie to missionary 

service , and the end result of this faith and devotion had been a successful 

mission in the New Hebrides . (51] The influence of such stories may be 

detected in accounts written by or about several women missionaries of this 

per iod. Thus , in a memorial of another Nova Scotian , Dr . Mary Mackay 

Buchanan , her daughter explained that when Mar y had been a small child, her 
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mother had asked God to accept one of her children for the foreign field. 

Mary , the gifted one, was educated accordingly and in due course sent to India 

as a medical missionary. (52] Whether or not these parental commitments took 

place in quite as formal and conscious a fashion as they were later 

represented is questionable. Moreover, s uch cases probably remained a 

minority, as did the number of men and women who took up missionary work 

solely because of them. But parents - - and particularly mothers -- who raised 

their children in a home environment that made missionary work familiar and 

attractive, and that made them sensitive to other signs of a calling, appear 

to have been the norm . (53] The letters written by or on behalf of applicants 

confirm such a pattern . 

Even if they were not raised in homes that actively fostered a 

missionary i nterest, Presbyterian youth were exposed to other influences that 

did so . In Sunday schools and mission bands , very young boys and girls 

learned of the Church ' s work in foreign fields . Missionaries sometimes wrote 

directly to the children in these organizations , thanking them for their 

support and endeavouring to maintain and enlarge their interest . From 1892 , 

the editor of The Presbyterian Record published a monthly called the 

~C_h_i_l_d_r_e_n_'_s __ R_e_c_o_r_d......_, specifically designed " to give missionary information to 

the young and ta cultivate a missionary spirit among them'' • (54] Later, i n 

Christian Endeavour and other young people ' s societies (which, in practice, 

were often young women ' s societies (55]), young Presbyterians were further 

acquainted with missionary work . And of course within WFMS auxiliaries, women 

were given a particularly thorough programme of missionary education and 

encouraged to consider a missionary career of their own per~nal 

circumstances permitted . Finally , at the congregational level , the role of 

the minister could be crucial . Besides preaching strong missionary sermons, 

he could keep his eye on the devout and eligible women in his congregation and 

speak to them personally about a vocat ion. While some clergymen seem to have 

gone about this task in an awkward fashion, engaging in crude and futile forms 

of s piritual impressment, (56] others were notably effective at turning a 

young church member ' s interest into a definite commitment . Thus, at St . 

John's Church in Toronto during the years between 1896 and 1909 , no fewer than 

seven women from the Reverend J . MacPherson Scott ' s congregation and mission 

band went to Presbyterian fields overseas , while others found missionary 

careers wih non-Presbyterian boards or in the Canadian West . (57] 

Supplementing the influences of the home and local church were those 

provided by missions-minded evangelists and by such interdenominational and 
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international agencies as the Young Women's Christian Association (YWCA), the 

Student Volunteer Movement for Foreign Missions (SVM), and the Young People's 

Missionary Movement (YPNM). No evangelist was as closely linked to the late 

nineteenth-century 

Dwight L. Moody. 

enthusiasm for missions as the renowned American layman 

[58 ] In Canada, as in Britain and the United States, Moody 

appealed even to those who normally thought of revivals as somewhat shallow 

and sensational religious experiences and inspired them to think more deeply 

a bout their own personal responsibilities as Christians. Lesser revivalists 

also played an important 

communities. Like Moody, 

role, however, especially in rural and small-town 

they often created in young people the kind of 

i ntense religious experience that could subsequently lead them to seek a 

missionary purpose for their lives. [59] 

Among the non-denominational agencies , the SVM, founded in 1886, came 

to have a particularly high profile as it worked to develop a missionary 

consciousness among college and university students across North American 

campuses. In 1920, its Executive Committee would claim, "Next to t he 

Christian home the Movement has been the principal factor in influencing life 

decisions for missions." [60] The data on Canadian Presbyterian women do not 

sustain such a claim. Relatively few have been identified as f ormal 

Volunteers, and among those known to have been in this category were several 

who had already made firm commitments to the foreign missions cause before 

beginning their college careers . (61] Moreover, both contemporary and later 

references indicate that there was a good deal of "leakage" among Presbyterian 

volunteers; that is , significantly greater numbers were volunteering than 

actually made their way to a mission field . [62] Nevertheless, the Movement 

does seem to have been important for Presbyterian women in strengthening their 

identification with the cause. Certainly , the WFMS regarded its publications 

and activities as useful adjuncts to its own recruitment and educational work 

and encouraged young women to attend its conventions . [63] 

WFMS and FMC executives were similarly enthusiastic about the 

conferences organized by the Young People's Missionary Movement and held each 

summer from the early years of the twentieth century at such places as Lake 

George, New York; Whitby, Ontario; and Knowlton, Quebec . [64] As with SVM 

volunteers , there was a disappointing gap between the number of young people -

who spoke at these gatherings about becoming foreign missionaries and the 

number that actually did so. [65] Yet several women who began their service 

during this period referred s pecifically to the importance of the conferences 

i n quickening their interest in missions . [66] What needs to be stressed, 
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however, is that the young women who attended SVN and YPMM conferences had, 

for the most part, already demonstrated their interest in active Christian 

service through their regular congregational or YWCA activities. The 

conferences merely served to further that interest and sharpen its focus . 

Reference has already been made to the importance of missionary 

literature in the recruitment of workers for the foreign field, and to the 

fact that an emphasis on the adventurous and romantic aspects of missions was 

a strong element in its appeal. But such literature was also capable of 

touching deeply-rooted religious currents. With respect to women, it did so 

by speaking to them of the intense need for their services in non-Christian 

countries and by endeavouring to convince them that, considering the 

blessedness of their own status under Christianity, they ought not to rest 

until they had done all that their circumstances would allow to bring the 

gospel to their less fortunate sisters. 

The claim that women were under strong and peculiar obligations to 

promote Christianity had been associated with North American missionary 

endeavours from the early 1800s . (67] A century later, the notion was still 

very much alive, and, perhaps as a defensive response to the movement for 

woman's rights, it was often presented in a somewhat hectoring tone. (68] 

From the time of its inception in 1876, the Western Division WFMS had made the 

message its own, using it both to encourage support for its activities at home 

and participation in its work abroad. Readers of its Second Annual Report had 

thus been told: 

[A] grave 

women of 

responsibility is resting upon the privileged 

Christian lands if they fail to utilize or wield 

this power, and permit the last command of an ascending Lord 

"Go teach, or make disciples, of all nations", ••• to 

fall unheeded on their ears. (69] 

Given such injunctions, it was scarcely surprising that missionary applicants 

sometimes described their sense of vocation in t erms that suggested both guilt 

and gratitude. As schoolteacher Agnes Hall wrote in 1909, "(W]henever I am 

tempted to take up any other line of work I feel as if I would not be doing my 

duty. Also Jesus has done so much for me." (70] 

The more positive side of this message was, of course, that which 

emphasized need. This aspect, too, had been presented in considerable detail 

from the early decades of the nineteenth century as returning missionaries and 

their wives had explained that because of the custom of segregating women in 

Eastern societies, there was a missionary work among them that only women 
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could do. Active Presbyterian churchwomen were undoubtedly familiar with this 

rationale for female involvement even before their own church began 

quarter of the century . 

J . 

elaborating it in the last 

publicists such as the Knox ------~------College Monthly ' s 

While male missionary 

A. Macdonald became 

en thus i as tic advocates of the need for women in missionary work, [71] it was 

appeals from women to women, through the vehicle of their own widely 

disseminated periodicals, [72] that became the norm. Recognizing that such 

appeals were particularly poignant and difficult to resist when t hey referred 

to specific situations and came directly from those in the field, the editors 

of WFMS periodicals 

Thirty-seven- year- old 

effectiveness of such 

made abundant use of missionaries' letters and reports. 

applicant Jean Riddell was testifying to t he 

an approach when in 1892 she told the FMC that she had 

only thought of supporting missions at the home base until two missionaries, 

writing from India , had· called in the Letter Leaflet for more workers , even 

those "with ordinary attainments". That aspect of their appeal had convinced 

her that even she had a role to play in the foreign field . [73 ] 

Especially at times when the needs of the fields seemed urgent, 

executive members of the FMC and the WFMS sometimes made direct, personal 

appeals to likely female prospects. [74] They recognized, however, that 

missionaries on furlough were the most effective agents for presenting these 

needs and , thus, despite the complaints of those church members who regarded 

furloughs as one long vacation, they generally welcomed their workers home and 

put them to as much deputation work as their health and strength would permit . 

[75] It was taken for granted that in the course of such work missionaries 

would give numerous public addr esses , but from the perspective of the FMC's 

longtime Secretary, R. P. MacKay, it was even more important that they seek out 

opportunities for speaking to individual young people about the possibility 

that they too might have a vocation. [76] Painfully aware of the immensity of 

the task they had left behind, furlough missionaries, for the most part, 

needed no urging to undertake both forms of recruitment. 

By the end of the period under review, a variety of agencies was 

available to the missionary administrators of Canadian Presbyterianism for 

furthering the work of motivation begun in the missions-minded home. From the 

local congregation to the international missionary conference , an impressive 

number of concerned individuals , societies , publications and movements 

contrived to make known the needs and rewards of the foreign field . 

Ironically , despite the gr owth of these agencies , there were signs, even 
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before the First WorlJWar , that the magic of foreign missions was beginni ng to 

wane: home-base administrators began to speak of serious difficulties in 

a ttracting new recruits and to worry about their ability to expand the work 

abroad . (77) Consider able expansion would , in fact , take place in the years 

between the \var' s end and church union . Nevertheless , fo r the Pr esbyterian 

Chur ch in Canada , the gr eat e r a of ove r seas missions appear ed to be in the 

past . 

For a lmost half a century, the foreign missionary movement had been in 

the forefront of the Church' s consciousness, and it had called with particula r 

power to women . Like their counterparts i n other mainline Protestant 

denominations, thousands of Presbyterian girls and women had been made aware 

of the a ttractions of a career i n foreign missions, attractions whose secular 

and spiritual elements were undoubtedl y mor e s ubtly blended than I have been 

able to s uggest in 

significant minority 

conditions they found 

this analysis . Responding to the appeal, a small but 

left Canada to become foreign missionaries . The 

in the mission fields proved to be the litmus test of 

their motivation, fo r it was ultimately there , r a t her than in anyt hing they 

had said or done as volunteers , that the gr eatest opportunities existed to 

demonstrate the importance and tenacity of their spiritual commitment . 
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before the First Wor]JWar, that the magic of foreign missions was beginning to 

wane : home-base administrators began to speak of serious difficulties i n 

attracting new 

abroad. [ 77] 

recruits and to worry about their ability to expand the work 

Considerable expansion would, in fact, take place in the years 

War' s end and church union. Nevertheless , for the Presbyterian 

Canada, the gr eat er a of over seas missions appeared to be in the 

between 

Church 

past. 

the 

in 

For almost half a century , the foreign missionar y movement had been in 

the forefront of the Church' s consciousness , and it had called with particular 

power to women . Like their counterparts in other mainline Protestant 

denominations , thousands of Presbyterian girls and women had been made awar e 

of the attractions of a career in foreign missions, attractions whose secula r 

and spiritual elements were undoubtedly more subtly blended than I have been 

able to suggest in this analysis . Responding to the appeal , a small but 

significant minority left Canada to become foreign missionaries . The 

conditions they found in the mission fields proved to be the litmus test of 

their motivation , for it was ultimately there , rather than in anything they 

had said or done as volunteers, that the greatest opportunities existed to 

demonstrate the importance and tenacity of their spiritual commitment . 
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ECUMENISM IN CANADA -- "AN AFFECTION FOR DIVERSITY" 

by Doug du Charme 

I ntroduction 

After forty years, ecumenism in Canada remains a fragile experiment . 

Once a pioneer in t he Church Union movement, Canada now struggles to maint ain 

the minimal ecumeni cal presence provided by t he Canadian Council of Churches • 

The ambivalence among the Canadian churches which has f ed this pat t ern 

of growth and retreat has been convincingly portrayed by Charles Hendr y and 

Janet Somerville in their 1973 r eport "An Affection fvr Diver sity," which has 

pr ovided the s ubtitle for this paper . In that r eport they describe the 

Canadian ecumenical experience 

the ecumenical idea alongside 

s tructures . " [l] Indications of 

as being characterized by "the popularity of 

the (relative) unpopularity of t he ecumenical 

this denominational reticence are plentiful 

within the records of the Canadian Council of Churches and are r eflected 

clearly in its frequent s tructural r eforms over the l as t forty years . The 

Council and its staff in turn r epeatedly call the churches to move beyond mere 

co-operation, beyond the ' ecumenism of convenience ' to the ' ecumenism of 

conviction' . [2] This appeal is repeated year after year , using every 

imaginable turn of phrase and biblical a llusion , and always arising out of the 

persistent question: "What is the ecumenical spirit, which brought into being 

th is council? \vhat is the Ecumenical Movement, and the Council of 

Churches?" [3] 

This narra tive of the ' ecumenica l pilgrimage ' [4] unfolds in three 

phases, focusing on the role of the CCC in the overall experiment . Other 

focuses are certainly possible, [SJ but remain in the background for the 

purposes of this study . The fi rst phase is the rise of the ecumenical idea, 

and of inter-church co- operat ion up to the formation of t he CCC in 1944. This 

period is char acterized by the appeal to organic church union, realized in the 

forma tion of the United Church of Canada in 1925 . The second phase consists 

of the consolidation of the CCC under the leadership of Dr. W.J. Gallagher 

from 1944-1964 , reflecting the development of a conciliar ecumenism in Canada . 

The third phase is the period of repeated structur al change in the Council, 

resulting in its dr amatic reduction in size, and the simultaneous rise of the 

coalitions , which brings us to the present day . 

In order to deal with such a· large s lice of Canadian church history it 

has been necessary to paint in broad strokes . Almost no work has previously 

been done on the material. Consequently the present analysis may remain 

somewhat lean . Nevertheless some themes emerge clearly , and always around the 
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central conflict , or tension between the appeal of the ecumenical idea within 

the denominations , and the reality of ecumenical structures , which have been 

regarded as a threat by the denominations . This i s the magnetic polarity 

ar ound which the events persistently evolve . 

Phase One - THE PERIOD PRIOR TO 1944 

The early phase of ecumenism among the Canadian churches is 

dist i nc t ive fo r its r adical and unprecedented approach . Out of the fragmented 

diversity of the early colonial period , Canadian chur ches began to move toward 

denominational unity initially in the 1820s, the fi r s t "false dawn of 

ecumenicity . " [6] After some further divisions throught t he mid- century this 

development began to f ind its feet when the four Pr esbyterian denominations 

joined together in 1875 , followed by the Methodis ts ' union i n 1884. Already , 

in 1886, a formal proposal for chur ch union was made when the Synod of the 

Angl ican Provi nce of Canada in that year invited Presbyterians and Methodists 

to confer on the matter . A meeting took place in 1889 in an atmosphere of 

great enthusiasm. [7] Interest abated , however , when it became clear that, 

arising out the the Lambeth Conference of 1888 , the Anglicans would insist on 

the acceptance of the episcopate as a condition of union. After further 

unsuccessful attempts at discussions , an informal proposal made by Principal 

William Patrick , a Presbyterian delegate to the 1902 General Conference of the 

Methodis t Church , l ed to a formal invitation from that Confer ence to the 

Presbyterian and Congregationalist Churches to appoint committees to consider 

organic union . 

In light of later developments it is significant that, arising out of 

the recent success of denominational unions, the only serious considerations 

of ecumenism at this point focused on organic union . A co-operative or 

federal ar rangement, which was being pursued in the United States by Elias B. 

Sanford, was deemed not appropriate to the Canadian situation of sparse, 

widely-scatter ed settlements and an expanding western frontier . The 

radicalism of this phase of Canadian ecumenicity was primarily a r esult of the 

magnitude of the Canadian situation . Only a united church could pool t he 

resources necessary to develop an indigenous and self-sufficient Canadian 

church experience . [8] It was a missionary logic that lay behind these early 

discussions , more than a consideration of purely political or economic 

factors . In the spirit of Prime Minis ter Laurier ' s assertion tha t the 

twentie th century belonged to Canada, the churches were seeking to r espond to 

the demands of thei r miss ion to the Canadian environment . 

Following the invitation of the Methodist Conference , committees of 
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the three churches met on April 21, 1904 and decided that organic union was 

'both desirable and practical'. By 1908 the Basis of Union document was ready 

for submission to the negotiating churches . The process of formulating this 

document was surprisingly easy due to the pragmatic nature of the vision. 

Considerations of doctrine were not crucial . The desire was to preserve the 

identities of the uniting churches, not extinguish their i nheritances in the 

shape of a new church. The method could be described as composite . The 

painful process of QUtual questioning was avoided in this approach of 

self- realization rather than self-surrender . [9] 

By 1912 both the Nethodists and Congregationalists had approved the 

Basis of Union document . If the Presbyterian Genera l Assembly of 1912 had 

also accepted the substantial majority of its Presbyteries and members who had 

declared themselves in favour of union, the consummation of union would have 

happened shortly 

little more time 

thereafter . However, the Assembly decided to try to allow a 

for discussion, with the result that the momentum in the 

Presbyterian church promptly began to move away from union . By 1925 , when the 

United Church of Canada was finally fo r med , about one-third of the 

Presbyterians had decided to stay out of the new Church . Established on 

turn- of- the- century momentum, the story of Church Union in Canada was of a 

steady falling-off of popular support . [10) This reticence was the first sign 

of a change in the ecumenical spirit which began to move from conceptions of 

organic union towards co- operation. 

ive have outlined the Chur ch Union movement in Canada in some detail , 

for it decisively characterizes the first phase of the journey. It is the 

culmination of the radical period of ecumenism in Canada , a per iod which was 

well ahead of its time in light of other world developments. Yet , radical 

though it was, even in the process of uniting , the focus was on retaining the 

distinctiveness of each of the uniting Churches within the new Church . That 

has not changed. However, increasingly the per ception has been that the only 

way to retain one ' s denominational heritage was to remain separate. The 

Churches had become suspicious of the possibility of any continuing 

distinctiveness within an organic union . 

The transitionary period of the Canadian ecumenical experience which 

would culminate in the formation of the Churches ' definitive expression of 

ecumenical co-operation , the Canadian Council of Churc~es , in 1944, was 

already in place in 1907 with the establishment of The Moral and Social Reform 

Council of Canada . It brought together the Anglican , Congregationalist, 

Baptist, Methodist , and Presbyter ian Chur ches to be " the agent of the Churches 

- 27 -



in the field of Social Welfare and Sociology . " [11] In 1914 its name was 

changed to the Social Service Counci l of Canada , al lowing various secular 

groups to join. However, soon after , it again became an exclusive Church 

or 3anization and in 1939 it became known as the Christian Social Council of 

Canada (CSCC) . The CSCC addr essed most of the pr ominent moral and social 

issues of the day (gambling , lotteries, family life , social secur ity , liquor 

laws and observance of the Lor d ' s Day) and published the quarterly magazine 

Social Welfa r e . 

In 1917 this Church council was j oined by another , the Religious 

Education Council of Canada (RECC) . This organization functioned with six 

departments and four regular publications within a broadl y- conceived mandate 

of Christian educat ion for all ages in the Canadian churches . Thi s role was 

augmented in 1941 by the Inter- Church Committee on Mission Education which, as 

the name s uggests , had a more specialized focus . 

In 1919 the Conference of Secr etaries of Foreign Mission Boards was 

formed, a loose fellowship of Mi ssion Secretaries with a clear ly pr agmatic 

purpose, allowing co-operation in some matters of mutual interest . In t he 

1930s this was joined by the Canadian Home Mission Council which assisted the 

churches to co-operate in mission and service projects in Canada during the 

Depression , and the Second World Wa r . 

This collection of co- operative inter-church ventures was joined in 

1938 by t he World Council of Churches ' Canadian Committee , which arose out of 

the Utrecht Conference , where the WCC Constitution was devised . I t s focus was 

upon the promotion of the ecumenical movement in Canada , and upon Canadian 

i nvolvement in the formation of the WCC, which would occur at its first 

Assembly in 1948 . 

Each of these six groups manifested the Churches' commitment to 

ecumenical co-operation in specific areas of common interest , without any 
desire to consummate this relationship through union . The logical r esult of 
this approach was prepared for in 1942 when Dr . W.J . Gallagher became the 
Joint Secretary for the CSCC and the WCC Canadian Committee , as well as for 
their joint Committee on Evangelism . Within six months after this was 
undertaken, formal consideration for a Canadian Council of Churches had begun. 

Phase Two - - THE CANADIAN COUNCIL OF CHURCHES , 1944 - 1964 

On November 11, 1942 an informal meeting of officers of the Canadian 

Churches was held in the office of the Rev. Dr . W.J. Gallagher in Toronto to 

discuss the co-operative work of the Canadian Churches and the then proposed 

North American Council of Churches ( NACC ) . The result was a unanimous 
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decision to take steps towards setting up a Canadian Council of Churches, 

beginning with the presentation of a proposal to the Executive of the WCC 

Canadian Committee . This was done at the November 24 meeting of the 

Executive, which in turn appointed five of its members toward a conference on 

the matter . It invited the CSCC and the RECC to similarly invite five members 

each, along with five representatives of the missionary interests of the 

Canadian Churches, all chosen to be denominationally representative. As a 

result twenty-one church leaders met on January 20 , 1943 to develop a formal 

proposal for a council of Canadian Churches . 

Three meetings of this Conference were held, along with numerous 

committee meetings . In April , 1943 a group of Confer ence members met in 1•lew 

York with American representatives concerning the proposed NACC . It was 

decided that the US and Canada should have separate Councils of Churches, but 

that an NACC might be useful for purposes of consultation between the national 

councils . 

On April 21 , 1943 the results of all these deliberations were embodied 

in a resolution for the formulation of a Canadian Council of Churches, 

including a proposed constitution . Approval was received by all the main 

Canadian Churches and on September 26 - 28 , 1944 the first Assembly of the CCC 

was held in Toronto. Dr . Gallagher became General Secretary of the new 

organization . 

These were heady years for those involved in inter- church work . The 

formation of the CCC affirmed the new model of conciliar ecumenism which was 

about to become normative through the formation of the WCC . The possibilities 

of co- operation were endless , without the threat of union . Resources could be 

pooled, and common areas of concern for the Churches could be better served . 

The experiment of organic union in the United Church had by now been proven to 

be s uccessful , but the theory seemed to have run its course as far as the 

other Churches were concerned . It remained to test the extent of the 

co-operative , conciliar 

accomplished within the 

Secretary of the Council. 

model , its limits and its benefits . This was largely 

twenty-year tenure of Dr . Gallagher as General 

Early on , questions about the limits of the new ecumenical structure 

were already apparent despite the momentum surrounding the 1948 Amsterdam 

Assembly . These concerns are reflected in the reports to the annual 

Assemblies , especially in the General Secretary's report. Dr. Gallagher seems 

to have moved quickly to consolidate the council's work . By 1945 he was 

already appealing for more staff to carry the workload (a request that was 
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1947). Between 1945 and 1947 the Council grew f rom three to five 

As organizational matters became settled Gallagher began to 

publicizing the Council to the Churches by means of t r ips 

honoured by 

departments. 

spend time 

throughout Canada and weekly r adio br aodcast s . There was also time for 

clar ifying t he mandate of the Council. His reports ini t ially were advocative , 

calling the Churches to "really give th .emselves to ecumenical fellowship and ~ 

to co-operative action There mus t be a will to more adequate and more 

effective expressions of our unity . " [12] The s pirit of the undertaking was 

stillfres h ; all that was required was a periodic r enewal of vision , and the 

commitment to pursue the possibilities afforded by co- operation . 

By the Fifth Assembly, in 1949, the emphasis had shift ed to a dir ect 

and repeated clarification of the rela tionshi p of the Churches to the Council . 

Denominational sovereignty was constantly reaffirmed over subsequent years , 

countering the mounting cha r ge that as the CCC grew it began to thr eaten the 

indigenous work of the denomination. Mixed in with this was always a 

'never theless , ' a renewed call to the r eality of the ecumenical idea among the 

Canadian Churches . The tone was set in 1949: 

• 1 • This Council is the creature and the agency of the 

Churches . It is an extension of their own work. It is not 

to be regar ded as an extr a burden imposed upon t hem , but as 

an instrument which they have made for t he furtherance of 

their cause, to be supported and used by them • •• the 

churches which are members of the Council must take t heir 

membership seriously and must actually enter into this 

association with one another . [13 ] 

Denominational loyalty is affirmed, but in the context of the gr eat er call to 

unity in Christ. Therefore while " full respect for the complete autonomy of 

each member Church" is the "cardinal principle of our Constitution , " [14] the 

ecumenical imperative was ever placed before the Churches . This imperative 

took an ever-changing form, but always showed that , for the ecumenical 

l eadership anyway, co-operation was still only a partial realiza tion of the 

vision. It was appar ent, however , that for the Churches , co-operation was al l 

that was desired . The inter-church committees, out of which had come t he CCC, 

had gathered around s pecif ic matters of co-operation wher e ecumenism was in 

the denominational interests. The Council , it was intimated , was not to go 

beyond that irr pursuit of gr ander ideals. 

Nevertheless , by 1958 it had become apparent tha t " the gr owth and 

development of the work of this Council in its fourteen year s has been 
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phenomenal." [15] Under the aggressive leadership of Gallagher the CCC was 

aware of the Churches' reticence, but nevertheless kept up the pressure for 

commitment to the venture . The various offices were integrated into one 

building in 1958 . In 1960 the amalgamation of the CSCC was finally made 

complete. The offices were moved to 

Avenue, Toronto , in the fall of 1961 . 

their present location on St . Clair 

In 1962 the General Secretary could 

state that the CCC represented the professed adherence of 46 per cent of the 

professedly Christian population • 

The early 1960s were a period of tremendous ecumenical excitement . As 

we have tried to show, the CCC under Dr . Gallagher was firmly set within the 

context of worldwide ecumenism. This was not to be seen as an isolated 

Canadian experiment . It was part of the spirit of oikumene. By the first few 

years of the 1960s, the WCC had gr own to a member ship of over 200 churches, 

including the membership of the Orthodox Church at the New Delhi Assembly in 

1961 . Vatican II had signalled new hope for Christian unity, and a spirit of 

growth and openness was felt generally within the Churches and the s ociety of 

western countries . 

Nevertheless , in his final r eport to the 1962 CCC Assembly, Dr . 

Gallagher notes ironically that since "Denomi nationalism is stronger in every 

one of them [the Churches] than ecumenicity, " the Council often demonstrates 

the disunity more than the unity. [16] Dr . Gallagher continued : 

Christian unity may mean Church union or it may not: we are 

not agreed about that . But we ar e agreed that Christian 

unity must be manifested in some way much more adequately 

than it is now. I think therefore that we are justified in 

asking why there is not more co-operation among our Churches 

and why there is not more effort to find the way to that 

manifestation of unity in Christ which we can believe to be 

in accor d with His will for His Church . [17] 

Dr . Gallagher then concluded his final report to the Council with 

these words: 

I want to repeat my personal conviction about inter-Church 

co- operation and Christian unity . I believe that 

inter-Church co-operation is good so far as it goes and so 

far as it can go . I believe that even with things as they 

are , it could go and it should go much farther . But I 

believe a l so that at its best co- operation is not enough. 

It is only an i nterim expedient . The nature of the Church 
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and the mission of the Chur ch call for unity - - for some 

sort of visible , recognizable convincing unity . Nothing 

less than that can finally suffice ." [18 ] 

On April 3, 1964 Dr . Gallagher died , three months before he was due to 

retire . At the 1964 Assembly eight months after his death, the 

reconsideration of the style and structure began in earnest , in response to ~ 

formal questions raised by the United Chur ch of Canada , among others , which 

suggested that the Council was too compartmentalized , and was duplicating the 

work of the Churches . [19] After twenty year s of growth and exploration, the 

experiment in conciliar ecumenism was to discover its limits and constraints . 

Phase Three - THE COUNCIL AND THE COALITIONS 

In a rare moment of understatement , Dr . Gallagher noted that "Ther e is 

a difference of opinion among us about how we should seek to expr ess and 

manifest our unity ." [20] Indeed there is a certain amount of irony in the 

fact that the United Church was among the most prominent critics of the CCC in 

the early 1960s . The first phase of ecumenical spirit in Canada , now in the 

form of one of the denominations , had come into conflict with the product of 

the second phase of Canadian ecumenism. 

This initial per iod of critici sm focused on the ' autonomy ' of the 

Departments and Committees of the Council itself . Having been formed out of 

the active int er- church councils and committees which had existed prior to 

1944, the Departments had indeed managed to continue with a cer tain amount of 

freedom within their a r eas of concer n . However, while a great deal of 

frus t ration was expressed by the Chur ches , t hey had yet to think out together 

any expression of a new fellowship , a new medium for their work together . 

A Study Commi ttee was appointed at the 1962 meeting to discuss 

necessar y changes . By the 1964 Assembly it had become apparent that the very 

purpose and structur e of the Council needed ser ious r econsideration . However, 

no clear alter nat i ves emer ged from the Study Committee ' s deliberations . The 

impasse gr adually began to br eak i n the course of 1965 as a new sense of the 

ecumenical task began to emerge . Rather than co-or dinating or reflecting the 

departmental activities of the Churches , the Council started to base itself 

around the natur e and needs of ecumenical encounter and action. Its staff was 

to remain a small and specialized group , not primarily concerned with 

administr ative duties . As the new e ra of flexibility and response t ook shape , 

the Committee· noted in retr ospect that "The er a just ended was given to 

co-ordinating the Churches , and a number of inter- Chur ch Agencies , into a 

unified , f unctioning Council of Churches." [ 21 ] 
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II 

The emergent new role of the Council required a r adical simplification 

of the structures of the Council so that it could be a medium of encounter 

between the Churches . A new and exper imental approach of openness and freedom 

from weighted or ganization was sought . Rathe r than Departments, the Council 

becar.,e or ganized a r ound six Commissions . A new Constitution went through 

eight dr afts . Finally a proposed new s tructure was br ought befor e the 1966 

Assembl y f or approval after four years of work. 

The proposal was appr oved i n principle , and referred to a Planning 

Committee , which became the Pr iorities and Development Committee in 1967, for 

further s tudy , and implementation . This Committee quickly decided to r educe 

the number of Commissions to five , and organized them geogr aphically (local , 

national, world) , r etaining the Commission on Research and Training , and the 

Commission on Services to the Churches. This r evised s tructure was 

implemented accor dingly . However , the r eport to the 1969 Assembly reflects a 

continuing deep ambiguity over the Council . Ther e r emained 

different understandings as to the basic role of the Council 

whether it should be to develop ecumenical pr ogr ams 

independent of the church s tructures or t o work primar ily 

within the church s truc tures ; whether it should seek to 

bui ld up inter-church programs under Council administration , 

or whether its role should be primarily catalytic -- i .e . to 

facili tate common act ion by the churches on the gr owing 

edges of the contemporary Christian mission , carrying out in 

i t s own name only s uch pil ot projects as would pr omote this 

objective . [22] 

Meanwhile the frustration of many over the process of r e- or ganizat ion 

was evidenced by the mass resignation of the Commission on Community 

Experiments. 

i nterpreted 

e thos . The 

Their resignation was accompanied by a document which 

the action , and outlined criticisms of the Council' s structure and 

Commission ' s work was adopted by the Commission on Canadian 

Affair s , and Services to the Churches . The criticisms of the Commission ' s 

members were taken seriously, and were referred to a number of discussion 

groups . At the 1969 Assembly the new Gener a l Secr e t a r y , Rev . Dr. T. E. Floyd 

.. Honey , noted tha t even with its new s tructure, " t he Council has now reached a 

point of cr isis where i t s ve r y survival on any worthwhile scale is in 

jeopardy . " [23] As a res ult the ongoing question continued t o be t o "clar ify 

our thinking as to the nature of a council of churches and its mandate , 

f unction and s tyle of oper a tion in rela t ion to the member chur ches . " [24] 
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While these developments were under way i n t he CCC , another strand of 

ecumenism was just beginni ng to hit its stride. As the initial momentum of 

concil iar ecumenism began to abate i n the ear ly Sixties , there was a move 

toward i nte r - church co-operat ion on certain specific matter s of concern , not 

unlike the inter-church committees which had originally formed the CCC . As a 

result, while the CCC was undergoing a painful pr ocess of r estructuring , there 

was a dramatic increase in ecumenical activi t y on other fronts . It has in 

.. 

fac t been s uggested that this "unpr ecedented explosion of ecumenical activity • 

i n Canada" in fact " l ed to the decline or transfor mation of older ecumenical 

structures and the creation of new ones . " [25] 

This burst of activity began in 1959 with the fo r mation of the 

Religion-Labour Council (R- LC) which s ucceeded the Religion-Labour Foundation . 

The R- LC was a voluntary organization dedicated to the promot ion of social and 

economic j ustice in the industrial life of Canada . It was an ear ly 

opportunity for staff from the Social Action Department of the Canadian 

Catholic Conference to meet t heir counter parts in the Anglican , Lutheran , 

United , and Pr esbyterian Churches . The R- LC a l s o had a number of labour 

r epr esentatives on its Board . 

In 1965 , at the R-LC Annual Convention, the churches ' social action 

leader s held a separ ate meeting and agreed to set up an informal committee , 

parallel to the R-LC but separate f r om it . The new organization was called 

the National Committee on the Church in Industrial Society (CIS) . The CIS 

per formed an important role through the last half of the 1960s in promoting 

the f riendships and mutual trust developed among chur ch social action 

department staff . It also contributed to the demise of the R- LC . 

After years of confusion on the relation of the CIS to the R-LC, the 

R-LC was phased out in 1970 , to become the Religion-Labour Committee which met 

until April 1973 . The CIS continued, reflecting the prevalent excitement of 

the period with the emergence of citizens ' groups and organizations of the 

poor . Poverty, housing and development wer e the pr ominent focus of the work 

of t he CIS. By its June 13 , 1972 meeting, it had become clear , ~ iever , that 

" ecumenical energies had begun to flow decisively into ot her channels . 

Therefore a t the September 20 , 1973 CIS meet ing the decision was made to 

disband the Committee . 

In the meantime , events such as the Biafran War i n 1968 had begun to 

shif t the focus of social j ustice a t tention from domestic poverty to world 

r elief and development. In the fall of 1968 a joint CCC/Canadian Catholic 

Confer ence committee was created to formulate joint progr ams of publicity and 
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education on poverty and development . I~itially called the Poverty Committee , 

it was to become Ten Days for World Development by 1972, a coalition focusing 

on development education in the Churches . 

The next major step in the growth of the coalitions was the first 

meeting of the Ad Hoc Committee , Inter-Church Co- operation - - Development and 

Relief on October 28 , 1971 . A year later it became the Inter- Church 

Consultative Committee on Development and Relief (ICCCDR) . The fi rst meetings 

primarily centred 

Early 

Group 

questions 

of the two 

on international development and emergency r elief aid . 

about the relation between this group and the Joint Working 

CCC ' s which had set up the Poverty Committee , and which was 

also looking at international development , were set aside . It was agreed that 

communications links should be kept open. 

At the April 1972 meeting of ICCCDR i t was reported that the Coalition 

for Development (soon to become Ten Days) had requested member ship on ICCCDR . 

A liaison was appointed , and an observer was invited to ICCCDR ' s Sub-committee 

on Domestic Poverty . At the same meeting the Sub- committee on Joint Action 

for Emergency Aid announced the forma tion of a new coalition , Chur ch Action 

for Emergency Aid (CAFEA) . Further discussion continued around the 

relationship between mission and development . It was apparent that younger 

church members responded mor e readily to development pro jects , while the older 

gener ation still responded to, and thought in terms of , mission. 

At its September 1972 meeting ICCCDR dealt with the churches' approach 

to corporations , and the proposed GATT- Fly Pro ject . The matter of the 

approach to corporations had been discussed from ICCCDR ' s first meeting . It 

now referred the concern to the Joint Wor king Group, which brought back a 

proposal for the development of a Taskforce on Corporate Research and Action 

in 1973 . In December 1974 a staff per son was hired and the name changed to 

the Taskforce on the Churches and Corporate Responsibility (TCCR) . 

When Canadian Church observers returned from UNCTAD III in Sant iago in 

Spring 1972 , a post- UNCTAD conference was held . At that conference a proposal 

to hire a research person to do research on GATT was circulated . This 

proposal was discussed further at ICCCDR ' s September 1972 meeting. There it 

was expanded to include animation and constituency building, and was approved . 

By February 1973, the two-year commitment to the progr am already seemed 

severely limiting a nd procedure to extend the mandate was undertaken . 

family . 

common 

The year 1973 saw the addition of three more coalitions to the ICCCDR 

Beginning 

facility for 

i n February , the Committee worked toward establishing a 

funding Third World Projects . Initially formed in 
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conjunction with CI DA as the Canadian Christian Service Fund , by November of 

that year the name had been changed to the Inter-Church Fund for International 

Development (ICFID). Wher eas CAFEA dealt with emergency relief , ICFID was 

fo r med to focus on development . The Inter- Church Project on Population 

(ICPOP) gr ew out of a br ief of Canadian Church leaders to the government, in 

March 1973 . The brief itself had arisen from the Ten Days theme for 1973 

which focused on trade and population issues in development. Finally, 1973 

also saw t he mili t ary coup in Chile which prompted the churches to launch a 

co-ordina t ed effort on behalf of the Chilean refugees . This Inter- Church 

Committee on Chile (ICCC) later broadened its scope and became the 

Inter- Church Commi t tee on Human Rights in Latin America (ICCHRLA) i n 1977 . 

This flood of ecumenical activity in the first couple of year s of 

ICCCDR's exis t ence prompted it to open its September 1973 meeting with the 

quest ion , "Where are we a t in the life and work of ICCCDR?" It was unclear 

whether I CCCDR was itself one of the inter-church groups, or whether it was 

the umbrella organization . The relations hip wi th the Joint Wor king Group was 

also discussed . However, it was agreed to resist any move toward a more 

fo rmalized constitution for the time being. By this time the possibility of a 

new association of Chris tian churches in Canada was being suggested, and 

ICCCDR decided to await further deve lopments befor e clarifying its own 

situation . 

The domestic justice issue had not comple tely dropped f r om the 

churches ' agenda with the demise of CIS. In April 1974 ICCDR approved plans 

to set up PLURA , an associa tion to promote justice in Canada , which derived 

its name from the five s ponsoring denominations . This domestic justice 

concern was further reflected in the formation of Pro j ect North in the fall of 

1975 . to co- ordi nate the churches' efforts to s upport native peoples in their 

s truggle for participation and j ustice. 

Throughout the mid- Seventies the question of ICCCDR ' s natur e and 

f unction, and its role as a co- ordinating body for the coalitions, continued 

to arise . Beginning in 1978 ICCCDR mee tings began to be devoted t o r eports 

f r om devel opment agencies , coalitions, the CCC and the denomi nations , as it 

i ncreasingly fulfilled a role of co-ordinator. The Octobe r 1978 meeting 

focused on the f uture of ICCCDR , looking at various possible options for the 

organization. This discussion was continued a t the next meeting in November 

1979 where the additiona l question of the r e l ation between the coalitions and 

the churches was r aised . These discussions on s tructure and accountability 

were frustrating. Meanwhile the coalitions were movi ng towar d gr eat e r 
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institutionalization. This frustration almost paralyzed the organization . 

ICCCDR did not meet in 1980. A small group of denominational staff , and 

denominational representatives from the coalitions and the CCC , met in June 

1981 . Ten items of concern were discussed at length r egarding ICCCDR and the 

coalitions . A definition of wha t constitutes a coalition was adopted, and a 

pr oposal for an annual forum , with a three-year cycle for reviewing coaliion 

mandates , was accepted . 

A clear policy shift 

ICCCDR . The traditional role 

had become evident by the June 1982 meeting of 

of ICCCDR had been exclusively consultative , 

with decision- making located in the sponsoring denominations. The new policy 

incolved consultation with coalitions and chur ches and a final decision by 

ICCCDR. As a result, the major question now focused on who attends ICCCDR 

meetings , and who could vote . This item has yet to be fully resolved . 

In his conclusion, Hutchinson reviews the history of ICCCDR and notes 

that "When denominational and coalition reporting became routine and only 

indirectly related to the need to clarify and to share denominational 

intentions and policies , there was a noticeable increase in frustration" (26] 

with regard to the nature of ICCCDR . Practical issues became lost in general 

"unanswerable 11 questions . 

Having traced the development of ICCCDR in some detail , it is time to 

pick up the discussion of the CCC where it was left off , in 1969 , at the start 

of the explosion of coalition activity . 

The structural changes effected by the Priorities and Development 

Committee to the CCC between 1966 and 1969 largely satisfied the criticisms 

which had existed. Even in 1969 , however, suggestions were put forward that 

the number of Commissions might be further reduced . In October 1970 the 

Council received a report of a taskforce of the Anglican Church of Canada 

concerning the r elation of that Church to the CCC . The report proposed 

f urther radical changes in the functions , structur e and style of operation of 

the Council , and called for the complete integration of the CCC and the 

Ecumenical Institute of Canada . 

Unlike previous occasions the discussion this time did not drag on 

indefinitely . A "Consultation on the Relation of the Churches to the Canadian 

Council of Churches 11 was held in Tor onto , March 23- 24 , 1971. No firm 

consensus arose from that meeting , so a taskforce was set up to continue the 

study . The taskforce reported in November 1971 to the Executive Committee 

which forwarded the report to the Central Committee with appr oval. A slat e of 

constitutional changes were then adopteo . The Central and Executive 
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Committees were replaced by a Board of Directors , and the four Commissions 

were reduced to three (World Concerns , Canadian Affairs , and Faith and Order 

the last of these dissolved in 1979) . The Triennial Assemblies remained 

the governing body of the Council , despite a recommendation that they become 

consultative i n nature . 

The issues in this study were "such questions as how much visibility 

the Council should have as an ecumenical structure , how far it should mount 

programs itself and how far it should confine itself to information- sharing 

and facilitating of inter-church action, how far it should take initiative and 

to what extent it should simply respond to requests from the churches . " (28 ] 

Hhat emerged from the study was the awareness that the Churches themselves 

again were not agreed as to what they wanted the Council to be and do . 

The final instalment in CCC restructuring to date has been in the form 

of the Inter- Church Committee. This arose in the mid- 1970s out of the Joint 

Working Group of the two CCC ' s , after the 1975 document from the Secretariat 

for the Promotion of Christian Unity called "Ecumenical Collaboration at the 

Regional , 

association 

National 

for 

and Local Levels ." The proposal for a new ecumenical 

Canada came from the Roman Catholic Church . A Wider 

Ecumenical Fellowship Committee was formed in 1975 by the Joint Working Group 

to ensure that the result wo uld not just be a bigger and better CCC . Church 

leaders then met in 1980 and again in 1981 to define the purpose and 

structures of the new association. In t he spring of 1981 the formation of an 

Inter- Church Committee (ICC) was approved . The ICC was intended to take over 

the work of the Joint Wor king Group and ICCCDR , and to continue to work toward 

a new ecumenical association that would succeed the CCC. As such the ICC 

would have neatly tied together many of the concerns which have plagued 

ecumenism in Canada as shown in this paper : the desire for a wider and deeper 

ecumenical fellowship , the desir e to bridge the distance between the Council 

and the Churches , and , as a committee of the Churches, the ICC would have 

answered the Churches ' concern about ecumenical a utonomy . 

However , the ICC was not to be . At the 1982 CCC Assembly, Rev . Dr . 

Donald Anderson, the General Secretary , noted some of the problems attendant 

on the ICC . It had weakened and confused ecumenical engagement in Canada by 

creating a somewhat parallel int er-church body rather than a clear successor 

to the CCC. Further , the discussions around the ICC signified a retreat to 

the level of ecumenical conversation of 1944 . There was a desire among many 

to build on the years of har d- won experience rather than to begin all over 

again . As a result of these and other considerations , the concept of an ICC 
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has been shelved . Application from the Canadian Conference of Catholic 

Bishops (CCCB) for formal membership in the CCC as it stands was received 

early in 1984. Work is now under way to work out the implications of this 

mo ve which would double the Council ' s constituency . 

Conclusion 

The future is not yet clear . but it would seem that ICCCDR and the CCC 

will continue to remain distinct from one another . There is still a great 

deal of debate between the two models of ecumenical association they 

represent: coalition-based. or conciliar . 

The CCC 's 1976 Assembly received two Secretaries' reports. the one 

outgoing and the other incoming . Both had challending words for the 

coalitions which they felt reflected an ecumenism of convenience. where 

Churches could work together easily on certain matters of mutual advantage . 

This was seen to be an important and productive association; however. they 

pressed also for an ecumenism of conviction which is more costly and engaging . 

and proclaims a deeper unity. Dr. Honey compared the coalition model to a 

business consortium where a number of corporations ''pool resources for a 

particular project for their mutual advantage . without jeopardizing their 

basic position as competitors in the market ." (29] 

Dr . Anderson . while accepting much of his predecessor ' s re ~arks. took 

a more positive stand . Ile felt that while a coalition was a "temporary 

alliance of unlike parties formed to accomplish specific ends" . this did not 

imply a call to a lack of commitment . " but a demand for a body capable of 

flexibility . " (30] He felt further that "The Council should not attempt to 

force all ecumenical encounter into a single pattern . nor try itself to be the 

centre of that pattern ." (31] This kind of sentiment would seem to be a 

direct inversion of the ecumenical style of the CCC as envisioned by Dr . 

Gallagher upon its inaugur ation . 

The years have forced sweeping changes upon the shape of ecumenism in 

Canada since the Church Union movement at the turn of the cntury . The three 

phases we have sought to develop in this paper are themselves an 

over-simplification of many inter- connected developments over a great many 

years . Since much of the research which has gone into this paper has never 

been done before. necessitating careful work with original documents . the 

amount of detail may occasionally be excessive . and the degree of analysis 

weak . Certain themes do manage to surface with terrific clarity. however. 

These include the persistently pragmatic . non-idealistic approach of Canadian 

churches to ecumenism. which allows productive co- operative work for a time . 
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until general questions of structure and purpose bog t he whole project down . 

These also include the parallel antipathy of the Churches to ecumenical 

s tructures . 

The Canadian ecumenical experience , as was noted in the Introduction, 

remains a f ragile experiment . There is a strong element of tribalism in the 

denominations . As the coalitions become more institutionalized they too 

develop a rigidity not unlike the denominations. The ongoing attempt of the 

CCC to adopt a flexible and respons ive styl e in recent year s has been a 

f rustra ting effort as a result . Indeed the overal l content of this paper 

reflect s a profound heritage of f r ustration. That which the Churches fear is , 

however, the beauty and skill of the Canadian Council of Churches : to be an 

association which is mor e t han a r eflection of the Churches that form it . 
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Introduction 

ASSIMILATION , TRANSFORMATION , OR OPPOSITION? 

patterns and models f or the cultural integration 

of the Dutch Calvinist community in Canada 

by Aileen Van Ginkel 

An ar ea of study currently occupying many Canadian histor ians is the 

multicultural composition of the population of Canada . Questions under 

investigation relate to motivations for immigration to Canada , characteristics . 

of var ious ethnic groups , and t he effect of these groups on Canadian society . 

A • ajor interest is that of cultural integration , raising the questions of : 

how did Canada ' s immigrant groups seek to become part of their host society? 

how were they affected by their new cultur al surroundings in doing so? and how 

did the host society receive them? 

This paper concerns itself with the related question of cultural 

integrat ion, and reviews the pr ocess of integration displayed particularly by 

the Dutch Calvinist community in Canada . 

In many ways the Dutch Calvinist community is defined more by its 

religious orientation than by its ethnic background . Although national origin 

tends to reinforce it , it is their Refor med traditions which tend to shape the 

identity of many of the Dutch immigrants who came to Canada . Primary 

attention is given in this paper to how the traditions embodied especially in 

the Christian Refor med Chur ch influenced the ways in which the Dutch Calvinist 

immigrants sought to integrate themselves into Canadian society. 

A. Patter ns of Integration 

Happing the process of cultur al integration in any immigrant community 

is difficult because the pr ocess occurs at various levels with varied 

patterns . At the levels of language and citizenship , for instance, Dutch 

Calvinists tended to acculturate readily , while at the same time they resisted 

structural assimilation of many kinds . 

1) Language and Citizenship 

Comparative studies of integration emphasize the point that Dutch 

immigrants have a low language-retention rate . Alan Rees-Powell's study of 

Dutch and Italian immigrants in Edmonton cites a report of the Canadian 

Department of Citizenship and Immigration (1961) which ranks the Dutch third , 

after the English and the French , in "having l ittle or no language 

difficulties ." [1] 

children of Dutch 

A. A. C. Cavelaars notes that little Dutch was taught to the 

Catholic immigrants in lower British Columbia . [2] Rene 

Breugelmans cites Professor Watson Kirkconnell whose e,camination of Canadian 
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census figures revealed that in 1931 only 32.8% of the Dutch ethnic group 

s t i ll used their 

to percentages of 

70. 1%; Norwegian, 

"ancestral" l anguage a s their mother tongue . This compares 

other European groups as follows: German, 58 . 2%; Danis h, 

74 . 5%; Swedish , 75 . 8% ; and all others over 85%. [3] 

Br eugelmans asserts that t he t endency of the Dutch to quickl y use English did 

not reverse itself when the post-World War II immigrants arrived in Canada • 

The religious separation of many of these immigrants did little, 

writes Breugelmans , 

linguis tically ." [ 4] 

"to counteract their r eadiness to i ntegrate 

This accords with his statement that the Dutch 

consciousnes s 

than in a 

the English 

point . The 

Second World 

of ethnic origin was rooted mor e in a "religious group i dentity 

l anguage- based nationalis tic feelin g." [S] The early adoption of 

language in worship services certainly underscores Breugelman ' s 

Christian Reformed congregations established in Canada before t he 

War became English-speaking within one generation . [6 ] Although 

l anguage became problematic again upon the arrival of t he post- war immigr ants, 

accommodations were made , and the congregation soon became Engl i sh- s peaking 

once more . [7] The churches had certainly not become bastions t o protect the 

immigrants' mothe r tongue . [8 ] 

Citizenship and allegiance were also not points of contention in the 

Dutch Calvinist community . Readers of Calvinist Contact , a Refor med 

periodical dating back to 1945 , wer e encour aged to show allegiance to the 

Queen of England ; " the thing that any immigrant must do," they r ead, "is not 

to resent this process of a change in nationality and allegiance of the heart, 

but to let God wor k by His Spirit in hearts which He, in Hi s inscrutable 

providence , has already caused to love Canada as the second fatherland of 

ourselves , and the first love of our children." [9] 

2) Social Integr ation 

On the level of social integration , Dutch Calvini sts were more 

reluctant to consider themselves to be "Canadians". They continued t o f orge 

their primary social ties within the Reformed community , and the enti r e family 

was i nvolved in church- sponsored social activities . Although the immigrants 

did not tend to congr egate physically in certain residential areas, and so had 

some social contacts outside of the chur ch community , most Dutch Calvi nist s 

were more comf ortable socially within the bounds of church membership . 

Social interaction in the church as well a s communal worshi p was 

encouraged as a means of foster ing the r eligious identity and purpose of the 

Dutch Calvinist immigrant s. Rev . Adam Persenair e in the "Young People ' s Page" 

of Contact wrote: 
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Especially in this country we need to keep in contact with 

each other . We should seek each other's fellowship, 

however , not only because the Young People ' s Society offers 

us a welcome change from the drab and monotonous routine of 

our ordinary lives; but especially because we fee l that, as 

young people, we must be well grounded in the principals 

[sic] of the word of God ; so that, in the years to come, we 

may be able to take our places in the Church ; and 

furthermore , as Christian men and women , may make a salutary 

impact upon our Canadian environment. [10] 

Men's societies , young men 's societies , ladies' societies , girls' 

clubs and boys ' clubs appeared almost as soon as a church was or ganized ; or, 

as was the case in Belleville , Ontario, where a ladies ' society of the Trenton 

Christian Reformed Church met, they might be the centre for the organization 

of a new congregation. [11] Married women with families appeared to need this 

kind of social activity more than most other groups in the churches because 

they were tied to their homes , especially if they lived in rural areas, more 

than their husbands or children were, and they often suffered more from 

homesickness . [12] 

K. Ishwaran' s study of the Reformed community in Holland :,!arsh, 

Ontario, makes the observation, "Within the fold of their church, the Dutch 

find their family life institutionally embedded and secure . " [13] Thus, as 

might be expected , marr iage outside the Christian Reformed community was not 

encouraged. 

The social importance of the church was not restricted to social 

fellowship a lone. It also served as an unofficial business community for 

some, and officially as a source of social services for those in need . This 

latter f unction was at first undertaken directly by the immigration societies 

which provided jobs and housing for the immigrants . In 1952, the local 

Toronto immigration society converted a house into the Immigration Reception 

Centre , a place where new arrivals could stay if no housing had yet been 

proviJed for them. In the same year the Christian Immigration Council for 

Eastern Canada (made up of the local immigration societies) organized the 

Christian Reformed Immigr ation Co-operative Medical and Hospital Society to 

provide medical and hospital insurance to new immigrants . [14] As Christian 

Reformed congregations grew more financially stable, they were able to take 

on, through their deaconates, care for the financial and material needs of 

their members . 

- 44 -

• 

,. 



• 

As some pastors surmised, the role of the institutional church in the lives of 

its members was greater than it had been in the Netherlands. The church, 

contrary to some clergymen's intentions, seemed to be more of a hindrance than 

a help when it came to social integration . The Rev. Henry Numan warned tha t 

the church was becoming an island for too many, a place where immigr ants 

received plenty of comfort but not enough encouragement to fulfill their 

calling as Reformed Christians in Canada. (15) 

3) Education 

Of the various Dutch Calvinist denominations in Canada, the Christian 

Reformed Church experienced the most significant growth in the years f rom 1945 

- 1985; at the present time its congregations number 250. In part becaus e of 

their larger numbers, but also because of the particular set of dynamics in 

their denomination, members of the Christian Reformed Church were the most 

active among Dutch Calvinist immigrants in establishing the various structures 

associated with the Reformed community in Canada. 

Next to the establishment of the churches, the immigrants' ma j or 

concern was to set up Christian schools. Before 1945 three Christian schools 

had opened their doors to students: in Holland Marsh, Ontario; Lacombe, 

Alberta; and Vancouver, British Columbia . By 1960 the number of schools had 

increased to 33, and by 1985 114 schools have been established -- 68 of them 

in Ontario, 26 in British Columbia, 13 in Alberta and 7 scattered t hroughout 

the remaining Canadian provinces . (16) 

In 1954 the Ontario Alliance of Christian Schools, closely related to 

the National Union of Christian Schools (now called Christian Schools 

International or CSI) in Grand Rapids , Michigan, was set up to meet the common 

requirements of the schools, especially as they related to the Ontario 

government ' s Ministry of Education. Similar organizations were set up in 

Alberta (District 11 of CSI) and in British Columbia ( Society of Chris tian 

Schools British Columbia). 

By 1956, a small group of persons in Toronto, Ontario got together to 

discuss the possibilities for Christian higher education, and formed the 

Association for Reformed Scientific Studies. Their dreams of founding a · 

Christian university in Canada were nourished and given shape under the 

leadership of Dr . Evan Runner, a professor of philosophy at Calvin College. 

Undergoing a name change in 1965 to become the Association for the Advancement 

of Christian Scholarship (AACS), the organization continued to sponsor study 

conferences and publications . In 1967 it established the Institute for 

Christian Studies (!CS) , which offered full-time graduate-level programs and 
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continued to sponsor conferences and publications. When in 1983 ICS obtained 

its government charter allowing it to grant the Master of Philosophical 

Foundations degree, it merged with AACS into one structure which retained the 

res name . 

Chr istian undergraduate colleges were established i n Canada at a later 

date. The King ' s College began offering college-level pr ograms in Edmonton, 

Alberta, in 1979; Redeemer College in Hamilton, Ontario first began teaching 

students i n 1982. 

Various journalistic endeavours were undertaken in the Reformed 

community in Canada . The Canadian Calvinist dates back to 1945 when it was 

first published i n Edmonton . Contact 's first issue came out in 1945 in 

Hamilton. The two 

which continues t o 

periodicals merged 

be published, now 

in 1952 to become Calvinist Contact , 

from St. Catharines, Ontario . While 

operating outside of ecclesiastical auspices, Calvinist Contac t came to 

function as the major newspaper for the Reformed community. Church and 

Nation, established i n 1956, per formed more like a journal and forum for 

opinion until it folded in 1970. The Christian Vanguard, an organ of the 

Christian Action Foundation, which was published out of Edmonton during the 

1960s, changed its name to Vanguard in 1970. From that time on , until it 

folded in 1980, it was published out of Toronto, eventually under the auspices 

of Wedge Publishig Foundation. Vanguard's readership went further beyond 

Reformed circles than Church and Nation's did; as a journal for opi nion it 

also went beyond theological/ecclesiastical topics to address a wide range of 

current issues. In the wake of Vanguard have come two more r ecent 

periodicals: Christian Renewal, published out of St. Catharines , Ontario , and 

Catalyst, a political affairs tabloid published by Citizens for Public 

J ustice . 

4) Economic Integration 

Although the church community provided some economic benefit to 

members of the Christian Reformed Church, most people conducted their economic 

affair s outside it as well. The lack of evidence to the contrary indicates 

that, although they warned against the dangers of materialism, the clerical 

leaders hip of the Christian Reformed Church generally approved of the tendency 

of their parishioners to seek economic independence through owning farms and 

small businesses . One area of the Canadian economy which did receive comment, 

and much of it, was organized labour. [17] 

Until the mid- 1950s Dutch Calvi nist immigrants migrated to rural 

a reas . Using 1951 and 1961 census figures, Groenenberg calculates that 60% of 
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Netherlanders in Canada lived on farms or in small towns in 1951. Of the 

general Canadian population at the time , 38% lived in rural areas. After some 

immigration restrictions were lifted in the mid-1950s, many immigrants began 

to settle in cities, so that by 1961 only 44% of the Netherlanders lived in 

rural areas. (18] Many of the more recent immigrants came with industrial 

skills , and found jobs which often required union membership • 

In 1952 the Christian Labour Association of Canada (CLAC) was 

organized in order to provide an alternative to what were called the "secular" 

Canadian unions . Thus the general picture of rapid assimilation into Canadian 

economic structures does not hold for all of the labour sector of the Dutch 

Calvinist community . 

Although they were 

colleagues , agriculturalists 

Christian Farmers Federation 

expanded into Alberta . 

in a different predicament than their urban 

also had their own organizations. By 1956 the 

had been established in Ontario; soon af ter, it 

5) Political Integration 

A number of Dutch Calvinist immigrants were concerned with what they 

perceived to be their political task in Canada. Their intention was not to 

assimilate into Canadian political structures but to transform them in 

accordance with Christian principles . 

Their objections to the Canadian political structures were based not 

on a rejection of freedom and democratic principles but on the perceived loss 

of the Christian belief which they thought ought to underlie such principles. 

An item in Calvinist Contact included the statement, "It is the Chur ch ' s duty 

to tell the world that democracy only guarantees freedom if it is willing to 

acknowledge God ' s authority and the governing authorities, which govern in the 

name of God. " (19] 

Valstar 

Canadian 

wrote 

citizenship 

regularly in 

entailed 

Calvinist 

responsible 

Contact -------- --
political action . Dave 

about Christian political 

responsibility. "It is unthinkable," he wrote, "that a Christian, standing in 

the expectant tension of his beliefs, does not become consumed by his zeal and 

make an effort to proclaim the meaning of God's law for political life.'' (20] 

The chur ch and its members were , in this view, expected to give direction to 

the nation and to the government which ruled it. The Dutch Calvinist 

community was to influence theologically all Canadian Christians in order to 

awaken them to their political task. "Only i n this way," stated a Calvinist 

Contact article , "is there hope that orthodox Christianity in this land, now 

bounded by the false nature-grace dilemma, will loose itself from its 
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unfruitful isolation and join with us in advocating the spreading of God's 

Kingdom throughout all areas of life." [21] 

As some Dutch Calvinists saw it , the situation they found in Canada 

was not ideal . Canadian churches had abandoned, they thought, their task of 

giving direction to the state and the nation because they were content to ha ve 

religion relegated out of the public domain to the private; the Reformed 

vision of the church's role in society was much greater than Canadian practice 

allowed for. The church was the guardian of the Christian gospel, wrote the 

Rev . Maarten Woudstra, and this gospel was the only means of fighting the 

unbelief which was undermining the nation ' s freedom . [22] 

Christian political participation was the vehicle through which the 

church was to make clear the claims of the relevance of the Christian gospel 

to the nation ' s spiritual direction and identity and to the maintenance of 

true freedom and democracy. While the established Canadian political parties 

were discarded as possible avenues for Canadian political action, the 

formation of an alternative political party was an alternative which was 

discussed but not realized . Political action through means of various 

organizations was , however, a regular practice. 

The Christian Action Foundation was set up in Edmonton , Alberta in 

1962, in order to provided a Reformed voice on the Canadian political scene . 

It merged 

originally 

in 1971 with the Committee for Justice and Liberty, which was 

formed in 1963 to help the CLAC in its legal battles with the 

secular labour unions . In later years the Committee for Justice and Liberty 

(renamed 

taking up 

but also 

groups . 

Citizens for Public Justice in 1982) widened its scope of activity , 

the cause for justice on behalf of not only the Reformed community 

various underprivileged groups in Canada , especially native people's 

The political integration of the Dutch Calvinists was both fostered 

and hindered by these activities. Although responsible citizenship was 

encouraged , assimilation into Canadian political structures as they were was 

unacceptable because of the pervasive church-state separation in Canada. As 

was the case with labour unions , total assimilation was blocked by the 

parallel political structures established by the Dutch Calvinists . 

B. Models for Integration 

Churches , schools and other various organizations all played a role in 

the manner in which the Reformed immigrants were integrated into Canadian 

society. Not only did they affect the degrees to which integration took 

place; they also reflected the models for integration which were at work in 
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the process . 

The patterns of integration which were established by the firs t 

generation of Dutch Calvinist immigrants in Canada resulted as much from the 

pressures exerted by the world around them as it did f rom their own 

initiatives. For the purposes of this study, it is those initiatives directed 

from within the Reformed community which will receive attention. 

The integration process now spans three generations of Dutch 

Calvinists in Canada . Each of those generations has dealt in different ways 

with the problems it poses, but the models fo r integration which they have 

worked with stem from those established by the first generation. 

A helpful way for gaining understanding of the first generation's 

debate about integration is to focus on what was said by the clergy of the 

Christian Reformed Church during the 1950s . On the one hand were the American 

pastors and "Home Missionaries" who gave primary leadership to the fledgling 

congregations in the early years of Dutch Calvinist immigration. On the other 

hand were the Dutch pastors, themselves immigrants, who began accepting calls 

to the young churches in Canada from 1952 onwards. 

The Christian Reformed Home Missions Committee, which had helped to 

establish fourteen Christian Reformed congregations between 1905 and 1940 had 

almost ceased its activity in Canada by 1945 . (23] With the onset of the 

post-World War II wave of Dutch Calvinist immigrants, however, Home 

Missionaries again took to the Canadian field. The peak of Home Mission wor k 

in Canada occurred in 1954 at which time the Home Missions Committee reported 

to that year ' s synod of the Christian Reformed Church that the "emergency" was 

over. [ 24] 

After they had become established congregations, a number of Canadian 

churches, especially those dating from before 1946 , continued to call American 

pastors. These men were to be responsible in theory for only one 

congregation, but often in practice they carried out the church-extension 

tasks of the Home Missionaries and acted as "fieldmen" in the placement and 

settlement of the immigrants. (25] 

American ministers and Home Missionaries generally promoted the 

process of indigenization of the Christian Reformed Church in Canada , but they 

did so more in terms of "Americanization" than of "Canadianization". (John 

Webster Grant suggests that there was no defined process whereby an immigrant 

church could' become a "Canadian" church. That indigenization often took the 

form of Americanization was due, writes Grant, " no t so much to a defect in 

Canadian hospitality as to the availability of an American formula of 
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religious acculturation to which no readily accessible Canadian counterpart 

exists." [26]) One of their aims was to make the Canadian Christian Reformed 

Churches English-speaking as soon 

prolonged period of isolation 

congregations in the United States . 

as possible , thus helping them avoid the 

experienced by the Christian Reformed 

On the other hand, they promoted separation from Canadian culture 

through the establishment of church-sponsored social activities and clubs . 

Sunday School , choirs, youth groups , men ' s and women's Bible-study groups, 

church picnics and bazaars all took up much of the immigrants' leisure time. 

Church life and social life for immigr ant members of the Christian Reformed 

Church were, in effect, one and the same . 

Beyond social activities, however, few American pastors or Home 

Missionaries actively encouraged the establishment of non-ecclesiastical 

Christian organizations . Although they approved of Christian schools in 

principle, most 

circumstances of 

were unwilling 

economic hardship 

to push for their establishment in 

and small support groups , Limited funds 

and the scattered nature of immigrant settlements made Christian schools, much 

less Christian labour unions and political parties, a low priority for the 

American clerical leadership. Their efforts were concentrated instead on 

initial church establishment, on strengthening the ties among church members, 

and on urging them to quickly adopt the English language . 

Although they genuinely appreciated the help which the American 

pastors gave them, some of the immigrants began to express dissatisfaction 

with their new church life . Their criticism tended to centre on the American 

ministers' sermons and leadership. Those who had immigrated to Canada after 

the Second World War had had an ecclesiastical and cultural experience 

different from those who had immigrated to Canada in the first decades of the 

twentieth century. The more recent immigrants had lived through the 192Os and 

193Os in the Netherlands, decades which many Dutch Calvinists considered to be 

their moment of greatest prominence in Dutch history since the Dutch provinces 

had gained independence from the Catholic Hapsburg empire in the seventeenth 

century . [27] They had participated in the social and theological revival of 

Calvinism led by Abraham Kuyper towards the end of the nineteenth century, 

they had voted Calvinists, such as Hendrik Colyn, into positions of political 

power, and they were famililiar with the theological works of prominent 

Refo rmed thinkers. They were accustomed to Calvinist labour unions, political 

parties, social clubs, business organizations and above all to Calvinist 

schools and universities. 
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In their churches they expected to hear sermons which challenged their 

intellectual capabilities. [28 ] The North American brand of Calvinism with 

which the post-war immigrants were confronted appeared to some to be a weaker 

version of what they had experienced in the Netherlands. The preaching of the 

American ministers tended to reveal a strain of Methodism which was unfamiliar 

to them. The sermons generally lacked evidence of exegetical expertise, and 

tended to focus on moral applications of Biblical passages. Although some of 

the immigrants grew to appreciate this style of preaching, others grew 

impatient with it and with the efforts of the American ministers to slow down 

their push for Christian schools . Despite their continued appreciation for 

the American ministers' work in establishing orthodox Calvinist churches in 

Canada and in helping to provide for many of their their material needs, many 

post-war immigrants began to look for ministers from the Ne t herlands for more 

familiar sermons and for help in founding Christian organizations. In 

response to the objections raised by some of the American pastors against 

calling Dutch pastors, [29] A. D. Koens wrote : 

Shut the door tight (against the Dutch ministers) and then 

sleep and dream. Through sleeping the Christian schools in 

the States came decades too late, the Christian labour 

unions' existence became nearly impossible and Christian 

radio was nearly forgotten. But the nice dreams about the 

church with her preachers and leadership are also worthy. 

They bring wonderful rest in which nothing is disturbed. 

That is why the lay-members will be accepted but not the 

preachers who with their better leadership and knowledge of 

Calvinism would likely disturb our rest. [30] 

The Dutch pastors who accepted calls from Canadian churches tried to 

make their sermons a ''constructive whole", the points of which related to a 

central theme taken from a biblical passage. The sermon was to be focused on 

Christ 's work and on the history of salvation. [31] There was less emphasis 

on personal salvation, and more on the "cosmological" significance of Christ 

and his work, that is, the significance of salvation for all of God's 

creation, for society, and for social structures . [32] 

The leadership given by the Dutch pastors to the Canadian churches 

also reflected the changing cultural milieu which had been left behind. The 

social structure of the Netherlands, which organized all social, economic and 

political functions into parallel columns according to religion or ideology , 

[33 ] appeared to be breaking down after World War II . 
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Perceiving the role of orthodox Calvinism in the Netherlands to be 

dwindling, some of the Dutch pastors who were called to Christian Reformed 

churches in Canada immigrated there with a sense of mission . They hoped that 

their l eadership, informed by their Calvinist theological and cultur a l 

backgrounds , would make Calvinism a major force in moulding Canadian culture . 

The following quote is but one example of statements which revealed their 

conviction that God had called Dutch Calvinists to establish a Calvinist 

presence in Canada. The Rev . Maarten Wo udstra wrote in Church and Nation: 

"There are men and women who are on fire to a ttempt the Christianization of 

Canadian society ••• when will God offer us another opportunity?" (34) 

A significant debate between the American and Du tch pastors was 

carried out in church periodicals throughout most of 1956 . The issue under 

discussion was presumably a question of nationality -- the Dutch ministers 

stressing the Americans ' ignorance of the differences between Canada and the 

U. S., and the American ministers questioning the judgment of the Dutch. As 

some participants recognized, however, the "Canada- USA" debate disguised the 

of division, namely that between two different fundamental source 

understandings of what role the Dutch Calvinist community ought to have in 

North America - in our terms, two different models for integration. 

Typical of one side of the debate was Dr . A. H. Oussoren's caustic 

article 

Board, 

church 

complaining of American chauvinism as portrayed by the Home Missions 

which, he said, sought to bring Dutch immigrants into an American 

without understanding the task of Dutch Calvinists in Canada . "Our 

churches ," he wrote, "must Canadianize immediately . But we do not want to 

Americanize 

The 

not now and not ever." (35) 

American response 

Canadian-American differences. 

in 

The 

most 

Rev. 

instances was 

Leonar d Verduin 

to 

wrote 

downplay 

that the 

American knows of "no ' gr eat difference' between Canada and the United 

States." In his view the Dutch were more foreign to Canada than were the 

Americans . "The difference ," he wrote, 

between Canada and the States is remarkably less than is the 

difference between Canada and the Netherlands. The 

Netherlands is still a part of the Old World ; people there 

still feel the spirit of the Middle Ages . And Canada is a 

part of the New World, and gives evidence of a new cultural 

spirit . He who comes out of the Ne therlands to Canada will 

have many more problems of adaptation than he who goes out 

of the United States to live in Canada . (36) 
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The issues of nationality and leadership were crucial to many Dutch 

ministers and post-war Dutch Calvinist immigrants because they were so closely 

related to what they thought to be the task of the Christian Reformed Church 

in Canada , a task they thought was complicated by the attempts to form the 

newly-established congregations in the American mould . The Rev . Henry Numan, 

for instance , wrote that the church could not fulfil its task in Canada i f it 

carried with it an American character: 

We have all respect for what the Christian Reformed Church 
of the States has done in Canada . Yet surely they do not 
want and may not do this in order to make their own church 
bigger? The church is bounded by the borders of the 
nation in which it lives. And the church in Canada does not 

have the job of strengthening a fore i gn church in its 

actions and membership but of working to reform and 

enlighten its own society . People cannot participate in 

social , political and other functions within a nation and 

then lift church life out of i t. (37] 

The Rev . Henry 

congregations of 

Canada . In his 

Van Andel also complained in De Wachter about the Canadian 

the Christian Reformed Church being controlled f r om outside 

reply to the criticism he received over his article, he said 

that his "intention was to plead for the peculiar character of the Canadian 

churches , which must tune in directly to their call to the Canadian 

nation". (38] 

Answering the call, r eforming and enlightening the Canadian nation, 

and doing what was necessary in Canada eventually came down to the same thing 

instituting orthodox Calvinist churches and their allied or ganizations in 

sent in a letter to the editor of De Wachter wrote, in Canada . A woman who 

s upport of the Rev. Van Andel: 

We, especially our youth, are becoming not Americans but 
Canadians . And if you plead for our own style -- not 
American, not Dutch, but suited to Canada -- then we will 
stand behind you . Our own synod, Christian pr ess, radio 
broadcast, schools , high schools, evangelism, women's 
societies, Christian labour unions -- that's how it must go . 
Then our youth will have in their own country an ideal 
before them for the upbuilding , of God 's kingdom . [39] 

These Dutch Calvinist immigrants were willing to be Canadianized , but 

only on their own terms -- terms defined by themselves and their pastors and 
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not by the American ministers . Yet, those who wanted to establish a 

"Canadian" lifestyle such as that described in the quote above were in reality 

trying to transplant their former way of life into their new country . Mr. A. 

Oussoren's description of such a lifestyle is more obviously related to the 

Dutch culture left behind: 

We want our own lifestyle, built on the foundation of the 

confessional statements of our fathers . We want to wor k 

this out with God ' s help within the scope of what is held 

befor e us by the renowned universities of Kampen and 

Amsterdam. We do not wish to Canadianize indiscriminately , 

but we. want to adopt , while preserving the character of our 

theology and Christian culture, that of Canada which the 

touchstone of Scripture can sustain. (40) 

The Dutch ministers were trying to create, not so much a Canadian church as 

opposed to an American church, as a Dutch- Canadian church, that is, a church 

which would maintain Dutch orthodox Calvinism in a Canadian setting. Total 

assimilation into Canadian society was therefore out of the question . 

This maintenance of Dutch Calvinism was to be undertaken not for the 

purpose of remaining isolated, but so that their tradition would remain 

effective . If it were to be lost, then the establishment of the Christian 

Reformed Church in Canada would be meaningless . The Rev . Klaas Hart wrote, 

"We want to fulfil our calling in this land and come to the Canadian people 

with the message of the Calvinist Reformation which we think they so bitterly 

need . " 

and 

(41] Discriminate integration, 

watchword 

guided by their Calvinist experience 

of the Dutch ministers' model of principles, was the 

integration. 

C. Postscript: Into the Second and Third Generations, 1960 - 1985 

Questions related to the integration of the Dutch Calvinist community 

into Canadian life continued into the 1960s, but by that time the debate was 

being carried out by a new set of personalities. The Dut ch pastors' concerns 

were voiced increasingly by laypeople, many of whom had attended Calvin 

College where they came under the influence of Dr. Evan Runner, a philosophy 
professor who had made it his mission to transmit the thinking of Dutch 
Kuyperian philosophers , especially that of Herman Dooyeweerd, to North 
America. The American pastors' arguments were in turn taken up by the 

intellectual element in the Christian Reformed Church which was represented by 

the Reformed Journal . (42) 

The Canadians continued to push for the establishment of separate 
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Christian organizations which would parallel the educational , political , and 

economic institutions of North America . The Americans shunned the idea of 

separate organizations out of their own reaction to the isolation- mentality 

which they were struggl ing against in the American Chris t ian Reformed 

community . [ 43] 

The integration debate began to lose its Canadia n-American flavour 

throughout the late 1970s and early 1980s, as it took shape , and conti nues to 

take shape , within t he very segm~n t of the Dutch Cal vinist community most 

influenced by the Dutch pastors' "cultural s trategy" of establishing parallel 

Chr is t ian organizations in Canada . This cultural s trategy drew increasing 

criticism f r om some who , i n Reformed Journal style, wondered how Calvinist s 

could effect change in Canada while maintaining str i c t separa tion f rom ot her 

more power f ul groups which had similar goals . The push for a mor e ecumenical 

s tra tegy has had its impact on the churches , many of which are increasingly 

i nvolved in local social service projects with their Christian neighbours , and 

on t he schools , many of which a re becoming increasingly inter denomi nationa l . 

Of the non-educational institutions , Citizens for Public J ustice r eflects the 

ecumenical model for i ntegration most clearly . 

The separ a t e 

Representatives f r om 

organization model continues to have strong adherents . 

the Christian Labour Associations of Canada , for 

instance , war n against the idea of par ticipating with Canadian church gr oups 

to promote cultural transforma tion , pointing to the Social Gospel/left- wing 

or ientation of many of the or ganizations with which Calvinis ts are asked to 

ally themselves . 

Those who consider themselves to be ecumenically- minded are ~ccused of 

watering down and abandoning Reformed principles , while those who figh t to 

maintain the separ ate or ganizations are accused of being ineffectual and in 

some cases of displaying a "world- fli gh t " mentality . John Bolt , i n a paper 

given by him at a conference held at Redeemer College in May 1985 , descr ibes 

the polar ization i n the Reformed community in Canada as a struggle between 

those who emphasize "catholicity" and those who emphasize " truth" . (44 ] 

As a means of understanding the models of integration a t work , the 

"catholicity vs . truth" dilemma can perhaps be better stated in t erms of the 

Christian ' s attitude towar d his/her surr ounding culture . Using the categories 

of H. Richard Niebuhr ' s Christ and Cultur e one could say that the sides 

increasingly appear to 

those 

stack up as 

preferring a 

those favouring a "Christ in culture" 

"Christ agains t culture" stance . [45 ] appr oach 

Nei ther 

against 

of these models adequately measur es up , however , to the expectations 
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which the first generation of Dutch Calvinists i n Canada had for the parallel 

Christian organizations they establ ished . Per haps the tensions inher ent in 

their "Christ transforms culture" strategy are ultimately unbearable , and 

demand a choice between ecumenicity and t r aditional identity . Or perhaps a 

new model for integr ation a new cultural strategy -- may yet be found . 

Such questions, however, tempt speculations beyond the limits of 

historical- sociological research, and a r e bes t left untouched by the study at 

hand. 

In conclusion , the questions of integr ation as they r elat e to the 

Dutch Calvinist community i n Canada must be examined from a variety of angles , 

and ar e not f ully answered by an explorat i on of how that community viewed the 

integration process . This exploration a t tempt reveals a story of a certain 

gr oup of Christians who consciously sought to understand their faith in t er ms 

of their new culture. The Dutch Calvinis t immigr ants were shaped in :nany ways 

by their traditions, but the patterns already present in the CaP.adian host 

society also influenced the paths they took in finding a place to stand in 

Canada . The stor y must continue to be told " f rom-the-outside- in". 
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CHARLES CHINIQUY ' S THE PRIEST, THE \~OMAN AND THE CONFESSIONAL : PROTESTANT 

"PORNOGRAPHY"? 

by Paul Laverdure 

This paper describes and evaluates some of the contribution of Char les 

Chiniquy (1809 - 1899) to Canadian religious life in the last quarter of the 

19th century . Once a Fr ench Roman Catholic priest , Chiniquy converted to 

"Bible" Christianity while controver sies over his financial and sexual 

dealings r aged (1856) . As a Presbyterian minister (1860) , he became as well 

known for his anti-Catholic speeches as he had been for his t emperance 

crusades while a priest . This paper examines the first of his wor ks as a 

Presbyterian minister , The Priest , the Woman and the Confessional (1875) , and 

explores the literary concepts of rhetorical repetition and expansion in or der 

to understand more fully the anti-Catholic mentality within Protestant 

circles . 

1875 

communities 

travelling, 

Montreal . 

was a key year in Chiniquy's life and in many of the religious 

in Montreal . After almost twenty- five year s of chaotic 

controversies , and ephemeral results , Chiniquy settled in 

As the minister of the French Protestant church of St . Jean on 

Dorchester nea r St. Urbain, [1] he attracted crowds which made it necessary to 

move to the Crai g Str eet Church . Disor ders reappeared and Chiniquy was 

brought to the C~t, Street Church, escorted by three hundred Protestants and 

students of Presbyterian College . [2] Of course , there were more troubles and 

more speaking tours , notably in California , in Australia (where martial law 

was needed to calm the people [3]), and i n New Zealand , but Montreal became 

his home. 

concerning 

Protestant 

Bishop Bourget recognized this by sending a circular to his clergy 

1fr . Chiniquy and the Daily Witness . (4] The Witness and the French 

L'Aurore had begun to publish almost daily instalments about 

Chiniquy's activities . 

1875 saw the appointment of Principal Douglas Harvey MacVicar , the 

founder of Pr esbyterian College, Montreal , as the Chairman of the newly-formed 

Presbyte r ian Board of French Evangelization . He brought with him sever a l 

years ' experience as an active member of the non-denominational French 

Canadian Missionary Society and , until his death in 1903 , the "er a of this 

leadership as Chairman ••• covered the year s of most vigorous, extensive , and 

successful French evangelization in the hist ory of Canada .'' [5] L"Aurore kept 

box- scores of Chiniquy ' s converts throughout t he end of the 1870s just as Les 

~klanges Religieux had once kept score of his temperance pledges through the 

1840s . (6 ) His notoriety was equal to his fame . He and MacVicar worked well 
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together. Later , Presbyterian College conferred on Chiniquy the degree of 

Doctor of Divinity . 

1875 also saw the Presbyterian Union in Canada . Presbyterians and 

other Christians had pr eviously found , as Professor John Moir wr ote , 

a common and unifying cause i n s uch issues as sabbath 

observance and temperance . This was producing a sort of 

"omnibus Protestantism," based on shar ed religious beliefs 

and social at titudes and on the abiding fear of Roman 

Catholicism. That constant fear of Roman Catholic 

domination , which had been at the root of so many of 

Canada's troubles in the 1850s a nd 1860s , was reawakened in 

the 1870s ••• [7) 

Though such ecumenical feelings had not caused the continua t ion of the 

inter-denominational French Canadian Missionary Society, i t did signal the 

universal attraction to Protestants of Chinquy ' s pr eaching. An ex- Roman 

Catholic priest was always welcome . 

That year also saw the publication of his fi r st book since the Hanual 

of the Temperance Society (1847) . It became one of the most widely known and 

translated books of the late nineteenth centur y in Canada , the U. S., and 

Europe . [8 ] Between 1875 and 1886 , twenty-nine editions of The Priest , the 

Woman and the Confessional were published . [9] The Daily Witness published 

extracts and rebuttals of criticisms through 1875 . [10) Catholic circles in 

New York labelled it ''a mass of filth and falsehood from beginning to end . No 

respectable person in this country would consent to touch the book , although 

i n the scum of the populace there will always be found scavenger s ready to 

pick up and feas t on offal . " [11) In London, Engl and , the Jesuit Sydney Smith 

said that ''To wri t e or to circulate s uch a work , which cannot fail to pollute 

the minds of its readers , is an outrage upon decency " [12] A 

bibliogr aphic entry of that time names it as one of the most evil books 

published in Canada and apologizes for mentioning it . [13) At the centre of a 

great controversy , 

Canadians in the 

gr ew among 

biographer 

English) , 

Fr ench 

(whose 

dismisses 

it excited the sectional and religious passions of 

1880s . It sold edition after edition ; Chiniquy ' s influence 

and English Protestants . [14) Marcel Trudel , Chiniquy ' s 

work , unfortunately , has never been translated into 

this book with a few words , denouncing it as the wicked 

production of a disgusting imagination . [15] I t is necessary to review this 

important book to understand , in a more complete way , t he religious 

mentalities and the a ttitudes of anti-Catholicism in t h late 19th centur y in 
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Canada. To do so, this paper will first summarize under the headings of 

popular mentality, and of women and sexuality, the insights Chiniquy presents . 

Secondly , it will pursue the theme that Chiniquy developed the anti-Catholic 

genre through repetition and growth . 

The Popular Imagination 

The Priest , the Woman and the Confessional, which attempted to prove 

the evil effects of the confessional on morality and on society , affords 

several clues to the readers ' world- view as well as some insights into 

Chiniquy's own ment al landscape . His book refers to a world-view which 

encompasses Heloise and Abelard, the mor al theologians , Dens and Liguori , 

Migne, Baronius, Pius IV , Innocent III , Father Gavazzi , St . Teresa , 

Savanarola , various encyclicals , the "Br ahmin" religion, Mormonism , the 

Chicago fire, and the infallibility question . Of course, these references are 

Chin_iquy' s own, but they hint at a corresponding auc!ience capable of 

appreciating s uch references . In one instance, Chiniquy refers to an obscure 

saint , Sainte Philom~ne, [1 6 ] who has since been dropped f r om the Catr.olic 

calendar . Pierre Savard , in his recent work , gives independent evidence of 

the grea·t fame this now little-known figure had once enjoyed . Chiniquy is not 

an entirely idiosyncratic personality . His book was popular bot h for its 

subject-matter and its accessibility . It is now a storehouse of 19th-century 

a ttitudes towards various elements within the popular culture. 

This suggests the relative homogeneity a t that time of r eligious and 

secular culture in Canadian society. The subject-matter (an anti-confessional 

ar gument) and the form of this book (verbose anecdotes bolst e red with profuse 

biblical quotations) [17] make for unusual reading material in the late 20th 

century , but it was a best-seller in its day . It speaks of a gr eat interest 

in religious questions on the part of readers who had some familiarity with 

the terms of debate . 

The level of debate was not high . When Chiniquy states that 

Every one knows that the Septuagint Bibl e was the Bible that 

was generally r ead and used by Jesus Christ and the Hebr ew 

people , in our Saviour ' s days. Its language was evidently 

the one s poken by Christ and understood by his hearers [18] 

~ one may assume , therefore , with Pierre Savard , that the clergy were little 

better trained· than the people . [1 9] Chiniquy , of course, was in his sixties 

when this statement was writt~n, so one may date its origin to the early 

nineteenth century, when Chiniquy was educa t ed . Was this stat ement, however , 

challenged in the 1880s? Either educated people were not reading this book , 
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and this book then 

classes , or educated 

population . This is 

is an example of the reading materials of t he lower 

people were not greatly separated from the rest of the 

evidence for the growing middle class in Canada . Both 

possibilities are pr obably correct and need further study. In any case, 

Chiniquy ' s popularity cannot be disputed . His book is representative of some 

of the reading habits of Canadians in the nineteenth century . Since he was an 

orator , one may also assume his influence on t he illiterate . 

Women and Sexuality 

Besides accessibility, another reason for Chiniquy ' s popularity must 

be his liberal use of sensational innuendos of sexual misconduct throughout 

his book . Thes innuendos rest upon the assumption that women , innocent 

temptresses , are the property of their families . If they lead independent 

spiritual lives under the direction of their confessors, so that they are "at 

the fee t of that spiritual physician showing him all the newly r.1ade wounds of 

her soul; explaining all her constant te• ptations, her bad thoughts, her most 

intimate secret desires and sins", they are bound to lead independent mor al 

lives . " A single word of those intimate conversations [in the 

confessional] would be fol lowed by an act of divorce on the part of t he 

husband , if it were known by him." Some women may even be led to love their 

priest " in a most criminal way ••• too monstrous to be r epeated ." [ 20 ] 

Yet , the priest is us ually an ugly beast who , nevertheless , has an 

irresistible attraction and power over the female penitent . (21] 

As for the poor, wronged husband , the rightful proprietor of the 

object of these criminal attractions, he languishes , celibate, in order to 

curtail his wife ' s activities and to ascertain the paternity of ensuing 

children . The populations of Catholic countries, such as Spain and France , 

a re, therefore , declining . This causes their weakness in international 

affairs . If the husband ignores his wife ' s infidelity, he becomes the 

bread-winner for someone else ' s family . [ 22] Hi th over- popul ation , Catholic 

countries , like Ireland, are poverty- stricken and weak in int e rnational 

affairs . 

The picture Chiniquy draws , besides being disjointed in some places, 

is an instructive one. First, there is a tension between the independence of 

women as free individuals choosing their spiritual directors and their 

dependence 

between the 

considered 

fough t over 

on either the priest or the husband . As property, they a r e torn 

power structures of Church or family. In the 1880s , women were 

by men s uch as Chiniquy , and other anti-clericals , as objects 

and won . (Could there be some inspirations f r om Chiniquy's 

- 62 -

.. 

.. 



• 

turbulent 

families 

pas t ?) 

[23] 

St or ies 

may be 

of women who dr ess as men and escape from their 

r eflections of former female attempts at 

self- emancipation . Chiniquy, however , sees scandal in a woman dressing as a 

man . 

Secondly , Chiniquy ' s emphasis on the sexual theme pr ompts some r emar ks 

on the psychology of the anti- clerical writer. Hofs tader writes that 

"Anti-Catholicism has always been the pornogr aphy of the Puritan . " [24] David 

Brion Davis has taken this idea further and sugges ted that writings of this 

kind were the "projection of forbidden desir es . " [25] The Priest , the \foman 

and t he Confessional could be the pr oduct of a r epr essive , authoritarian, 

Victorian Canadian society fascinated and repelled by risqui insinuations , as 

well as the pr oduct of Chiniquy ' s mind . I n accor dance with the prevailing 

mor ali ty, the ugly priest and the fallen women could be self-righteously 

repudiated , but the books wer e bought , nevertheless . With a feeling of 

sel f - satisfaction , the late nineteenth- century r eader safely indulged so~e 

vicarious escapist participation . I t could be r epudiated easily as monstrous, 

but it could a l so be r ead in the name of self- education against the errors of 

Rome . The reader united himself t o such writings in or der to denounce their 

s ubject-matt er . 

Repetition and Chan~e 

The anti- Catholic genre of writing is certainly not new ; it was a 

standard element of 19t h- century liberal culture with a long traditi on behind 

i t r eaching to the Reformation and beyond . In 1849 , "• ore than 2, 200 , 000 

pages of s uch anti-Catholic trac t s were being circulated yearly ••• '' [26] 

Above all , far 

more attention, however, was paid the confessional as a 

means for priestly i niquity . A host of writer s painted the 

clerical members of t he Catholic church as lecherous rogues 

who used this instrument of their holy office simply as a 

device for the seduction and ruin of their fai r penitent s . 

To Protes tants this conclusion seemed inevitable from the 

nature of the confessional . [27] 

Chiniquy made a s ubs t antia l contribution to this tradition with his many books 

and pamphlets . Is The Priest, the Woman and the Confessional anything ot her 

than another repetition of the anti-Catholic genre? 

As John Higham says , the tradition does not gr eatly change from one 

generation to another . [ 28 ] Marcel Trudel ' s L ' I nf luence de Voltair e au Canada 

makes a strong case that several of Chiniquy ' s themes and s t ock illus trations 
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are derived f rom Voltaire ' s writings . (29] In fact, Chiniquy's The Priest , 

the Woman and the Confessional , in a brief examination , shows the heavy debt 

it owes to previous a uthors . 

In addition to the writers and theologians mentioned above , he 

alludes , consciously or unconsciously, to classical i mages in describing the 

conquering of women in France . (30] From early Church writers, he refers to 

Marcion ' s use of confession . This is pr obably a borrowing from the Middle 

Ages and 

ever-popular 

the Reformat ion debates , since, later, he also revives the 

identification of Rome with the biblical archetype of Babylon , 

"the mother of harlots ," " that great enchantress of souls, whose sect is on 

the city of the ' seven hills '. '' ( 31] When Chiniquy approached his first 

confession , he "felt bordering on despair from the fea r that it was impossible 

for [him] to remember exactly every thing , and to confess each sin as it 

occurred . " (,32) Though this must be proven elsewhere, it is possible Chiniquy 

turned to Luther for illumination in his anti- Catholic phase . 

Chiniquy then revives old arguments from the Jesuit-Jansenist crisis 

as seen in Pascal ' s letters . In a reference to Ravaillac, he mentions that 

assassins are formed in the confessional . In a satirical referance to 

Loyola ' s 

corpses 

pr iest. 

Spiritual Exercises , he describes how the penitents become like 

without will , thought , or power except that which is given them by a 

Chiniquy is also awar e of more recent anti-clerical literature . The 

Priest , the Woman , the Family (Paris , 1845) by Jules Michelet , the famous 

anti-clerical French hist orian , may prove t o be a great source of borrowings . 

Besides the similarities in titles , Chiniquy refers to it in denouncing the 

priest coming between the husband and the wife . (34] In other borrowings , 

Chiniquy acknowledges that his major stories come f r om Henrietta Carracciolo ' s 

Mysteries of the Neapolitan Convents and Miss Eliza Richardson' s My Experience 

of the Roman Catholic Church . (35] Another stor y, that of the adultery of a 

rich man ' s wife with her priest , (36] which he states to be a Canadian 

example , seems to come f rom an American contribution, William Hogan ' s 

Auricular Confess_ion . (37] There is a hint of indigenization of 

anti-clericalism , but Chiniquy , at this time , still faces Europe . In any 

case, Chiniquy seems to be merely r epeating what he has heard or read. 

A closer look at Chiniquy ' s language after some comparison of 

differing editions reveals some of the growth factors within this literary 

genre . [38 ] There are , at times , significant differences between the first 

French edition of Le pr~tre , la femme et le confessionnal and the English 
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edition published i n the same year . It is almost cer tain, though there are no 

i ndications on the title- page , that t he English is t he second edition and that 

it is a translation of the French. Four considerations lead to this 

conclusion. Fir s t, Chiniquy is a French writer . Though he began to preach 

mor e oft en in English, and his subsequent wor ks are , for the most part , 

published firs t in English , in 1875 he pr obably had a trans l ator as he did fo r 

his Manual of the Temper a nce Society. Secondly , Trudel proves that the 

Fr ench edition is a first edition, as mentioned in Gagnon ' s Essai de 

bibliographie , 

second edition . 

[39) so that the English one would be a cont empor ar y or a 

Thirdly , ther e a r e textual considerations . French terms a r e 

used as italicized quotes in the English edi t ion while they are clearly part 

of the nor mal narrative in the French . [40] Finally , a great • any of the 

textual differences bet ween the French and the English editions seem to be 

simplifications of difficult rhetorical passages in the ~rench . (41] 

Chiniquy, it must always be r emember ed , was a n or ator. The important 

di fferences in the editions can be s u~.marized under four main headings : the 

Roman Church, God , pr iests , a nd pollution. (42 ] 

"Leur t glise" or "leur perfide ~glise" becomes "their false r eligion" 

or "their cruel and per fidious Church". It is as if t~e English t r anslator, 

not wishing a t fi r s t t o gr ant the title of church to the Romans , later 
concedes it but, i n so doing , heaps a n extra epithet as payment for the 
pr i vilege . "Rome holds people in chains of dogma , " the Fr ench edition 
explains , but, in English, the chains · become "dark dungeons of her 
super stition"! [ 44] 

God , in the French ver s i on, r eceived comparatively fuller and mor e 

appealing descriptions than i n t he English. Le 
A 

pretre , la femme e t le 

confessionnal, for example , says : 

Le Di eu qui a c r le le ciel e t la t erre est tout puissant. 

Mais si sa puissance est grande, ses misiricordes l e sont 

encore pl us. Un de ses pr ophetes a di t : "Les mis/ricor des 

du Sei gneur sont au-dessus de taus les ouvrages de ses 

mains." [45] 

The mercies of God were entirely dropped from the English t ext . Fur ther mor e , 

when 

t out 

text 

Chiniquy emphasizes "l'id~e d 'un Dieu j us t e , saint e t t erri ble , qui voit 

' et peser a tout dans la ba l ance de la j ustice et e rnelle ," (46 ] the English 

also ignor es t he description . When God is mentioned , in En6lish he is 

the one asked, " ••• wi lt thou r ebuke me?" instead of" ••• recevez- moi , dans 

votr e mis,ricor de"! (47] Finally , early in the text s , "les jugements de Di eu" 
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become "eternal damnation ," [48] leaving no doubt in anyone's mind at the 

outset abou t the uncompromising fierceness of the English God . 

The description of priests under went considerable vari ation and 

vagueness. "L' homme" became "confessor" . [49] "Confesseurs" became priests . 

[50] "Ces the'ologiens" are "those s hrewd casuists" , practising not theology, 

" the art of arts," but the "secret art". (51] Finally, "le pr~tre" became 

"the torturer". [52] It is quite a pr ogression ! 

The 11s6duisantes paroles" of women ' s confessors were changed into the 

"diabolical machinations of their pr iests." [53] Here again one may see t he 

relationship between seduction and something diabolical. Sexuality and 

hellfire were never far apart. These "diabolical designs" of t he priests crop 

up a gain in the English text without any corresponding Fr ench original . [ 54 ] 

What are their designs? It is nothing less t han to allow the priest t o put to 

the woman ''questions which the most depraved woman would never consent to hea r 

from her vilest seducer ••• " [55] The pr iest , nonetheless, enjoys "the 

confidence of his superiors , the respect of the people, and the love of his 

female penitents, " (56] of course, only in English. They must be pleasant 

tortur es , indeed. This brings us to our final category . 

In a passage which has no immediate counterpart in French, 

The Church of Rome , as if she had an evil consci ence for 

allowing her pr iest to hold s uch close and secre t converse 

with a woman , on such delicate subjects , keeps , as it were, 

a watchful eye on him while the poor misguided woman is 

pouring in his ear the filthy burthen of her soul . (57] 

She speaks her ''most intimate thought s and desires , and [the] • ost polluting 

deeds ." (58] She was pro• pted , naturally, not by ordinary questions, but by 

infamous and polluting questions (59] which drove her like a deadly poison to 

love the confessor "in a most criminal way." (60] 

In summary, what do such revelations reveal to the reader? The same 

ideas are present, in essence , in both editions , but some are emphasized more 

or less. The second English edition emphasizes greatly the diabolical power 

of the confessing priesthood , forced by a cruel Rome to torture sordid 

confessions out of less- than- willing penitents who are then irrevocably 

chained to their priest-lover in degradation, vice , sin , and superstition. 

God above can only frown , condemn , and rebuke, instead of forgive. Such a 

frightening picture were the English readers seeing ! Why were such additions 

made to the admittedly horrible original? Did English and mainly Protestant 

audiences expect , desire , and enjoy these details? Was the added invective 
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necessary to satisfy 

unconscious ongoing 

i·listransla tions have 

an already created expectation, or was it part of an 

process in the literature of anti-clericalism? 

here led to a distortion and an addition to the 

anti- clerical genre an addition which continues in subsequent editions 

whereby whole chapters are added in repetition of the same accusations. [61) 

Perhaps it will be found t hat much of hate literature undergoes the same 

process of growth and intensification with time and transposition from one 

culture to another . 

This leads to a consideration of the reality behind Chiniquy's 

development of his anti- confessional argument . His use of previous authors' 

arguments indicates that , indeed , Chiniquy is participating in a literary 

genre . The rules of this genre , naturally , do not exclude plagiarism , 

repetition, or even addi t ion. The repetition of previous arguments was likely 

regarded as bestowing honour upon the arguments and style . It was less an 

academic defence than a literary rewor king of old themes . Let us remember 

that Chiniquy was a powerful orator , educated in rhetoric; repetition is 

essential in that tradition . Let us also recall that Chiniquy won prizes in 

seminary in the classical subject of "amplification francaise . " [62) 
:, 

Further more , anti- Catholicism is a genre with which Chiniquy's 

audience was familiar . It is a genre from which certain a r guments and a set 

rhetoric wer e expected . It presupposed a common education, common readi~g 

habits , or , at least , common stock images in the popular oral culture . Thus, 

Chiniquy could openly refer to Dens and to Liguori, to Baronius and to 

Michelet in acknowledgment of their pre- eminence as s tock figures in a 

developing debate . Lesser authorities , such as Hogan, were probably cited 

anonymously, until their ar guments became important or were classically stated 

by another writer. 

The truth or falsehood of such statements, in an a3e of emerging 

modern historiography , could not yet be proven or disproven . That the 

tradition of anti- clericalism existed , especially in Canadian Liberal circles, 

and was hallowed by use , was sufficient proof of the truth of individual 

elements within the tradition . This attitude on the part of the authors and 

their readers grants the twentieth century a rare insight into the 

intellectual atmosphere of the 19th- century religious author-controversialist. 

The concept of truth was different . Tradition was an extraordinarily 

important concept in an individual ' s world-view. If one was dissatisfied with 

elements within one tradition of living or of thought , one repudiated the 

tradition and adopted another . Then , one trusted that tradition implicitly . 
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Chiniquy , 

Cathol icism 

then , becomes mor e under standable in his swing from an early Roman 

to an anti-Cat holicism. He also becomes understandable in his use 

of obviously contradictor y elements within his adopted tradition . There 

cannot be a question of sincerity when one finds him contradicting hi• self to 

prove a point . 

Chiniquy ' s The Priest, the Woman and the Confessional affor ds , 

therefor e , consider able insight into t he world-view of the late 19th-century 

~orth American reader . Particulars , such as individual saints , authors, or 

stock characters , as well as general ideas , such as tradition or the gr owt h of 

anti-clericalism, can be illuminated with a study of such literature. Trudel 

and other author s , overcome by confusion or disgust, have too quickly 

dismissed this Protestant hate literature -- t his Protestant pornography 

when it can reveal the source of prejudices in the use and belief of 

exaggerated s tatements on someone else ' s aut hority . 
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HERMAN DOOYEWEERD IN NORTH AMERICA 

by C. T. McIntire 

Whe n surveying the Reformed tradition in Christian thought, we quite 

naturally turn to theologians and theology . But, as in the Roman Catholic 

tradition , there is in Refor med thought a strong and vital tradition of 

Christian philosophy . It is here that we meet Herman Dooyeweerd (1894- 1977) 

in North America . [l] 

In this essay , I shall fi rst examine Dooyeweerd's thought as 

introduced in North America, and then see what happened to his thought in the 

next generation i n North America , especiall y in connection with a group of 

philosophers and philosophically-minded scholars influenced by Dooyeweerd and 

associated in one way or another with what is now known as The Institute for 

Christian Studies in Toronto . Our look will take us right up to the present 

day . 

Dooyeweerd and The Institute for Christian Studies 

Dooyeweerd was a legal scholar and philosopher at the Free Univer sity 

of Amsterdam from 1926 until his retirement in 1965 . His mos t significant 

work was A New Critique of Theoretical Thought (4 volumes) published in its 

definitive form in English in North America between 1953 and 1958. [2] 

Immediately after the publication of this work he travelled twice to 

North America, once in the fall of 1958 and again in the spring of 1959. The 

1959 visit included a lecture tour of several universities and colleges, 

beginning with Harvard, as well as some public l ectures for general audiences. 

The published result was the book based on his l ectures, In the Twilight of 

Western Thought (1960), written in English. Twilight is probably Dooyeweerd 's 

best introduction to his own thought . [3] The 1958 visit included a meeting 

with the Board of The Institute ' s ancestor organization, then only recently 

established in Ontario , known as The Association for Reformed Scientific 

Studies (ARSS). The result there was Dooyeweerd's suggestion to the ARSS that 

they write a new creed, an educational creed , which would affirm Christian 

principles directly germane to scholarship and higher education. [4] 

Dooyeweerd ' s thought had been known in North America before the 

mid-fifties . Notably , he had published a brief earlier work in English , 

Transcendental Problems of Philosophic Thought (1948), [5] and Cornelius Van 

Til of Westminster Theological Seminary had spoken of Dooyeweerd 's work to his 

s tudents in the thirties . Eventually two North American philosophers, David 

Freeman and William S. Young, working with Dooyeweerd and a teacher of English 

from The Netherlands, collaborated to produce the new English version we know 
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as the New Critique. [6] This , together with his two visits, established 

Dooyeweerd 's presence in North America from the f ifties onward . 

His thought became a noticeable element in circles associated with The 

Christian Reformed Chur ch (CRC) . At Calvin College , the CRC ' s official 

college, Professor H. Evan Runner became the able advocate of Dooyeweerd ' s 

thought . (7] Runner had gone to Holland at Van Til ' s s uggestion and studied 

with Dooyeweerd and his colleague (and brother-in-law), the philosopher D. H. T. 

Vollenhaven. [8] Runner ' s channels at Calvin were his lectures to large 

classes in the Philosophy Department and his charismatic leadership of a 

student club, the Groen Van Prinsterer Society . Runner founded the club in 

1953 and attracted mainly students whose families had recently immigrated to 

Canada from The Ne therlands. Dooyeweerd ' s thought had strong supporters in 

two new independent colleges in the CRC orbit , Dor dt College in Iowa, 

established in 1955 , and Trinity Christian College in Illinois, founded in 

1959 . [9] Periodicals associated with the CRC took notice of Dooyeweerd, 

including the Calvin Forum and the Torch and Trumpet. The Reformed 

Fellowship , a CRC laymen ' s group which published Torch and Trumpet, sponsored 

Dooyeweerd ' s 1959 lecture tour. 

The chief focus of interest in Dooyeweerd ' s thought, however , was the 

new Association for Reformed Scientific Studies (ARSS). It had been founded 

in 1956 by a small group of Dutch immigrants , both lay and clergy, in the CRC, 

for the purpose of establishing in Canada an institution of higher learning on 

the model of The Free University of Amsterdam. The educational creed which 

Dooyeweerd had suggested in 1958 appeared in 1961. It was written by 

Vollenhoven, Dooyeweerd ' s brother-in-law, together with Professor Runner. The 

ARSS sponsored student conferences starting in 1959 and published the lectures 

first in a series known as Christian Perspectives, and in later years in 

books . In 1967 the ARSS North-Americanized its name to The Association for 

the Advancement of Christian Scholarship (AACS) , and founded The Institute for 

Chris tian Studies in Toronto (ICS). The Institute, modelled on the 

interdisciplinary Philosophical Institute of the Free University, offered 

seminars, gradually constructed a curriculum, gathered a small faculty of 

eight or nine members, named another seven non-resident fellows , and 

eventually awarded master ' s degrees in philosophy . In 1983, ICS received 

Royal Assent to a Charter from the Legislature of Ontario, and the AACS 

formally ceased to exist , leaving the ICS to carry on . [10] 

Over the years since 1956, a sizeable body of books and articles for 

both scholarly and non-scholarly audiences appeared, written by scholars 
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associated with the ICS and its antecedents. Taken altogether, no one thinker 

emerged as predominant. Instead it added up to what might be called the 

workings of a community of scholars . As such , it comprised much of the next 

generation after Dooyeweerd in North America . [ 11 ] 

This next generation of group schola rship has passed through three 
phases so far . [12] The first phase , during the fifties and sixties, 
consisted chiefly of translating Dutch scholarship into English , bringing 

Dutch scholars to North Amer ica , sending Nor th American students to Amsterdam, 

and promoting Dooyeweerd 's thought with the enthusiasm and aggressiveness that 

disciples have for their master. The second phase, from the late sixties to 

the late seventies , included converting the Institute into a serious academic 

community , taking the fi rst important steps of independence from Dooyeweer d ' s 

thought yet in the tradition of Dooyeweerd, and opening up differences between 

conservative and progressive emphases among the br oad group of scholars who 

related to Dooyeweerd ' s thought . The third phase , since the late seventies, 

has featu r ed the pr oduction of new scholarship which in general terms 

continued the tradition of Christian thought identified with Dooyeweerd, while 

being fully involved in contemporary scholarship within the academic world at 

large . Often significant differences continued to appear among those who 

related to Dooyeweerd' s tradition. Through this process of the transmutation 

of Dooyeweerd in North America, the schol arship of the broad group sought to 

sift the enduring from the ephemeral . 

Dooyeweer d's Thought 

Dooyeweerd presented the primary elements of his thought in A New 

Critique of Theoretical Thought . [13] That work itself was a revised edition 

based on a translation of his three-volume De Wi jsbegeerte der Wetsidee (The 

Philosophy of the Law-Idea) published in Holland in 1935-1936. Altogether 

Dooyeweerd published more than 200 books and articles in the fields of law, 

political theory , and philosophy. His thought touched a wide range of areas 

ontology , epistemology , social philosophy, philosophy of history, 
aesthetics, 

history oi 

philosophy of science, legal theory, political philosophy , the 

law, theology, and the history of philosophy. He was a 

comprehensive thinker with an encyclopedic versatility, and his ideas were 

capable of inspiring thought in almost any field of learning. As one who 

constructed a system of thought he may be compared with others in his day , 

like the philosophers Jacques Maritain and Bernard Lonergan , the theologian 

Paul Tillich , the historian Arnold Toynbee, and the social theorists Talcott 

Parsons and Pitrikim Sorokin . He sought to continue the Christian tradition 
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of the great Dutch thinker and prime minister (1901- 1905) of the preceding 

generation, Abraham Kuyper . 

Dooyeweer d claimed that he wrote not theology but philosophy which 

was i nfor med by Christian insights . As such, he wrote not abou t God but about 

the genera l s tructure of t he world and human existence , and theorized about 

them. The char acteristic elements of his thought may be s ummarized accor ding 

to these themes: 1. religion; 2 . creation, fall , redemption; 3. modal theory ; 

4 . individuality t~eory ; and 5 . the opening pr ocesses of histor y . 

1. Religion. [14] Dooyeweerd underst ood religion to be the supreme 

mo tive of human existence by which we a re related either to God in the 

tot ality of our being , or to an idol , an alternative t o God whether 

t r anscendent or this-worldly . Accordingly r eligi on i s not a distinct 

department of life or something we can do without i f we choose . Understood in 

t his way , every human being is religious, and none of what we do in life is 

separ able f rom religion. Beca use of this , all of life is meaning , i . e . f r om 

God and dependent upon God, and responsive back to God . 

According to Dooyeweer d , religion is integr ative and central within 

our life. Our religion is rooted in our hearts as the manifestation of our 

unity, what the Scriptures call our soul or spirit. He rejected all notions 

of a dualism between soul and body , and ins tead interpreted soul as the 

unifying totality of our being as related to God or a s ubstitute . 

Religion is the basic dynamic, the "ground motive" of our lives. God 

calls us in the make- up of our being and we r espond, but not always in ways 

faithful to the will of God . Dooyeweerd, following St . Augustine, believed 

that there are two gr eat types of this "ground motive" -- the Spirit of God or 

the spirit of the Evil One. In historical times in Western civilization he 

s uggested that these have been translated into four specific ground motives 

the Greek- Roman pagan motive of form and matter; the Christian motive of 

creation , fall, and redemption; the originall y medieval motive of gr ace and 

nature which seeks a s ynthesis between pagan and Chris tian r el igion; and the 

secular humanist motive of f reedom and nature. Thinkers empowered accor ding 

to this modern secular motive , like Immanuel Kant, are certain that "reli gion" 

is not r elevant to theore tica l thought and that reason is a utonomous . The 

basic thesis of Dooyeweerd's "new critique" of theoretical thought is t hat 

belief in the autonomy of reason is a pretension which cannot hide the 

religious character of all thought. 

2 . Cr eation, fall, and redemption. This is the religi ous gr ound mo t ive 

which is consonant with the Scriptures . D001eweerd explained its meaning in 
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creation denotes that all of reality is God's, a disclosure of His 

good; fall indicates our radical resistance to the love of God and 

our neighbour, because of which our existence as God ' s creatures is 

this way : 

will, and 

love of 

filled with suffering and evil ; redemption turns us to Jesus Christ by whom we 

radically restored to God and our neighbours, and the whole creation may be 

may become as it ought to be , the re- creation of God . 

Dooyeweerd regarded his whole philosophy as an attempt to manifest the 

dynamic of this Christian religious motive i n theoreti cal terms. He conceived 

of theory as an explication of the law-structure of creation. Ee emphasized 

the conflict among the fruits of the two Spirits -- of God and of the Evil One 

as the "a ntithesis " due to the fall which divided thought from though t and 

persons from persons , even as it cut through the lives of Christians . He 

stressed that the structures of creation were norms by which God called us to 

do wha t is healthy and by means of human action to worx out the redemption 

that Jesus Christ accomplished . 

3 . Modal Theory . [15] The first of two ways that Dooyeweerd 

conceptualized reality was his modal theory. In this he explicitly sought to 

expand upon the idea of "sphere sovereignty" put forward by Kuyper. Whereas 

in religion we tend toward the integration and unity of our lives, in the 

actual expression of our lives we manifest diversity . As Dooyeweerd depicted 

it , reality is temporal in which cosmic time , like a prism, refracts the unity 

of the one light into many diverse modes of existence . The modes are aspects 

of reality , the many different ways in which any whole entity exists or an act 

occurs . The modal aspects are , on one side, structur es or laws of creation; 

on the other , they are the var ious ways in which we exist historically, no one 

of which is reducible to any other . 

Dooyeweerd pr ovisionally identified fifteen modal aspects of reali ty, 

including the numerical, biotic , psychical, lingual, j ural , and pistical 

(faith) aspects . Each aspect revealed a law or norm which characterized the 

aspect . For example , the biotic law is organic growth, the lingual norm is 

symbolic signification , and the jural norm is justice . Dooyeweerd worked out a 

very elaborate system by which he explained how each aspect referred by 

analogy to every other aspect, networking the aspects of reality in a complex 

but magnificent integration . He showed how each special scholarly discipline 

pertained especially to a different aspect, like biology to the biotic, 

linguistics to the lingual, and theology to the pistical. Philosophy had the 

task of overall integration, such as by theorizing about the modes a nd their 

interrelations as a whole, while each science treated its own aspect within 

- 76 -

= 



• 

• 

the context of ph :.J.osophical interrelations . 

4. Individualitv Theory. (16] While his modal theory looked at aspects 

of reality e . g . biotic , j ural, pistical his individuality theory 

analyzed whole phenomena of reality e . g . trees, states , and churches. 

Whereas by means of modality analysis he identified specific kinds of aspects 

of entities, by means of individuality analysis he identified kinds of 

entities. 

The important issue is to appr~hend the unique and irreducible 

character of each modal aspect or each kind of entity . For example , in modal 

theory, faith (pistic) manifests a unique character according to the norm of 

faith (tr anscendental certainty) and may not be reduced to the social or 

psychic aspects of faith . In individuality theory, churches are communities 

properly characterized by faith and may not rightly be treated as merely 

social or economic in character , although those aspects are also present. 

Dooyeweerd was thus both a pluralist and an anti-reductionist; he accepted the 

diversity of created reality as basic . 

Hi s i ndividuality theory enabled him to explain how there could be 

different kinds of entities, yet how each kind could exhibit every aspect of 

reality. For example, s t ates such as France and Canada are characteristically 

jural communities united around the jural norm of justice. At the same time, 

states exhibit spatial , economic, social , and all the other modal aspects. 

They do so in ways that belong to a j urally-qualified institution . Thus , 

stat es do not exist to make a profit or to create friendships, but to maintain 

j ustice . I n this light , Dooyeweerd regards it as proper fo r states in the 

name of justice to redistribute the wealth among the citizenry from the richer 

to the poorer members. Likewise, an industry such as General Motors 

Corporation 

care 

rightly 

for the 

exists 

human 

according to the characteristic norm of stewardly 

and natural resources of the creation . While GM saving 

needs to match income with expenditure, even here the aim should not be to 

make profit , but to act according to that norm of stewardship, in relation to 

all the other aspects of reality, including the aesthetic quality of the 

workplace, and the equity of the decision-making process. 

According to his theory, people express their religion directly by 

means of their response to the norm appropriate to each different kind of 

entity . 

5 . History. (17] Dooyeweerd's philosophy of history provided the 

invisible backbone of his whole system of thought . The elements of his 

philosophy of history were scattered, however . He regar ded his theory of time 
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as the basis of his system . It was an unusual notion of time . He called it 

cosmic time which he identified as the pluriform diversity of the modal 

aspects. He contrasted it with the unity and coherence of reality as centered 

in the human heart which he treated as supra-temporal (beyond time). Time , 

thus, appeared in different ways as linguistic time, for example , 

astronomic time, or jural time. 

What he called the historical aspect was merely one appearance of time 

as past, present, and future . The historical aspect he supposed was one mode 

among the fifteen he identified . It had to do with power, control, mastery, 

and he sometimes called it the cultural mode . He believed that historical 

study specialized in analysis of the historical mode of any thing. 

This historical mode served as the foundation or starting point for a 

very complicated process called "the opening process" which swept through the 

modes in the actual course of any thing's history . By means of the opening 

process, static 

differentiation , 

or closed cultures were made to develop by means of 

individualization , and new integration . In this manner 

Dooyeweerd believed the world could unfold in fulfilment of the cultural 

mandate of Genesis 1. History would become a process of development led by 

faith . Dooyeweerd's vision of history was sweeping , and he linked it directly 

to St. Augustine ' s vision of the two cities in struggle for the course of 

history. 

mention, 

There are many 

particularly 

other elements of Dooyeweerd's thought which we could 

in epistemology and philosophical anthr opology , but 

perhaps these five are both central and characteristic enough to indicate the 

thrust of his work. 

The Next Generation After Dooyeweerd 

Dooyeweerd ' s wor k appeared in North America in the fifties, and a 

number of scholars took notice of it i n books and articles . William S . Young, 

one of the translators of the New Critique , was the first, in his book Towards 

a Reformed Philosophy (1952) . The second translator, David H. Freeman, 

completed a doctoral dissertation a t the University of Pennsylvania partly on 

Dooyeweerd (1958) , and he published Recent Studies in Philosvphy and Theology 

(1962) in which he compared Dooyeweerd with Etienne Gilson, Jacques Maritain , 

and Paul Tillich. Ronald Nash wrote Dooyeweerd and the Amsterdam Philosophy 

(1962), and Arthur Holmes included Dooyeweerd in Christian Philosophy in the 

Twentieth Century (1969). Rousas John Rushdoony discussed Dooyeweerd in 

several essays , including his "Introduction" to Dooyeweer d ' s In The Twilight 

of Western Thought (1960) . [18] 
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These and many other 

Dooyeweer d ' s thought . However, 

Scientific Studies (ARSS) in 

wr itings contributed to an awar eness of 

Evan Runner and The Association for Reformed 

Ontario sought to go the next step and act on 

Dooyeweer d ' s thougt . Runner and his Groen Van Prinsterer Society at Calvin 

College inspired Hendr ik !~rt, Bernard Zylstra , James Olthuis, and Arnold 

DeGraaff to go to The Free Universi t y of Amsterdam fo r their doctor al studies . 

Dooyeweerd supervised Zylstra' s dissertation on Har old Laski ' s political 

theor y. Hart went into general philosophy , wr iting on John Dewey ' s 

epistemology . Olthuis wrote on ethics and theology , and DeGraaff wrote on 

psychology and educat ion. Calvi n Seeweld, only indirectly influenced by 

Runner at Calvi n , went to Amster dam earlier on his own to work under 

Vollenhoven, completing a dissertation on Benedetto Croce ' s aesthetics . [19] 

These five became the first five members of t he faculty of The Institute for 

Christian Studies after it opened in 1967 . 

The other avenue of P. unner ' s influence was the ser ies of annual 

student conferences begun by the ARSS in 1959 in Ontar io . Runner's lectures 

at the fi r st two were published separ ately by t he ARSS in 1960 and 1961, and 

eventually put together as a book , The Relation of the Bible to Learning 

(1967) . [ 20] Runner ' s themes were all Dooyeweerd ' s religion, the 

gr ound-motives and r eligious antithesis , sphere- sovereignty and the modal 

theory , the law of God in Cr eation. 

But there were some r ecognizably new emphases in Runner' s version of 

some of these themes . Chief of these was his str ess on the Wor d of God , by 

which he meant the Bible . Dooyeweerd' s stress , it may be said , was upon the 

Cr eat ion-Order as r eality in the context of which the Scriptur es wer e needed 

as a guide . Runner reversed t he emphasis, in keeping with his Nor th Amer ican 

Evangelical and Reformed exper ience , and made the Bible the centerpiece. 

Par allel with this, secondly , Runner stressed the religious char acter of 

ever ything under the new banner of "life is religion," and, by contr ast with 

Dooyeweerd, he put l ess emphasis on the actual theor etical analysis of 

reality , of life . Thirdly, Runner accent ed the "religious antithesis ," the 

utter opposition in thought a nd scholar ship between the biblically spir ited 

way of God and all other spirits . Dooyeweerd, by contrast , while working with 

the notion of r eligious ant ithesis in the sense of St . Augustine , had stressed 

c r eating his own system of thought in debat e with other kinds of thought . 

Fourthly , Runner transformed the notion of wor king with Dooyeweerd ' s thought 

into a mission , a cause , that Dutch Calvinistic youth in ~orth Amer ica should 

especiall y undertake . With this he reversed the t r end in Dooyeweerd from his 
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accentuated Calvinism in the 1920s and 1930s to his ecumenical Christian 

thought based on the common Scriptural message in the 1950s -- Dooyeweer d 

desired to change the name of his thought from Calvinistic philosophy to the 

more general term "Christian philosophy" . By means of these four new 

emphases , Runner helped to create a small movement possessing an elan and 

compelling purpose. 

The founding of the Institute for Christian Studies in Toronto 

implemented Dooyeweer d 's thought in a most tangible way. His thought was not 

made official , so to speak, bu t it did serve as the unwritten basis for 

interdisciplinary scholarly discourse within the Institute . It offer ed a 

model with two applications -- one, fo r the intrinsic integr ation of Christian 

i nsight with scholarly thought , and two, for the identification and 

interrelation of all fields of scholarly study . The character of the 

Institute and its curriculum reflected both applications at once . (21] The 

Institute r egar ded itself from the start as a philosophical institute rather 

than a theological school . Following Dooyeweerd, the Institute regarded each 

field of academic study as resting upon a philosophical basis in which 

fundamental decisions were made about human nature, the purpose of life, and 

the character of reality . And such matters are the very ones that Christian 

insights directly illuminated. The Institute adopted Dooyeweerd ' s theory that 

philosophy by definition was an integrative endeavour, with respect to which 

Christian insights concerning the wholeness and integrity of r eality were 

directly relevant . 

In its curriculum, by the early 1970s , the Institute created two core 

courses biblical foundations and philosophical foundations . By this it 

stressed that the Scriptures were not the special document of theology and 

Biblical scholars, but the integrative and directive religious source for the 

insights basic to any field of study . Then philosophy , pursued according to 

biblical insights, served to ground and orient each academic field. For the 

rest, they added courses in the philosophy of as many fields as they could , 

given the limits of financial resources and personnel. 

In the late 1970s the Institute faculty numbered nine scholars in 

philosophy , history of philosophy, theology, philosophical theology, 

philosophy of history , political theory , economic and social philosophy, 

psychological theory, and philosophical aesthetics . The curriculum was 

rounded out by means of a second- year interdisciplinary seminar which involved 

most fields , and by research on master's theses. 

The Institute was founded with two clear mandates : to pursue the 
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religious reformation of var ious scholar ly fields , and to pursue academic 

research into real ity . (22) Both aims - - refor mation and resear ch -- were by 

definition inclined toward innovation. But both also required a stable 

instit utional format and a stable relation with the supporting constituency. 

These innovating and stabilizing needs could and did - - often conflict . I 

have already referred to three phases in the Institute's history -- the 

aggr essive , the set tling down, the academically pr oductive phases . These can 

now be paraphrased as the transition from being a movement to being a 

scholar ly institution . Both founding mandat es , actively pursued, were 

conducive to such a transition . 

Included in the transition was a new relation with Dooyeweerd 's 

thought . Whereas at the beginning the Institute depended on Dooyeweerd , by 

the late 1970s the faculty members of the Institut e had each moved on to their 

own fresh terrain in various ways mor e or less reflective of Dooyeweer d ' s 

thought in the histor ical back1round. It is possible to review the five 

thematic elements of Dooyeweerd ' s thought surveyed earlier and observe what 

became of them i n the teaching and wr itings of the Institute's faculty . The 

most important wor k for this compar ison is a volume of essays entitled The 

Legacy of Her man Dooyeweer d: Reflections on Critical Philosophy in the 

Chris t ian Tradition (1985) . (23) The essays were written by six authors who 

were faculty member s of the Institute . Of the many other wr itings by 

I ns t i tute scholar s , especially notable ar e ITendrik l~rt ' s Understanding Our 

World : an Integral Ontology (1984) and Calvin Seeweld's Rainbows for the 

Fallen Wor l d : Aes t het ic Life and Artist ic Task ( 1980) (24) 

Two gene ral obser vat ions may be made a t the beginning . First , 

Dooyeweer d ' s sys t em as a whole has not been carried over into the next 

gener a tion . This may mean no mor e than obser ving that only Dooyeweerd could 

maintain Dooyeweer d ' s system , and that any s ubsequent thinkers who tried to do 

so would become scholastic discipl es and not a group of scholars with their 

own cont r ibut ions to make . Second , wha t did cont inue wer e some general 

or ient a t ions and some general t hemes and insights of a philosophically 

relevant kind concerni ng what was important and how to pr oceed in philosophy . 

Thes obser vations may become concrete as we review the five themes . 

1. Religion . I t would be granted that Dooyeweerd made his point about 

the religious basis of theoretical thought , indeed of all human activity . All 

humans a r e r e l igious and as such their lives ar e oriented toward God or some 

s ubst itute . Thus , the r elation between religion and scholarship is intr insic 

and int egr a l . 
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It would even be granted that religion is a motivating power , but it 

appears that no Institute scholar continues to work with the idea of religious 

ground motives in Western civilization. None would carry on Dooyeweerd's 

extensive analysis of the polar tensions within the ground motives by which he 

interpreted the history of culture and philosophy . None would r e3ard the 

heart as distinguishable from the whole of our person and our functioning; 

some have suggested that Dooyeweerd created a new dualist view of our human 

make- up, in spite of his best i ntentions . 

2 . Creation , fall , and redemption . All the Institute scholars would 

regard this as an insightful summary of the central theme of the Scriptures 

concerning the world. But they would differ about whether it should be 

treated as a "ground motive" as did Dooyeweerd in the 1950s, or merely as a 

theme, or triad of themes, as Dooyeweerd did in the 1920s and 1930s . They all 

would regard 

be basic to 

an understanding of realit y as creation, structured and good , to 

Christian philosophizing . Likewise, they would work with the 

understanding of the work of Jesus 

potentially culturally pervasive in 

Christ as re- creation and in principle 

overcoming the effects of evil and 

suffering. 

3 . I-lodal Theor y. All would agree that some sort of modal analysis is 

a useful and valid way to account for the constitutional diversity of reality. 

Indeed , it would be taken as the chief means of identifying and interrelating 

the various distinct academic disciplines . But they differ on what the modes 

may be, what their characterizing norms may be , and to what degree modal 

analysis is useful . 

Some would regard modal theory as useful primarily merely as an 

indicator that there is diversity which is ontologically irreducible . Others 

actively pursue modal analysis . For example, Olthuis stays fairly close to 

Dooyeweerd ' s version of the aspect of faith as transcendental certainty, 

calling it simply certitude . He agrees .that theology is a special theoretical 

discipline focused on the mode of faith (certitude) . Seerveld thinks 

Dooyeweerd is right about an aesthetic mode and aesthetics as a special 

s~ience, but he rejects Dooyeweerds understanding of aesthetics as having to 

do with harmony and beauty . He works instead with notions of allusiveness and 

imagination . Probably all would reject Dooyeweerd ' s proposal that there is a 

historical mode , and could work instead toward a more embracive understanding 

of history . Hart , following Vollenhoven , makes the move of conceiving of the 

modes , not as aspects , which has s tatic and spatial connotations, but as 

functions, calling up active and operational suggestions. All could agree 
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that philosophy is best 

discipline , charged with 

all the scholar ly fields . 

t r eat ed as an integrative as well as an analytic 

conceptualizing the bases and the inter relations of 

4 . Individuality Theory . Probably all would think that t~eorizing 

about the struct ure of individual entities is important. Hart calls such 

phenomena "functors" and discusses functions (modal) as what functors co . But 

he does not pursue the theme of functors as f ully as he does r:iodal functions . 

Seerveld distinguishes art works as individual entities that a r e aesthetic in 

character from the aesthetic 2spect of other non- aesthetic entities (like 

someone ' s home . ) 

On the whole , the next gener ation of individuality theory is slight 

and not as well attended to as modal theor y . All would , however , stress the 

importance of a plura l ist social theor y which honoured the dis tinctive yet 

inter-related char ac ter of each kind of social institution and relationship -­

churches , gover nments , colleges , neighbourhoods , cities , labour unions , 

families , and so on . 

5. History . I have alr eady mentioned that all would reject the notion 

tha t history could be accounted for by means of Dooyeweer d ' s historical mode . 

All would also r eject Dooyeweer d ' s theor y of the heart as supra-tempor al , 

above and beyond time and history . They would disa3ree about whether time 

should be regar ded as synonymous wi t h or dered diversity (as in Dooyeweerd) , or 

more per vasi vely identified as pr ocess and past- pr esent- fur ture relations . 

And they would disagr ee about ~ e value of Dooyeweer d's theory of the opening 

pr ocess . The judgment from t he histor ian ' s angle has been that Dooyeweerd ' s 

theory wr ongly elevates development above all other processes of history. 

What is needed is more theor izing a bout the great variety of 

tempor al- hist or i cal pr ocesses , and this in a wide multi- cultural way . 

Dooyeweer d ' s rel ating of histor y to the cultural mandate of Genesis 1 would 

seem i nsightful as a way of identifying human responsibilities i n 

histor y- making , but more subtlety and actual historical analysis would be 

needed in order to cr eate a more flexible philosophy of history influenced by 

Chr ist ian i nsight s . 

There 

philosopher in 

Conclusion 

seems to be no doubt that Herman Dooyeweerd is the most creative 

the Refor med tradition so far in the twentieth centur y. 

barrier s to recognizing his creativity and transposing his However , the 

philosophy 

and r:iethod 

to North America wer e not small . His categories , special language , 

were shaped in a Dutch and Eur opean religious and philosophical 
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milieu which were very different f rom the North American counterparts . The 

prevailing 

philosophy 

1
1orth American traditions of Reformed theology and analytic 

were unsympathetic to his thought. The Dutch-Canadian community 

which has been the chief carrier of Dooyeweerd 's thought was separated fro• 

the mains tream of academic discourse like any immi gr ant group. The early 

aspirations to building a movement with a unique and exclusive salvific 

message needlessly impeded normal discourse about Dooyeweerd's thought . 

had 

Nonetheless, 

much to offer. 

the presence of Dooyeweerd ' s thought in North Amer i ca has 

Once the effort is made to become acquainted wi t h 

Dooyeweerd's work, the character of his creativity is evident. 

The generation after Dooyeweerd has so far successfully made the 

transition to viable, innovative scholarship in full discourse with the North 

American academic community as a whole. Institute scholars meaningfully 

relativized Dooyeweerd while seeking to distil the mor e enduring legacy 

Dooyeweerd has to offer. 

Hhat may continue and hold r.ierit for others is not Dooyeweerd ' s system 

or his specific formulations, but a type of approach to scholarship. That 

approach may perhaps be summarized in this way: the impulse to explore reality 

empirically and theoretically, so that the irreducible diversity, as well as 

the coherent integration, of reality is r espected ; the insights of the 

Christian religion may be intrinsic to the scholarship in full discourse with 

the academic world; and the results may be of service to God , to all people, 

and to the overcoming of evil with good . 

NOTES 

1. See "Christian Philosophy", Encyclopedia Britannica (15th ed., 1974) , I V, 

555-562; also George F. McLean, ed . Philosophy in the 20th Century: Catholic 

and Christian. 2 vols. (New York: Frederick Unger, 1967) 

We should note from the start that there is another strong tradition of 

Reformed philosophy in North America which emphasizes philosophy of religion 

and rational discourse about claims concerning God, and which has associated 

with the tradition of Anglo-American thought known as analytic philosophy . 

In spite of differences, there are nonetheless strong affinities between 

philosophies in that Reformed line of thought and Dooyeweerd, chiefly by way 

of Dooyeweerd ' s predecessor Abraham Kuyper . 

Hoeven , and Nicholas Wolter s torff , eds . 

Tradition (Washington: University Press 
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2. 

Plantinga and Nicholas \ifolter storff, eds. Faith and Rationalitv : Reason and 

Belief in God (South Bend , I nd . : Univer sit y of Notre Dame Press , 1983) 

Dooyeweerd, A New 

Paris ; Philadelphia : 

Critique 

Criti que of Theor etical Thought , 4 volu• es (Amster dam ; 

Pr esbyterian and Reformed , 195~- 58) . Hereafter ~ew 

3. Dooyeweerd , In t he Twilight of Western Thought (Philadelphia : Presbyterian 

and Reformed , 1960) . Hereaf t er Twilight 

4. The text of the educational cr eed is published in the current Academic 

Bulletin of the Institute fo r Christian Studies. 

5 . Dooyeweerd , Tr anscendental Problems of Philosophic Thought (Gr and Rapids : 

Eer dmans , 1948) 

6. Fr eeman and Young collaborated on volume I , while Fr eeman and H. DeJongste 

collaborated on volumes II and III . Dooyeweerd went over the entire English 

vers ion himself and revised and added sections . 

7. On Runner , see John Kr aay and Anthony Tol , eds., Hearing and Doing: 

Philosophical Essays dedicated to II. Evan Runner (Tor onto: Wedge , 1979); and 

Ilenry Vander Goat, ed. , Life is geligion: Essays in Honor of H. Evan Runner 

(St . Catharines : Paideia , 1981) 

8 . On Vollenhoven, see The Idea of Christian Philosophy : Essays in Honour of 

D. II. Th. Vollenhoven (Toronto: Wedge, 1973) 

9. Two more Reformed colleges in the CRC orbit were founded in Canada , both wi t h 

Dooyeweer d ' s thought as a factor: Redeemer College , Hamil t on , Ontario 

(1 982) ; and The King ' s College , Edmonton, Alberta (1979) 

10. The history of t he ARSS , AACS , and ICS has yet to be written . A special 

issue of the ICS Newsletter , Per s pective , published in 1981 on the 

twenty-fifth anniver sar y of the founding of the ARSS , gives many interesting 

historical vi gnett es. 

11 . A partia l lis t to 1975 is published in L. Kalsbeck , Contours of a Christian 
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Philosophy : an Introduction to Her man Dooyeweerd 's Thought (Tor onto : Wedge, 

1975) , 313- 339 

12 . What fol l ows is based on knowledge of countless documents and personal 

observations over the year s since 1960 

13. This treatment of Dooyeweer d ' s thought is based chiefly on the New Critique , 

his ma gnum opus. His published wor ks through 1977 a r e listed in t he back 

of a book ,,hich is an excellent schol arly introduction to his t hought: 
Hendrik Van Eikema Hemmes , Inleiding tot de wi jsbe2eerte van 1Ier r:ian 

Dooveweerd (The Hague : tfartinu ~Tijhoff , 1982) . The book by Kalsbeck (see 

~ote 11 ) is also good and very readabl e . Other books to consult are 

Dooyeweerd's Twilight , and his Roo t s of Western Culture: Pagan , Secular , and 

Christian Options (Toronto : Wedge, 1979) . 

14 . Dooyeweerd treat s r eligion, and creation/fall / r edemption , in New Critique , 

vol. 1 

15. He discusses modal theory i n New Critique , vol. 2 

16 . I ndividuality theory is the subject of New Critique , vol. 3 

17. Most of his philosophy of history is discussed in New Cr i t ique , vol . 2 , but 

much is scattered throughout the whole work . 

18 . Young, Towards a Reformed Philosophy (Franeker : \./ever, 1952); Freeman , 

Recent Studies in Philosophy and Theology (Phi l adelphia : Presbyterian and 

Reformed, 1962); Nash, Dooyeweerd and the Amsterdam Philosophy ( Gr and 

Rapids: Zondervan , 1962); Holmes , Christian Philosophy in the Twentieth 

Century (Nutley : Craig , 1969); Rushdoony, "I ntroduction , " Twilight , vii-xvi 

19 . IIart, Communal Certainty and Authorized Truth (Amsterdam: Swets and 

Zeitlinger, 1966); Zylstra , From Pluralism to Collectivism (Assen: 

Van Gorcum, 1968 ; New Yor k : Humanities , 1970); Ol t huis , Facts , 

Values , and Ethics (Assen: Van Gorcum, 1968; New Yor k : Humanities, 

1969 ); DeGraaf , The Educat ional Ministry of t he Church (Nutley : 

Craig , 1968); Seeweld , Benedetto Croce ' s Earlier Aesthetic Theories 

and Literary Criticism (Kampen: Kok , 1958) 
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20 . Runner , The Relation of the Bible to Learning (Toront o : ARSS , 1967) 

21. The Ins titute ' s s tatements of purpose and its curriculum have been pr esented 

in its Academic Bulletin, issued every one or t wo year s since 1967 . 

22 . These mandates a r e pr esented in the Preamble and t he Educationa l Cr eed of 

the ARSS (now ICS) , which are pr inted in the current ICS Acaderr.ic Bulletin . 

23 . C. T. ~kintire, ed . The Legacy of Her man Dooveweer d: Reflections on Critical 

Philosophy i n the Christian Tradition (Washington: Univer sity Pr ess of 

Arter ica , 1985) 

24. Hart , Understanding Our World (Washingt on : University Pr ess of America , 

1984); Seewald , Rainbows for the Fallen World (Tor~nto : Tuppence Press, 

1980) . A f ul l lis ting of publications by members of t he Institute's faculty 

and associates • ay be obtained f r om the Institute, 229 College St ., Toronto , 

Ont . ;·-!ST 1R4 . 

25 . Wha t follows in thi s review is based on my reading of most of t he 

publications by Institute scholars as well as f irst- hand knowledge of their 

teaching . 

histor y . 

600 , 000 

TIIE POLITICS OF RECORDS ACQUISITION: 

a study of The Presbyterian Church i n Canada Archives 

1875 to the pr esent 

by Kim M. Moir 

The Presbyterian Church in Canada has a rich and very bureaucr atic 

In 1875 four regional synods were united to form a national body 

members 

denomination. [ 1 ] 

strong , representing the country ' s larges t Protestant 

The size of the church , combined with the multi-level 

inherent in the Presbyterian form of ecclesiastical 

created a wealth of records that pre- date 1800 . [ 2 ] These 

system of 

governr.ient , 

courts 

has 

recor ds have both a quantitative and a qualitative significance and a r e of 

pr ime importance to the social and religious historian . A core gr oup of 
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church member s real ized the s chol a r ly pot ential of these r ecor ds as ear ly as 

1879 and ,vanted action taken towards their per manent pr eservation . The vast 

major ity of t he denomination , on the other hand , saw these r ecor ds simply as 

an administr a t ive function , and so fo r various reasons did not actively work 

towar ds attaining this goal. It was this conflict within the Presbyterian 

Church that dominated the nature , scope and over all development of records 

acquisition fo r the a rchives pr ogramme . 

Records are generated by the four graded levels of Pr esbyterian 
government: Gene r al Assembly , synod , pr esbytery , and session . This system 
was designed to unify the workings of the chur ch across the country , but 
also to stress the democr a t ic ideal by having the control lie with the 

cour ts and not with a handful of elitist individuals . The entire membership 

of the Assembly exists as a uni t fo r t he dur ation of the annual general 

• eetin3 only , wher eupon they disband and a new group of delegates is elected 

by the pr esbyter ies the next year . Repr esentati on fluctuates , based on the 

me• ber ship in each pr esbyter y. All aspects of church business ar e discussed 

by the General Assembly , based upon reports delivered by the special 

committees appointed for that year, and these appear in the Acts and 

Pr oceedings , which are published annually , thus making this infor mation 

widely availabi'e . ;,Jany other types of records are created by and for this 

court because of i t s involvement in vi rtually ever y aspect of church life . 

Pet itions , overtures , appeal s , gener a l cor respondence , and reports on 

disciplinar y matter s ar e just some of t he r ecor ds pr oduced in the cour se of 

ever y year . 

The second highes t author i t y i n the Pr esbyterian Church is the 

synod. At tended by t he minist er s and e l der s from the constituent 

pr esbyteries , the synod deal s wi t h any pr oblems that had proved to be beyond 

the means of the lower courts . One of its mor e important functions was the 

task of pr omoting the int e r est s of the Church- at- lar ge in the presbyteries 

and sessions as a means of uni t i ng member ship . Due to the physical and 

' legal ' dist ance bet ween synod and the var ious sessions , it was frequently 

difficul t for this pr ogr amme to be successful . Never theless , the annual 

repor ts that were required of the synods provide some indications as to how 

t horoughly dir ectives f r om the Gener al Assembl y were followed in various 

geographi cal a r eas . Like 

i ndi cate the response of 

the minutes of t he Assembl y , these reports also 

lar ge segments of the Pr esbyterian Church to 

importan t social questions of the day , s uch as temperance , sabbatarianism, 

and the r ole of women i n Canadian socie t y. 
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Int imate knowledge of congregational life was r.iore the 

responsibility of the court of pr esbyter y . The duties of this body wer e 

wide-ranging , 

administration 

minister s to 

including the monitoring of personal worship , regulating the 

of the sacraments , and encouraging individuals through their 

conform to the requests of the General Assembly . Presbytery 

had , in theory, ultimate authority over the congr egations , particularly as 

they ruled over the minister s ' conduct . All congregations had 

representation in a presbyter y. Despite this apparently ideal democratic 

arrangement , pr esbytery could hold an official mee ting with a quorum of only 

three members . Possible limited attendance meant that i mportant church 

recommendations could escape the attention and involvement of m~ny 

congregations . This proble• could be alleviated to some degree by the 

creation of detailed minutes . Each presbytery had a clerk, as did all the 

courts of the Church, in order to ensure that minutes were taken and records 

were main t ained according to an established standar d . In addition to these 

minutes , other records were cr eated by the presbytery , such as r eports , 

correspondence , and histor ies . Regular r eview of session minutes by the 

pr esbytery meant that presbytery was informed of congregational activities 

on a regular basis , and any challenges to their directives based on the 

entries could be quickly challenged and rectified . 

Each congrega tion had its own session . The officers of this court 

included the minister and repr esentative elder s . They were the overseers of 

all the organized groups within the congregation that were sanctioned by the 

Church . In addition, the session r egulated all individuals ' behaviour to 

ensure that a pr oper moral and religious tone be maintained . Communication 

in this r egard was a simple matter because of session's close physical 

proximity to its charges . The entire process of enforcing General Assembly 

directives was based almost completely on a chain-reaction effect from one 

court level to another . Those issues of concern which were relayed from 

presbytery to session would be the ones on which session would concentrate . 

Session, it is fair to say , had a more direct influence on a greater number 

of member s t han did the highest court of the Church. 

Although session was ultir.iately r esponsible for all facets of 

congregational r ecord- keeping , it was the session clerk who was the 

custodian of session minutes ; baptismal , marriage , and communion r egisters; 

and correspondence relating to the congregation . As a whole , the 

congr egation a l so produced a proli f er a t ion of varied record types in 

addition to these chur ch registers . Other records ranged from board of 
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managers' minutes and financial ledgers down to single orders of service , but 

each record was required in order to get a complete picture of the life of the 

congregation. Unl i ke the higher courts which dealt with broad questions 

relating to church policy , the session records held a rich source of 

demographic information which could be especially valuable to the genealogist 

and the recent trends in history toward a broader examination of society . [ li] 

A handful of ambitious church members recognized the historical 

significance of the Presbyterian church records as early as 1879 , as evidenced 

by the fo rmation of the Historical Committee . As a rchivist Margaret Ray of 

Victoria University observed , ''Presbyterians seem to have developed a strong 

historical sense . Many of these collectors lived and died in obscurity and 

would have been astonished , doubtless , to have heard themselves ter• ed 

' upholders of civilization '." [5] The author did overestimate the number of 

Presbyterians who were active in this cause , but she does indicate that those 

few concerned individuals did not need any form of policy directive to prompt 

them to action . Rather, they simply recognized that there had not been any 

steps 

the 

the 

Rev . 

the 

did 

t aken to preserve church records up to that point . Similar causes in 

past were initiated by very small minorities of the church membership , and 

founding of the Historical Foundation in Montreat, ~orth Carolina by the 

James Tenney was a good case i n point . [6] 

Despite the Historical Committee ' s interest , reports only appeared in 

General Assembly ' s Acts and Proceedings for the years 1879 and 1880 , and 

not re- surface for several years . [7] This gap in time ref l ected the 

Committee ' s lack of organization and a general lack of interest. As well , the 

collecting policy that was originally publ ished in the Acts and Proceedings as 

their entire basis of promotion was alarmingly vague: 

, , , to collect as they may be able such .•. books a nd 

documents as may be of historical value in connection with 

any of the Pr esbyterian Churches of the Dominion ..• and t o 

report their diligence in the premises to the next General 

Assembly . [ 8] 

These words left the congregations to their own devices with very little 

official impetus as to the urgency of the situation , especially when there 

were no follow-up procedures throughout this two-year period . Secondly , the 

one piece of specific advice they did provide actually advocated that the 

various theological colleges , such as Queen 's in Kingston , the Presbyterian 

Coll eges in Montrea l and Ha l ifax , and Knox College in Toronto (all having 

affiliations with the pre-1875 synods) , still be supported as the appropriate 
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repositories according to the or iginal r oot s of the congregation. [ 9 ] 

Al though it is not clearly documented , one does get the impr ession 

that recor ds were being collected on a small s cale throughout these early 

years , but the Historical Committee does not become acti ve again until 1916 . 

[10] This resurgence may have been because the Committee sensed the upcoming 

s t orm of Church Union , and wanted to establ ish clearl y the Pr esbyterian 

identity . [11] The Committee boasted seventeen members , and a very detailed 

and ambitious mandate illustrating a per ceptive view r egar ding what records 

should be preserved . Their br oad mandate clearly denoted who they felt should 

be involved in this noble venture : 

To di scover, gr asp and portray the spiritual element in the 

church as exemplified in the Chr istian lives of her 

preachers and people whether hidden in t he obscur ity of 

humble service, or conspicuous in the noontide heat of the 

Vineyard , is the high aim and inspiration of t he Committee 

t hough concurrently with this , dat a of a mor e conc r ete 

char acter must necessarily and incessantly fo rm the most 

laborious part of its varied duties. To bring the Church as 

a whole into cordial sympathy with this aim would be of 

i tself no fruitless achievement . (12] 

It is evident that the Commit tee unders tood t he magnitude of this 

task, but they did not seem to foresee the reality of what tools were needed 

to put int o effect "s ystematic" record collection. [ 13] Chur ch 

members- at-lar ge required educat ion regarding what materials to collect, how 

to organize them and the purposes for doing so . Another facto r operating 

here , which completely escaped the Committee , involved the human tendency to 

procrastinate about what they knew they shoul d be doing . J ames Gear y , a 

reli gious archivist , pointed to the same a ttitude of indiffer ence by 

recounting that when Pope Benedict XV ordered that his dioceses form a r chives , 

they "either i gnored or paid lip service to t he tenet . " [14] The notion that 

church recor ds , because they were created in the domain of a priva te 

institution , should forever be regar ded as " private property" had to be 

changed . [1 5 ] The His t orical Committee chose t o take up this challenge , but 

the question remained whether having an enthusiastic group of i ndividuals and 

the sanction of the General Assembly would be enough pr ompting t o see a 

promising response in the near future . (16 ] 

The convener of the Historical Committee soon answer ed this 

uncer t ainty when he clai med that "the pr overbial modesty of the Pr esbyterian 
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ministry has never been more f ully exemplif i ed than in the hesitation with 

which this request has been r eceived ." [17] Even though t he evidence does no t 

point to a ny sign 

reservation present 

ass ua ged . A f ormal 

of modesty in t he congr ega t ions , ther e was an atti tude of 

which an ambitious public rela tions pr ogr amme mi ght have 

campaign of this natur e involvi ng the c irculat ion of 

pr omotiona l 

Committee 

li t e rature conj ures up visi ons of dolla r signs , but even i f the 

had fo r mulat ed such plans , t heir annual budge t of $300 could ha r dl y 

be used for this purpose . Some member s did ar ran3e t o trave l t o congr egat ions 

wi thin a reasonable di s tance , 1d th t he intention of i nformi ng people about t he 

pur pose and goa l s of the Hist orica l Committee . They also r equest ed of Gener al 

Assembl y that all :ninster s across Canada should do the s ame f r o~ t he i r pulpits 

each Sunday. [19] 

At this point i n time, the Committee s i mpl y wanted to s ee t he 

Presbyter ian annals and related his t or ical 

l ocations across t he country. They had 

f unctioni ng cent r al archives , a l t hough the 

materi als pr eser ved i n selec t 

not begun t o t hink in terms of a 

Commi ttee members were doing 

r esea rch for those 

sent to them. The 

r equesting 

volume of 

t he service , using wha t ever mat er i a l had been 

correspondence was quite heavy , i ndica t ing a 

widespread i nterest , a nd thi s was ce r tainly encouraged by the Committee , as i t 

i s today , by s trongl y stressing good publ i c service . The Commit tee , howeve r , 

mistook this development for a willingness to donate ma ter ial at a s ubsequent 

da t e , r a ther than wha t it real l y was : t he desire to take advantage of 

assist ance tha t was pr ovided f r ee of charge and with no a ppa r ent r eci procal 

responsibil i ties . 

Gener al Assembly had appr oved a request by t he Committee that al l 

congr egat ions , pr esbyt eries and synods f or m their own his t or ical commit t ees . 

They wer e t o encourage s upport a t t he l oca l level and to r eport t heir progress 

on a year ly basis in a r eport sent to t he Gener al Assembl y ' s ~istor i cal 

Commi ttee . The minister was asked t o s ubmi t biogr aphies on the past minist er s 

who se rved in 

histor y . This 

t heir church as a 

indicated tha t the 

wy 

s tudy 

to view the over all congr egationa l 

of hi s t ory , and church his tory in 

par t i cular, was s tj ll lar gely concerned wit h the "leader s " in socie t y, and not 

so much wit h t he soci al interac t ion of t he major i t y of church member s withi n 

t he denomina t ion. 

J us t as i t was the Synod of Tor onto- Kings ton that r equested t he 

fo r mation of a His tor ical Committee back in 1879 , the a r ea of southern Ont ario 

continued t o be t he Committee ' s most r egular supporter. Acces s i ons have 

reflected t hi s f r om 1916 to t he pr esent day . By 1919 t he Committee had the 
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use of Knox College vault to house its records . This made the donation 

pr ocess for Toronto- area residents more attractive than for those further 

afield . What was f rus tra tinc to the Committee was the tendency for many of 

the synods to 

that 

not send histor ical r eports for seve r al years running , a 

r egularly appear ed in the Acts and Proceedings . The extension complaint 

of this behaviour meant that many areas in Canada were not represented at all 

in ony of the repositories housing Pr esbyter ian materials, irr espective of the 

Committee making "appeal after appeal." [ 20] 

Thr oughout its existence the Committee under took to survey all court 

levels across Canada as a form of inventory for both parties , but also to act 

as a sharp reminder that the Committee required support in order to operate 

efficiently . Surveys enable the people involved to discover what mater ial 

they have and where it is located , and this infor mation could have been used 

by the Historical Committee to r evise their mandate accordingly . [21] The 

s urvey does not just necessarily r eport r ecor ds in terms of volumes and dates 

as one might expect , but it also freq uently r eveals the wide variety of types 

of historical objects in the possession of the respondent . [22] 

One could not disagree that the information r e trieved f r om an 

appropriately-designed survey i s invaluable , but the surveyor must r eceive a 

significant number of returns to allow for a useful analysis of the data . 

Her e again , the Committee ' s efforts did not reap t he r esul ts they had hoped 

for, but the response rate for questionnaires has always been dismally poor . 

August Suelflow echoed the frustration felt by the Presbyter ian Church upon 

receiving only 100 out of 486 replies to a survey done while serving as an 

a rchivist in the United States . He observed that only the conscientious and 

keen ones would t end to respond . [23] In the case of the early sur veys done 

by the Presbyterian Church it was usually the prominent ministers, such as 

Robert Burns , who wanted to comply with what was expected of them with regards 

to General Assembly directives, as well as being the ones who tended to 

accumulate and maintain personal correspondence and related material . [24] 

As political problems became more of a burden on Pr esbyterians with 

the imminent onset of friction over the contemplated union with the Met hodi st 

and Congregational Churches , further attempts by the Historical Commi ttee to 

promote record pr eservation achieved very little success . Historical articles 

were placed in The Presbyterian Record during this period , but t he r esults of 

this caused the Committee convener to remark that ''we cannot but compl ain 

again a bout the neglect of many to do t heir s hare of this work.'' [25] Their 

gentle approach required more clout to be convincing. Transfer of church 
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records could take place under two different conditions, the first being 

voluntary transfer and the second , legally- required transfer . (26] Many of 

the court records had legal significance attached to them , and the owners we r e 

technically responsible f or their proper maintenance . In view of the troubled 

t i mes , however, there was a s tronq chance that a harder line taken by Gene r a l 

Assembly on this matter would have created ~ore problems than it would have 

solved . 

I n 1925 the Pres byt e r ian Church in Canada and its r ecords-col lecting 

progr amme received a crippling bl ow. Church Union had arrived , much t o t he 

delight of t he ma jorit y of Pr es byt erians, but it lef t the cont i nui ng 

Presbyterian Church with a sever ely depleted membershi p a nd l i ttle a rchival 

material that could be called their own . Under the United Church of Canada 

Act , the Dominion Commissioners ruled that the archives stored in Knox College 

would be removed and housed in the Archives of Ontario until the property 

disputes had been settled . They remained there until 1950 , when the 

Legislative Assembly of Ontario decided that the records would become t he 

property of the United Church of Canada in exchange for retention of the 

Presbyterian claim to Caven Library in Knox College , as stipulated in t he Knox 

College Library Act . 

Presbyterians were left to regroup completely, and it seemed that any 

progress that had been made for the cause of retaining historical records ws 

removed from their car e. Fortunately, this even did not daunt the new 

Committee on Histor y . R.W. Dickie expressed the pride in the continuing 

church which would also have been felt by the Committee : 

If we are going to remain in the Pr esbyterian Church , let us be truly 

Presbyterian , and use this mighty force of our Church's tradition. 

There is nothing in it so far as I can see of which we need to be 

ashamed and there is much in which we have good reason to glory. (27 ] 

Austin Budge became the Committee convener, and one of his first priorities 

was that all titeratur e that had been printed as a result of the Union 

controversy should be hunted down and sent to the main deposit area for church 

a rchives the Knox College vault . Budge seemed to understand that the 

mater ial accumulating 

already documented. 

cont aining information 

Chur ch that l ed to 

Church Union . (28) 

there could be valuable for 

It was , after all , access 

on the legal , fiscal and 

learned histories, s uch as 

the writing of history not 

to these primary sources 

administrative life of the 

Ephraim Scott ' s His torv of 

The years after 1925 saw a gradual upswing in the support and 
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awareness of church history by church members . By 1929 all synods and 

pr esbyteries had formed historical committees and more reports were 

forthcoming to the Committee because of this newly-found interest in the r oots 

of Presbyt erianism acr oss Canada . Especially str ong suppor t continued to come 

from the Maritimcs , Quebec , and Ontario . The Committee ' s workload became even 

mor e voluminous due to the great number of inquiries r equiring research, 

augmented by a mar ked increase in donations . The ongoing problem pla1uing tl1e 

work of the Committee was that, al t hough ther e undoubtedl:r was more support, 

it still came f r om a relatively smal l proportion of the chur ch populace . The 

convener ' s 

year has 

quickened 

comment in 1929 indicated a caut ious optimism: "Nothing in the past 

come befor e your Committee to indicate lukewarmness , but rat~er a 

i nterest ." [29] A survey was sent out by 1934 to all pr esbyteries 

as another plea for action on the local f ronts . Ther e were , unfortunatel y , no 

indi cations of its success in the ensuing reports of t he Committee . 

Budge was an ' active ' archivist and t ook it upon himself to lecture 

outside of Tor onto on behalf of the Committee as well as to track down 

a r chiva l material fo r deposit . It seemed that if only the Chur ch had pr ovided 

~reater r esources to the Committee , educating the members on the i ntrinsic 

value of their records could be done on a grander scale , hence pr oviding 

returns on the investment . As the appraisal process fo r a r chives involves 

evaluating the records ' value with respect to their function in the 

institution, and also the s i gnif icance the institution put on them whil e 

active, [30] his work was also able to call to the attention of congr egations 

the ad• inistrative as well as the histor ical importance of their r ecor ds . 

Ma ny issues had to be dealt with because of the huge volume of records 

generated by a religious institution , which in some areas of the country was 

second only to gover nment documents . [31] In addition , many donors wanted a 

place 

.the 

the 

Good 

that 

can 

to deposit not only their paper s , but ar tifacts as well . At t ha t point 

Committee ' s mandate was wide open , as some archivists claim is best , so 

necessary area to house and maintain these materials had to be found. [32] 

relations between the donor and the Committee were necessary in t he hopes 

patrons would spr ead favourable remarks about their work to others . This 

be especi ally effective if the person had a high profile in his own 

congregation, even though this may mean that the institution may be offered a 

lot of ephemera over time . [33 ] Proper car e and preservation measur es had t o 

be taken with the church records due to their unique informational value , 

perta ining to the records in r e positories as well as to the vast major ity sill 

in chur ch cupboards or basements . [34] 
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decades . 

Fir e caused the destr uction of many valuable documents throughout the 

This problen was especially pr evalent durin3 the nineteenth and 

early twentieth centuries due to the lack of fire- retarding ~easures in 

contempor ary construction pr actices . The threat was alleviated to some e~tent 

by the desire of 3udge to incorporate the crowing collection into the library 

of Knox College to fo r • an 11 historical library11 collection . [35] This 

recomrn".:!nda tion 1vas r:nlizec: in 1938 . It was regarded ns a great achieve::ie!1 t, 

1,hich to so• e de3ree it Has , but the opinion of ,\u3ust Suelflm·1 shccs li~ht on 

the possible repercussions of s uch an arrange• ent : 

Though initially a collection may find ~ home in the 

~ospitoble quarter s 

exists that the 

of a seminary library , the 1rove dancer 

historical depository may become a 

stepchil d , far overshadowed b7 other activities . Of course , 

this would still be superior to housin3 archives in o 

private home or in t he basement or attic of a church- related 

building. [ 36] 

Such pitfalls waited in tl1e future if t he Corr.r.iittee did not sufficiently 

cultivate an identity for its collection, but in the meantime it ·,as a deci ded 

impr ovement over the College ' s vaults . The physical move trigger ed the 

Historical Committee to make a for ~al statement that f r om 1940 on the ~no:: 

College r eposi tory would be knoHn as the Archives of The Presbyterian Church 

in Canada . [37] 

Sessions Herc given special responsibility by the General Assembly to 

or ganize church records and to ensure their eventual deposit in Knox Colle3e . 

Although this move pr oved to show gradual r eturns , it Has unfortunate that it 

took the Committee twenty- five year s to see the necessity of regul.'.lr 

reminders within the congregations . Despi t e the Co• ~itt ee ' s r equest , 

Pr esbyterian r ecords wer e deposited in many other repositories across t~c 

countr y that f requently l ecked any connection with the Church . Steps hod to 

be taken to prevent this trend f rom gettin3 out of hand , and to so• e e~tent 

the multi- faceted nature of the a rchival ins titution gave roo• to find 

possible solutions . I deally, a religious ar chive , like any other archives , 

should participate in many functions : 

I I I the archives system should integrate control over the 

management of current records , the pr ovision of r ecords 

centr es fo r dor~nnt records , and the operation of central 

microfilm services , as well as the conventional a rchival 

functions of acquiring , preservin~ , and making available !or 

use ~aterials which have per ma nent value as a cultura l 

r esource and national heritage . [38] 
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It is doubtful that any archivist Hould dispute this comment , but the reality 

of the situation fo r the Presbyte r ian Church Archives pales in comparison with 

this ideal . Severe budget restraints have prevented rapid progress in ma ny of 

the afor ementioned a reas . r:evertheless , microfilming pr ojects wer e undertaken 

on and off during the 1950s to the 1970s on behalf of the Archives by the 

Ontario Historical Society, the Church of Latter Day Saints , and the 

Presbyterian Church itself . 

Duplication of church records by micr ofilming and photocopying has 

been a gr ea t asset in the area cf public service fo r the Archives. Origi~als 

which would most like ly have never been deposited in the institution became 

available on film , allowing the material to be preserved and kept secure as 

well as available fo r research purposes . Potential donors who feared tha t 

records might become lost or damaged if transferred to a central r epositor y 

were possibly r eassured by the chance to copy their papers locally . [39) This 

enabled those institutions with a l egitima te claim upon records tha t more 

properly belong in the Presbyterian Church Ardlives to at least obtain 3 

durable copy . Wanting to maintain "exclusive possession" at the risk of 

harr.iing the records and hoarding information that need not be pr i vate -- with 

the possibl e exception of session minutes -- must be pr evented . [40) 

In some cases , however , the very nature of the Pr esbyterian church 

gover nment has thwarted attempts to compl ete a compr ehensive programme of 

duplica tion. Despite the generous offer from the Mormons in 1965 to film 

congregational records for the Archives , the Synod of Montreal-Ottawa refused 

to participate , for theological reasons. It is no secret that the ~ormons 

have a unique use for these films as well , but the General Assembly had 

appr oved of the project whole- heartedly. This particular assertion of the 

court ' s independence from the advice of the General Assembly was r:iost 

unfortunate , particularly as budget restrictions have forced the Committee t o 

abandon plans fo r additional microfilming over the last decade . Despite 

appeals to t he pr esbyteries from General Assembly to insist that congr egations 

establish the r.iicr ofilming of their records as a priority, the rate of success 

is far from impressive . Reasons for this involve the traditional concerns of 

limited finances and congregational pr ocrastinat ion , but additional fac tors 

have lately emer ged to threaten the r ecor d- collecting policy of the Archives: 

competition from external institutions, and hostility towards the Ar chives for 

wanting to make church records accessible to people regarded with suspicion as 

being muckraker s rather than legi t imat e r esear cher s . 

In spite of the Committee ' s continued efforts to ur ge the necessity of 
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putting a mic r ofilming programme into 

a rchives have effectively undermined 

effect acr oss Canada , larger secul ar 

this pl an . Ambitious micr of ilming 

pr ojects !1ave been completed in recent year s by the provincial ar chives of 

Nova Scotia and Prince Edwar d Isl and, offering to micr ofilm r eligious records 

f r ee of charge , with the copies going only to their repositories . Consider ing 

the many roadblocks that have hindered the Committee in the past , this one 

poses a significant problem. It is most difficult to convince church me~ber s 

to suppor t the Church Archives if the congregations are forced to pay for 

microfilming when secular institut i ons offer the same services at no exoense . 

A partial solution has been found in so• e instances through the exchange of 

~ne lot of information on ~icr ofilm for another , thus fo r ming a valuable 

co-operative l ink between secular and r eligious r epositories . (41] 

Increasingly , there has been a need for '' s ubmerging the competitive 

spiri t" be tween institut ions . [ 42] Conflicts between a rchivis t s should be 
openly discussed. Ther e is a l ways the possibili ty that a difficult situation 

could have been misunde r stood and tha t a comproir.ise could have been reached . 

Such was the case between the Pr esbyterian Church Ar chives and the Public 

Archives of Canada regarding the records of St . And r ew ' s Church in Ot tawa . 

This mat e r ial was deposi ted with the latter r epository pr ior to the time when 

pr oper archival facilities had been established by the General Assembly . St. 

Andr ew ' s had appr oached the Publ ic Archives on this matter because of a fir e 

i n the chur ch , this forcing them to seek a secur e facility for their r ecords . 

Initially the Public Archives r efused the offer as the collection was outside 

their mandate , but when appr oached a second time an agreement was struck . (43] 

Based on a casual s urvey done in t he course of this research , sever al 

very 

were 

these 

significant 

deposited 

unhappy 

collections have passed into secular hands . Many of t hese 

regarding the 

during the early career of t he Committee , a nd occasionally 

events were caused by poor advice given by the Committ ee itself 

disposition of records . The Church ' s fir s t a r chivis t , t he Rev . 

Neil G. Smith , actually 

process of deciding what 

s torage place for your 

deposi t them e l sewhere ." 

suggested i n 

to do with 

r ecords in your 

(44] At other 

a lette r to a cler k of session in t he 

his r ecords that , " If you have a safe 

own church there is no obl igation t o 

times , the Church has had to contend 

with the independent spirit of i t s courts . By 1978 , for instance , the Synod 

of Saskatchewan had entered into a n agr eement t o house its r ecor ds wit h the 

Saskatchewan Archives Board , an a rrangement that placed res trictions upon 

access to the material and remained a source of concern to its own church 

ar chives for several yea r s . (45 ] Such occurrences, however, a r e by no means 
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the rule . When McGill University first approached the Presbytery of Montreal 

for their recor ds in the early 1970s , the court ag r eed to deposit their papers 

in this secular institution . After sus t ained pressure from the Coltll!littee on 

Histor y , this decision was reversed and the pr esbytery agreed to support the 

Presbyterian Chu~ch Archives . (46] Sometimes pr essur e , if applied the right 

way , is more effective than endless appeals for donations . 

While deposits to secular archives have been important to both the 

s tud y of reli3ious history and the nature of the collection in the 

Presbyterian Church Archives , they do not cor:1pare favourably with the ar.10unt 

of material that s till remains in the hands of the :ongregations. .\ •.'lide 

selection of these documents is necessary to pr ovide t~e user with t he 

spectrum of materia l needed for the fo r mation of an accurate picture of the 

church ' s histor ical development . Throughout the 1950s and 1960s the convener 

tried various ways of improving the Archives ' profile in the hop~ of 

attracting additional donations , such as placing advertisements in The 

Pr esbyterian Record outlining the Archives ' services , pushing for a lar ger 

bud1e t in order to impr ove facilities , and managinG to get the Committee t o 

meet in per son at least once a year rather than communicating by 

correspondence only . llistorical reports by the synods were being sent by the 

same f our provinces year after year , and this trend varied only occasional ly. 

This is not to say that mater ial was not drifting to the Committee from across 

the country , for there wer e distinct areas that wer e more active i~ their 

efforts . 

hundr edth 

Special events , s uch as Canada's centennial in 1967 and the Church ' s 

anniversary in 1975 created more hi storical interest . Each 

congr egation was expected to acknowledge the anniversaries in some way , with 

the Committee stressing the need for historical writing by any church member , 

not necessarily the minister or clerk . These histories were to represent an 

objective view of church life , including the bad aspects with the good . This 

emphasis put many congregations into closer contact with the Church Archives , 

as their histories could only be written based on those r ecords that were 

available . 

While the increased use of its facilities has had many positive 

benefits for the reputation of the Church Archives , it has also raised some 

concern over the sensitive content of some church records . Archivists have 

been considered the purveyors of ultimate truth because they must never 

unwittingly censor material in t heir collections . The only exception to this 

rule is if the donor has placed r estrictions upon the access to certain or all 

parts of a collection . The archivist is within his or her rights to refuse a 
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donat ion if t he r estr ictions placed upon it a r e unreasonable , but recently the 

ability to carry out thi s role has been quest ioned by some prominent ~enbcrs 

of the Church . The Pr esbyt er ian Chur ch Ar chives uill n~ver see , for instance , 

many of the files of one of the major figures in its history. The ~ev. Dr . 

Louis Fo\vler indicated in 1976 tha t he had reser vations about archives in 

general : 

There are few men left whose knowledge of the Church covers 

intimately 1925 to now, and very few have kept the files I 

have kept . I am in the ?rocess of examining over fifty 

years ' cor respondence . ~uch of it has been destroyed . Some 

will go into the Archives . (47] 

Dr . Fowler was of a mi nd t hat sensitive mater ial should not be kept for other s 

to r e3d . This attitude \/as gr eatly inflamed by a request that appeared in The 

Presbyter ian Record fo r fi r st- hand infor mation relating to Church Union . 

Fowler quickly wr ote to the editor i n r esponse to t his inquiry by Professor 

Douglas Campbell of Er indale Col lege , the University of Tor onto : 

This was 

Gener al 

for the 

a r chives 

I am grateful • .. to Dr . Campbell for making ce re- think my 

attitude towar ds a r chives :--Iy decision was once to 

catal ogue this tremendous amount of mater ial , but I have now 

decided after abstr act ing some things of family inter est to 

burn the r est and that I am doing forthwith . (48 ] 

par ticular ly significant since Dr. Fowler was Clerk Emer itus of the 

Assembl y. For a ma n once char ged with the maintenance of the r ecords 

highest cour t in t he denominat ion , it was a s t i nging indictment of 

and t he nature of r eli gious histor ical col lections . This attitude 

does not appear t o be widespr ead among member s of t he Church , but it hints at 

the suspicion wi t h which some Pr esbyter ians view those who wish to investigate 

the true hist or y of t he Church , as well as those who wish to preser ve its 

sources . The actua l impact of this sentiment upon the willingness of 

congr egations to deposi t thei r r ecor ds with the Ar chives is more difficult to 

es t imat e . 

In spi t e of t hese pr essures , the a r chiva l pr ogr amme of the Committee 

on Histor y has shown impr ovement ove r the past decade . New facilities for the 

Pr esbyter ian Church Archives wer e complet ed in 1972 and officially opened in 

June 1973 . This was the beginning of t he next phase of development . By 1975 

ther e was 

par t - time 

as both 

a full-time employee running t he operation as opposed to the 

staff t hat was used in the pas t . This enabled the Archivist to act 

admini s trator and schol ar ; that i s , to work on developing t he 
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coll ecti on as well as providing a r efer ence service to an i ncreasing number of 

use r s . [49] Gr eat er opportunity was available to wor k at convincing t he 

congregati ons and Church Offices in Tor onto tha t r ecor ds may originally have 

been c r eated fo r a shor t -ter m ad• inistr ative purpose , but many of t hem had 

long- t erm significance . The r ate of donations i ncr eased steadily , and as t~e 

Archi vis t , Pr ofessor John S . Hoir , observed in 1975 , ther e was enough ·..:ork fo r 

a full - t ime per son in addition t o a cataloguer . [50] Far mor e pr omotional 

wr iting was also done about the Ar chives dur ing the 1970s than ever befor e . 

These effor ts at public r elat ions took the form of cir cular s , a r ticles and 

br ochures directed a t the congr egat ions and towards church officials . Sever31 

volunteer s 

maintained 

pr esentat ion 

bona fide 

were ~irectly involved in rteveloping the Ar chives ' profile, and all 

a high level of enthusiasm. Professor ~oir deliver ed a full 

to the Genera l Assembly i n 1976 wi t h high hopes t hat having a 

a r chives would pr ompt t he de l egat es t o even fur ther ac t ion . T~e 

same year , ~oir sent 

when he could expec t 

dema:iding r equest s to each clerk of pr esbytery askin~ 

a mi c r ofilm copy of their minutes . (51] ln additional 

tactic pu t into pr actice du~ing this per iod was to send a congr atulatory 

letter t o congr egat ions celebr a t ing a n anniver sary , but always adding an 

appeal to shar e thei r hist or i cal r ecor ds wi t h the Ar chi ves . (52] 

Attention was also devot ed to t he lar ge amounts of recor ~s that were 

s t eadily accumulating at Church Offices . Thr ough the year s , t he Boar d of 

~or ld Missi ons had sent inactive r ecor ds to the Ar chi ves for pr eser vation . 

This office was t he onl y r egula r pa t ron depos i ting ins titutional recor ds , an~ 

i n 1977 the Ar chivis t sought advice f r om t he Publ ic Ar chives of Canada 

concer ning t ool s tha t mi gh t be used t o educa t e church offici als on the merits 

of r ecor ds management . This was f ollowed t wo year s l a t er by a det ailed r epor t 

by Alex Ross , a member of t he Committee on His t or y , whi ch outlined the volume 

of recor ds gene r a t ed by head office and how they wer e be i ng stor ed and used . 

;~ concluded t hat far t oo much valuable space was bei ng t aken up by ephemera 

whi ch coul d be destroyed onl y i f r ecor d scheduling wer e implement ed . [53] The 

cost of s uch a pr ogr amme was beyond t he capabilities of t he Chur ch budgets a t 

that time . This s talema t e did not he lp t he s t a t e of t he Ar chives i n thecomi ng 

year s . Al l t he depar tments have been encouraged t o make use of the Archives ' 

servi ces simpl y because t he genus wi thi n a collect i on • us t be assur ed of 

pr ot ec tion. Weeding t hrough t he t housands of files annual l y imposes a 

cr ippling drain on s t aff time and money . Solutions fo r this ser ious 

pr edi cament lie i n the future , and e f forts wi l l have t o be made r epeat edly t o 

convince Church Offices of t he economy possible once an efficient r ecor ds 
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syste• is implemented . Should these initiatives fail , the proper preservation 

of these lengthy runs of documents that are so important to an understanding 

of the :hurch ' s activities on a large scale will be unduly threatened . 

The pr eser.t collection housed in the Presbyterian Church Archives i s 

representative of the diverse types of r ecor ds that have heen generated by the 

involvement of The Presbyter ian Chur ch with Canadian society for well over a 

c8ntury . Donations arc still arrivi~g on a re n,ular basis, but nany of t he 

proble• s still remain . Congregational apathy is n particularly troubling one, 

as witnessed by the meagre response to a 19EO records survey conduct~d by t he 

Cor.imittee on History . Out of approxi• atel y 1000 ques tion~aires , only 100 

replies were received . (54] Interestin~ly enough , several of t hose tha t were 

returned had failed to answer the section requiring a decision renarding their 

willincness to deposit the original recor ds of the congregation , or a copy of 

the sar.ie , in the Archives . The increasing co• mitment of t he Committee t o a 

professionally- r un Archives , coupled with an improving r eputation and hinher 

prof ile within the denomination , will help to offset this problem ~o so~c 

degr ee . ~iuch more could still be done to inprove the communicati ons net,..,or!( 

t hroughout the Church , and beyond it to other potential donors, t hrough 

personal contact . A one- page report in the Acts and Proceedings , which i s 

seen by relatively few people , is not sufficient to bring t he ~rchives ot ~c 

attention of many who a r e not adequately awar e of its role in the religious 

and academic communities . Despite these factors , it is still difficult to get 

away from the fact t hat the Pr esbyter ian Church Archives collection has 

largely been shaped by the his t or ic development of the Church , and the 

relationship between the Committee on Hist or y and the Chur ch cour ts . 
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1. John S. Moir , Enduring Oi t ness : a history of the Pr esbyterian Church in 

Canada (Tor onto , 1975) , p. 144 
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"SATA!i I:! SOLUTIOr!" [ 1 ] : 

Presby terians and the liquor traffic , 1895 - 1915 

by Michael Owen 

"Ther e a r e sor.ie snakes ·.1hose poison is so dead l y t hat the tinies t 

dr op , if it get s into the blood , will cause 3r eat pain or dea t h , 

Strong drink is like the deadly bite of s uch serpents." [2] 

It is quite probable that no other issue of reform preoccupied t he 

Canadian Presbyterian Church more completely than the t emperance deba t e i n the 

period 1895- 1915. The Presbyterian Church branded both the liquor traffic and 

the drink habit as sins against the individual , the nation and God. Dr ink ' s 

consequences for individuals, families and the nation clear ly i dentified the 

liquor 

believed 

trade as "our gr eat nationa l sin". [3] Presbyt eria n social reformers 

tha t this sin could be conquer ed with the conventional tactics used 

banish other "modern day" social probl ems -- educa tion and legislation . to 

Education i n the Sabba th school and cons t an t mora l s uasion thr ough the 

denominational press prepar ed Canadian Pr esbyterians t o be r eceptive to the 

pr ogressive Chr istian legislation and socia l r eform progr ams advocated by 

Church refor mer s in the firs t decade and one-half of the twentie t h century . 

educate , 

Educate 

Rev. \,; . D. Reid , of t!ontreal , exhorted Pr esbyt erians to "educat e , 

educate . Let education begin in t he home . Educat e in the schools . 

in our Sunday schools . I n our ' Junior Endeavor Societies ', in our 
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' Bands of Hope ', and in our ' Boys ' Brigades' , l et us educate , educate , 

educate; show the sin and crime of drink and the drink traffic and we shall 

raise up n generation of men and women that will one <lay sweep aside the curse 

from our 

of the 

land . '' [4] Thus did Reid encapsulate Presbyterian temperance effort 

building up of a body of infor mation on the physical , social , economic 

and moral effects of liquor; instructing church members and the public in the 

evils cf the liquor traffic ; and educating the children . PaQphlets , Sabbath 

School lessons , sermons and the denominational pr ess enlightened church 

~ember s and the rising generation and elicited f rom t hem pledges of 

abstinence . 

Although an integral element of the secular pr ohibition movement , 

education dooinated the Presbyterian temperance crusade, overshadowing the 

denomination's agitation for r efor m of liquor licensing laws . The 

Pr esbyterian temperance endeavours examined in this paper r eflected that 

church ' s proclivities to study social problems and to instruct adherents in 

the necessity of social reform while integrating it with a tradi ~ional 

emphasis on individual moral reform. This study of the Church' s crusade 

relies on the reports of church committees and boards , the church press and 

published pamphlets . Reports to the General Assembl y , particularly those of 

the Doar cl on Metal and Social Refor m after 1908 , reviewed official church 

policy , s urveyed the provincial temperance f ields and the progress of 

local- option plebiscites , and outlined further reform efforts to be 

undertaken . These reports mapped the path to individual and social salvation 

education and legislation , The pr ess and pamphlets, while more pol emical, 

focused the 

The pulpit 

war agains t 

denomination ' s a ttention on its moral and civic r esponsibility . 

and the Assembly ' s committees allied wit h the press to direct the 

drink and to criticize those human f r ailties and the power of 

Satan which prevented the achievement of the goal of national salvation , 

The Pr esbyterian press constantly pr esented to subscriber s , children , 

adolescents and adults alike , the contrast between the evils of liquor and the 

benefits of abstinence , This essay outlines t he dichotomy between the use of 

liquor which undermined one ' s health , consumed one ' s wealth and destr oyed 

one ' s family and the moral , social , physical and econooic benefits of 

abstinence , as Presbyter ian temperance reformers understood them . Abstinence 

and its logical extension , pr ohibition, promised nothing but good for men and 

women , their families , the church and the nation , Liquor delivered nothin3 

but destruction and sorrow. The press under scored these divisions time after 

time . 
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The pre-war Presbyterian t emper ance campaign was primarily a ~oral 

crusade . In Social :~vernents , Paul ~ilkinson argues t hat turn- of-the- century 

religious , 

rationr1l 

r efor m crusades were "desperate " rnor:il refo r m movements " built u;,on 

discussion , rational per s uasion , and drafting of pr acticaJle • . . 

pr o-:;r :immes and le1islative action . " The te~perament of such =efor nist 

".!Ove1aents uas 11deC: icat2d and deter mined ;" t heir r:iethods ver e "outs t andin~l y 

realistic , intelligent , practicol and ef:ective ." [5] This describes the 

Pr esbyterian te• perance campaign . 

Other his t orians of pro~ressive- era social movements h:ive not been so 

understandin~ of temperance advocates or thei r motives . Aner ican histori3ns 

s uch as Richar d Hofstadter and Robert Weibe have focused on issues of social 

control 

movement 

Crusade , 

preserve 

personal 

portrays 

saintly 

"devoted 

Although 

and the middle class ' s search fo r or de r and pr esented the temperance 

as a perversion of the sociol refor• impulse . [6] In The Svnbolic 

Joseph Cusfield has a r gued that middle- class Protestants , ''unable to 

the status quo ," atte!!lpted " to impose a t least one t ene t of their 

mor :ility sobr iety on the larger society. " [7] Gusficld 

ter.1perance as a crusade which seemed "a t once naive , intoler ant , 

and silly ," as evidenced by the "excessive mor al perfectionism" of the 

sectar ians" who were "unable to compromise" with human na ture . 

these "sectarians " displ ayed "the r eputed American faith i n the power 

of the Law to correct all evils ," such "moralism and utopianism [brought ] 

smiles to t he cynical a nd fear to the sinners .''[ 8 ] 

For Canadian Presbyterians ther e was nothing silly , naive or " peevish" 

about a movement to destroy the p0\·1er of this "hydr a- headed evil. " [ 9 J 

Canadian "saints" sounded intolerant because t hey had grown furious at the 

huge cost of the liquor traffic in human lives and to t he economy . Their 

intolerance was tempered with a humanitarian appeal fo r t he rescue of the 

fallen and 

pr ohibition 

their families and 

be tween 1917 and 

children . In his an:ilysis of t he Canadian 

1926 , Richard All en claims that l e3i slatcd 

prohibition was "a r ational response to a genuine social evil" and reflected 

the Anglo-Protestant belief in the ''efficacy of legislative r eform f or moral 

and humanistic purposes .'' [10 ] Early t wentieth-century at t empts t o enact 

legal codes and to enforce liquor licence laws , pr evalent among Presbyterians , 

mirrored this faith in the rule of law. The leaders of the Presbyterian 

temperance 

complement, 

Yet , in the 

campaign , however, considered r estictive legislation would 

not r eplace , ed ucation as the pri• ary means to e lininate drinl~ . 

final battle to rid society of this evil , l egislation became the 

- 107 -



mos t potent mechanism to achieve the goal of a te~perate society - - through 

s trictly restri ctive r egulations ond prohibitionar y l aws . 

I 

" !. suff erer to be upli f ted" 

Since historians have portrayed the temperance • ove• ents of the 

Protestant churches and secul a r agencies as efforts by the middl2 closs t o 

secure its social s tation , it is most likely that the Pr es~yterian Church 

t enper ance crusade dr ew its support mainly from r ur al anc urban niddle-class 

congr egations . The • iddle- class nature of the Pr csbyteria~ crusade i s 

r evealed i n the portrayal of the ~orking classes in t~e Pr esby t erian 

temper ance literature in which ''drinkinG was pictured as a najor cause of t he 

misfortunes of the poor . Te• perance vas described as a wey to copy 

r.iidd l e-class ha bits ." [ ll] 

Pr esbyt e rian advocates of temperance did not cloi~ t o r 2pr esent the 

"·.-,or kingman", but saw themselves as bene volent philanthropists, pa trio ts and 

evan8elical Christians . They believed t ha t they acted in the best i nter ests 

of the workingmen and t heir families when they proposed stricter licence laws 

and s tricter enf orcement of laws , and attempted to e~tr act abstinence pledges 

f rom all classes . Presbyterian agencies, particularly ~ev. J . C. Shear er ' s 

Doar d on tioral and Social Refor m, endeavoured to ensure that the • essane of 

a bs tinence was understood by sympathetic off icer s of the Trades and Labour 

Councils . Pr esbyteria n and labour temperance advocates appealed to the 

self-interest of the working class with the claim that abstinent workers found 

s t eadi er employment, were l ess likel y to be involved in industrial accidents , 

enjoyed gr eater pr osper ity and devoted more time to their families , thus 

improving t heir standard of living . Abstinent workers were hailed as good 

Chris tians and dutiful citizens . Temperance , therefore , hel d out to the 

working classes the gr eates t potential fo r economic and social improvement . 

(12] 

Presbyterian temperance advocates argued that t he economic threat of 

empl oyers ' sanctions agains t the intemperate or the modera te drinker (by 

prevent ing the consumption of liquor at the workplace or the employment of 

those who t i ppled) would prove to be a benevolent cudgel . Through threats of 

economic sanctions , Presbyterian t emperance advoca t es a ttempted t o transform 

t emperance f r om a res trictive moral r eform into a pr o3r al'!li~e of orderliness and 

of self-improvement for the lower orders . (13] In addition to imp~oved 

wor king condi tions and home l ife , wor ker s would be mor e alive to t heir own 

i nter est s , t heir empl oyer s ' interests , and those of the country . If l abour 
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disputes did occur , the worker s ' cause would not be undermined by the tragedy 

of drink- related cri• e and riot. liar r.iony in industry , t he wor kers wer e told , 

would benefit the whole of the nation . [ 1 L, ] The t emper ::mce advocates , as 

;)ossessors of the truth, preached to t he l abourin0 classes to adher e to the 
principl es of ebstinence for the good of themselves nnd the nat i on. 

worker s . 

The Presbyterian plea was direc ted more t o the employer s t han to the 

Presbyter ian temperance advocates encour aged eoployer s to enforce a 

s trict code of abstinence upon their employees . J encfits to accrue to the 

entrepr eneurs , the railroads an<l industrial interests if alcohol was 

eliminated from t he work- r,lace incl uded i • proved wor ker efficiency , 

or derl iness and pr oduc tivity , reduced incidence of costly accidents and a mor e 

docile labour force . [ 15) It was in the employer s ' interest to suppor t 

temperance movements and institute s trict anti-dri nk r egulations for their 

employees . 

Temperance in Canadn was a middle- class and , primarily , a Protesta!'lt 

phenomenon . [16] Tl1e r eligiosit y and moral i sm of the temper ance movement 

attracted the risin r, middle class and the progressive Chr istian who \•,as "not 

fo r fundamental changes in the s tructure which pr oduced the [social] 

conflicts . What he wanted was for instituti ons to be operated in a • ore mor al 

oanner . lie want~d to a~eliorate their oper ation when they pr oved har sh nnd 

unChristian . Ile was not l ooking for a new model on ~hich t o bui l d a new or der 

of things'' but to the model of the second Xingdom. [ 17) The soci al gospel of 

an imminent Kingdom of God had reshaped traditional t emperance pr ograms of 

individual salvation into crusades for social and national salvation . 

The temperance sentiment of Canadian Presbyt erianism was closely tied 

to the turn- of-the- century progressive and moral reform moveoents . Gusfi eld 

claims for the United States that the "attempt to produce an a bs tinent socie ty 

was based on a desir e to enhance the moral char acter of self and ot her s . ' ' 

P.eligion and individual per fection went hand in hand . So too did t emperance 

and social salvation . If " t:ie man of spiritual conviction [was] known by his 

s tyle of living," so too the Christian nation . "Reli 8ious compulsion drove 

men to build a mor e perfect world because it was right" and demanded by the 

Lord Jesus Chris t. [13] "Duty , not utility , pl ayed a major hand i:1 [this] 

r e fo r mist upsurge ." [19] Social utility , Allen argues , was a l so an important 

consideration for the ultimate s uccess of t he r eforo. [20] Social utility , 

s ince it was tied to social and moral uplift of all classes , enhanced the 

per ceived efficiency of prohibition to socia l -reform- oind~d Presbyterians . 

In /lava Scotia , argues E. R. For bes , the pr ohibitionis t s ' r hetor ic 
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utilized 

acquir ed 

under its 

the theology of the social gospel a nd as a r esult pr ohibition 

''a much wider appeal particular ly to the young and idealistic than 

pr evious ima3e of a mer e crusade aqains t sin .. • . If Chris t died to 

save socie t y , individual whims and wishes would have to be secrificed for the 

same goal . The refor ner only need pr ove that sociaty was being har• ed by a 

certaL1 a buse and it ,-,as t he duty of the Chris tian to support its ::-ernoval. " 

[21] Canadian Presbyterian youth were t augh t that liquor harmed society b8yond 

computa t ion . Drinlc was a curse to women , children and rncn . Ther efore , ]cv. 

P. . H. Abraharn 

duty of the 

urged youthful r eaders of The Dominion Pr esbyterian , it ·.,as "the 

patriot and the Church ~ember to do al l in their power to r e~ove 

this co:r.mon hindrance out of t:1e ·.1ay of national success ond the path of t!1e 

C!1ristian Church ." [22] 

Temperance or total abstinence was the foundation for other socfo.l 

refor ms as well. To rid soc iety of dr ink was to 30 some way in combatt:!.ng the 

evils of poverty , ill- heal t h , ignorance , vice and crime . Pr ogressive and 

conservative churc!1nen, as For bes points out , e~phasized the problem of 

inte• per ance . "I!ot onl y was alcoholism a serious social problen in itself , 

but it was an i mportant contributory cause to a host of other ills , 

including poverty , disease , the di sintegr a tion of the family," and industrial 

accidents . [23 ] 

social 

option 

' Presbyterian church~~rs r esponded to the perceived decline in morals , 

relations and religion by s upport ing temper ance education and local 

initiatives. On the ever- expanding urban and industrial frontie r s 

liquor consumption and its ill- effects were shar ply contrasted with the ideal 

Chr istian life . Tr ansplanted rural Canadian Presbyterians decried t he 

accompanying plague of social disintegration -- t he decline of t he family and 

Church , disr espect fo r the l aw and the desecration of the Sabbath . [24 ] 

Intemperance , in fact , was believed to be the f ounda tion for all for ras 

of evil i n society . The widespread conviction that s lums , brothels, 

i ndus trial accidents , crime and poverty \,·ere "caused" by liquor injected a 

militant tone i nto Presbyterian pamphl e t s , ser mons , and lessons . ~hile t he 

''conver sioni s t tone of the movement por trayed the drinker in the [sad] image 

of a suffer e r to be uplifted , " the "enemy to be conquered" - - t he Liquor 

Traffic was portrayed as r avaging t he family and society. Tor onto 

cartoonist J .W. Bengough gr aphically portrayed the rapid decline of the "sot" 

f rom r espectabl e s t a tus to the gutter and t he grave . [25) Other s t auGht that 

the sal oon- keeper stole respectabili ty f r om al l classes . Anti- drink essayists 

complained that the "drink habit" !<ept food off the table and clothes off the 
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backs of t he childr en and wives of inebria t es . ( 26] "The effor t to br ing 

r eligion to social action [evoked] the sentiments of a ( pious ] middle class 

di s turbed by the slums , the factory , and the multipl e pr oble• s of an 

expanding industrial economny '' (27] and the s ufferin3 of other s . Yet , to 

classify temper ance pure l y as a middle- class sentinent i anor es the l er ge 

lower- class following that t emperance must have attracted . [28 ] Ot herwise , 

te• per ance , i n the for m of r es trictive bylaws , would not have succeeded in the 

elector al contests f or local option . 

Outraged e t the cost in :iuoan lives , mi<ldl e- clc ss Presbyte r i an 

t enper ance crusaders sympat:iized with t he victi~s of a lcohol , especia lly tjose 

of t '1e; wor !:in;; classes ( 1·1hile at t:ie sar.ie time blnmin;; the victi;:is =or t '.1eir 

condition) , and ~i r ected their indi; nation oga i nst the • anufacturcr s wt o 

prosper ed by drink . [29 ] Temper ance refor mer s per ceived the liquor 

distr ibution syste• as an octopus with its tentacl es s tretching into t he rooms 

of the hot el owne r s and into t he halls of l egislatures . The '~~ rld ' s 

Temper ance Lesson" in The Teac!ler ' s Vionthly succinctly summar ized the t hr eat 

of t he liquor traffic to Canada : ''If t he State does not control the liquor 

traffic , t he liquor traffic will control t he State ; wor ds sadly true . '' [ 30 ] 

Al though t he ascendency of liquor inte r ests ma y not have existed as pot ently 

i n real i ty as it did in t he mind s of t emper ance r efor mers , histor ical evidence 

does suggest t ha t manufac t urers exerted tremendous inf luence over le~islator s 

and a degree of control over hotel bar s . [ 31] Temper ance r efor ~er s believed 

that bartenders encouraged "treating", t he pr actice of the bar buyi:1g a patron 

a drink with the expecta tion that t:iose " treat ed " t·:ould r eci pr o ca te , and 

ther eby fostered the drink habit a nd contr ibuted to povert y , immorality and 

cr ime . [32] Pr esbyt erian temper ance reformers believed they had a Chr istian 

duty and a democratic richt to eliminate tha t Traff ic . C~angi ng these 

conditions was a most important call of the Pr esbyterian Church between 1895 

and 1918. 

II 

"Unto the Third Gener a t ion" 

For eshadowing Pr esbyt er ian t emper ance sentiment for the next half 

century , Rev . \-!illiam Ormiston ' s "Pastoral Letter" of Decemcer 25 , 1869 , to 

Canadian Presbyterians delineated t he t r ial s of dr ink : 

The vice of i nt emper ance i s a l armingly pr evalent , 

and exerts its insidious and malign i nfluence among all 

classes of societ y. Its baneful effect s are seen not only 

among the poor , t he ignora nt, the degr aded and immora l , but 
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also among the wealthy , the influential , the respectable , 

and the pr ofessedly r eli3ious . :!either age :1or sex , r ank 

nor class , station nor profession , is exempt . It r uthlessly 

drags its hopeless victi• s from e very quarter , and its 

mal ignant reign casts its shadow over all ; no man is f ree 

from dan3er, no home secure from invasion . The vast ar• y 

which , under its fata l spell , marches on through indigence , 

vice , impurity , 

dishonoured gr ave 

profanity, r eckl essness and ruin to a 

and hopeless futur e , is being ~ver 

the hoGes of t~e happy , the prosperous , and r ecr uited f ror.1 

the moral, as well as from the hovels of t he wr etched , the 

outcas t and the vile . 

I t is utterly ir;ipossible to estimate the extent and 

magnitude of 

which either 

beverages . [33) 

the evils - - financial, moral and spiritual -­

accompany or flow from the use of alcoholic 

The causal r elationship bet\/een the "traffic i:1 intoxicatin~ liquors" 

end "the loss of l ife , labour , capital , ti• e and skil l " and cri:ne , paupcrisn , 

depr avity and vice wer e r epeated regularly in the Pr esbyterian press anJ t~e 

reports of the Cor:u:1ittee on Temperance end P.oar d on !!or al nnd Social P.eform. 

[34 ) 

Both P.ev . Or mi s t on and early t wentie t h-centur y Presbyt er ian reformers 

condemned t he traffic in intoxicating liquor s fo r its pernicious effect s on 

the spiritua l life of t he people. The Liquor Traffic , Ormiston lamented , 

reduced the Church ' s '' influenc2 , by r elaxing discipl ine , and lower ina the tone 

and standard of vital pi e t y. " 

Its direct t endency is to prevent the diffusion of 

the gospel truth , and to diminish its power on t he hearts 

and consciences of men , eit her by ~str anging them from the 

House of God and its ordinances , or by unfitting them for 

profiting by at tendance •••• It is ever t he bane of Sabbath 

observance , Church attendance , Sunday School and Bi ble Cl ass 

instruction . It r etards and counte r acts the wor k of 

evangeliza tion a t home . [35 ) 

The drink habit, Ormis t on maintained , excluded men from the Kingdom of 

God . The intemperate man , claimed The Do• i nion Pr esbyterian of April 8 , 1903 , 

"had t he 3ates of the holy city •• • s hut a~ains t him ." [36] 

Not~ing was more ironic to Pr esbyterian crusaders t han a Christian 
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society pro t ecting with laws and l icences the foun tainhead of c r ime , poverty , 

misery and immor ality that was t he liquor trade . Pr esbyterian ter:i?era!lce 

advocat es repeatedly cited t~e causal relationship between liquor and t~e 

evils of society . !iev . R.:! . .Jamil ton, Pr esbytcrfon Field Secr etary of the 

Dominion Alliance , asked Bible Class ragazine subscribers to "note ,,,ell the 

fa t e of men who drink . : fake a record of how frequently the daily 

newspaper s , in recounting the crimes of a day , state th~t the suicide , 

:nurderer or embezzler had been drinking. " [ 37] The saloon , P.ev . P .: 1. 

::acDonald warned youthful perusers of East and ',Jes t , " is ac!~nowled~ed to be 

the chief c::iuse of poverty , c r ime and the debasement of society . " [ 32 ] ·:r s . 

2dith Jacques str essed the urgency of establishing of ~hite Ribbon Ar~ies in 

Pr esbyterian Sunday s chools Hith t he cla im that " SL~~; of all criminal 

convictions ar e caused by c! rin'.< ." [39] The r emoval of the drink habit , 

Pr esbyterian temperance advocat es a r gued , would eliminate much cr i~e . 

The Presbyteria!l naview of June 13 , 1901 , cx~r essed confidence that 

"Temper ance would Transfor r, the Earth . " "To inspire each of us to rr.ake some 

effort , make a list of the houses where the evil influence of strong drink ~as 

not been felt in any one member of the fa• ily . It ·.1ill surprise us to find 

how f eH t her e ar e Prison houses and all asylu::is would be scarce ·.:era 

breweries and 

Liquor Traffic 

distilleries not 

a!ld cri1:1e and 

so :,lentiful." [ L,O] The lin'.: bt,:een t:1e 

mental illness was evident in the statistical 

accounts of cr iminal cour ts , prisons and asylums which a nalysed the 

r elationship of in• ates ' incar ceration to drink . The r ising maint enance costs 

of oaols and asyl ums enhanced the power ful mor al and financial argu• ents 

against drink . The Pr esbyterian t emperance pamphl e t eer , Rev. D. C. ~!acGr e~or , 

tallied up the "indir ect costs" of Canada ' s Gr eatest Burden in 1913 : 

"Hospi tals , Asylums , Prisons , Cost s of Justice $14 , 174,571 of which SO~ •-,as 

due to drink , or $7, 087, 285 ." [41] The financia l and mor al burden of the 

liquor traffic ,~ighed heavil y upon society . A more devast atinB list of ~arks 

against an economic and mor al par asi t e would have been unli~ely nnd few 

church ~ember s would have found its indictment unbelievable . 

Pr esbyterian te~perance advocates r easoned that , since crime was 

unacceptable , that which contributed to s uch a massive amount of crime oust be 

eliminated . To underscor e this message The Dominion ?resbvterian dr ew the 

a ttention of Pr esbyterians t o A~erica ' s " fea r ful r ecor d" of homicide . [ L~2] :for 

did C~nada want fo r exa~pl es of liquor-induced crime . P.ev . Dr . \.1 . A. ~bci ay of 

Woodstock , Onta r io , decried the a~ou!lt of drink-related cr ime in Tor onto . 

"Dr unkenness is on the increase ••• The police say tha t cell accommodation is 
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entirely 

Denison 

drink . " 

inadequate , even on an ordinar y nigh t . 11 Police ;,!a gistrate Col . 

was re ported to have said : 111:!e are having a carnival of cri:ne thr ou£h 

All this in Christian Tor onto ! Again :~cKay cited the irony of 

"bar-rooms , license<l and pr otected by a law r.ade by a Chr istian people ," 

destroying t he peace end prosperity of that peopl e . (43] 

On February 8, 1905 , editor C. ul ackett Robinson pr aised ~rohibition 

Kansas where '' forty counties ••• do not have a single pauper. The jails in 

thirty- seven ar e without a single in• ate . '' (44] 2ven closing saloons for one 

day in t he week , especially the Sa bbath , had a salutar y effect . ''Great socd i s 

r esultinn 

Dor:iinion 

f ro~ the closing 

Presbyter iau . 11::0i ve 

of s.:1loons in St . Louis on Sl!nC.ay, 11 repor ted The 

of t be t·.,elve /ol:.ce districts did not h3ve an 

a rrest, and in general the r esul t ,:as a decrease of fif ty per cent i n arrest3 

for drunkenness and assa ults to kill .'' Sunday was a day which the wor ~ing 

classes corunonly spent in conviviality . The messane was clear . If t!:le 

saloons wer e closed enti rely , the crime ra t e woul<l plunge and the life of t he 

wor king- class fa:11ily 1-,ould be enhanced immeas urably . 

Canadian r:iunicipalities and counties which s tri ctly enforced local 

o,tion bylaws r eported 3r ea tly r educed rates of cr ime . The Dor:iinion 

Presbyterian had pr oclaimed the effectiveness of " the P. E. I. prohibitory law" : 

Charlottetown ' s " peace and order ;1nd C']Uict a r e nnintainerl by n much 

smaller police for ce than in t he years of licence . " (45] After 1908 , t he 

annual reports of the Board on Moral and Social Reform traced t he salubrious 

relationship between prohibition or local option bylaws and t heir s trict 

enforcement, and the reduction of crime , vice and pauperism . 

In addition to linking crime t o dri~k , Presbyterian t emperance 

r eforr:iers advocated that drink would destroy the ment al and • ora l character of 

the nation . Dr ink affected not only the imbiber , but also , if a :nan , the 

health of his wife , children , and grandcl1ildren . The Pr esbyter ian ~eview of 
~ 

13 June 1901 informed subsjibers that "in one home an accor:iplished dauJh t er is 

hopelessly insane through the influence of s trong drink; in another t he 

youngest son is a victim '' [46 ] The February 1905 Pr esbyterian Record 

described "How the Brain is Affected" by the "continuous use of alcohol . " 

Li quor ''so alters the t exture of the br ain cells the chan3e in them can now be 

pr ecisely demonstrated by our modern microscopic methods of examinin3 t he• '' 

a fter death . (47] T. S. Clouston , t! . D., claimed tha t alcohol i • bibed by t he 

parent 

the 

inhibited t he child ' s defence mechanisms against disease anc increase~ 

t endency toward • ental illness and breakdown . There is, Clouston 

divulged , 
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an alcoholic r isk which all men and women ~10 have any love 

f or t heir country and race should well ponder over ••• the 

t endency to the t r ansmi ssi on to unborn fu ture ~enerations of 

such lack of moral 3nd ?hysical fib r e as r esults in mental 

and bodily deceneration and weakness . Feu s urer 1·1a ys exis t 

of killing all the s trong , manly and healthy characteristics 

of any race than widespr ead alcoholic excess in its fa thers 

and mo thers . I t cay not t oke the exact for m of a lcoholic 

excess in the children it oft en does -- but qeneral 

deter ioration and decay is a certain result . !!ow can it be 

other wise , when the ge rm plas~ is poisoned end the childr en 

neglected and allowed to gr ow up in an unfavourable physical 

and mental environment . (48) 

The October 1905 Pr esbyterian '.~ecor<l •.·mrned its r eaders that the "son 

o~ a drinking man or woman has less a chance of health and active mental 

facilities t han of total abst i nence parents . St atistics sho1v alar min6 facts 

in this par ticularity. Par ents , give the 0oys a c~ance ••• ar.d a s t art 

without n heredita r y peril." [ 49 ) 

"The 1·:hole matter of using alcohol as a ••. r:ie<licine is a fallacy ," 

decla r ed The Cominion Presbvterian . ''Let it be understood that ••• alcohol 

is the deadly poi s on . " [ SC) '!hen t he :Jri tish : iedical Association endor sed 

temperanc2 

Pr esbyte r ian 

a t its 

edit ors . 

• en gave surpris ing 

1906 Toronto convention , its s tand 1vas praised by 

C. 2.lac'.<et t Robinson r eported t ha t "these distingui~ed 

infor mation as t o the present trend of • edical opinion 

respecting the uselessness , and indeed harnfulness , of t he use of a lcohol even 

in medicine and s urgery ." The value of alcohol "as a dr ug was pr actically 

nil .'' [51) This opinion of eminent physicians buttresse~ Presbyter ian 

t emperance ent husiasm . As l a te as 1913, ~ev . D. C. ~acGregor preached to 

church member s on the medical consequences of drink , especially mental 

illness . (52) The Church coul d not in 300d conscience allow tt1e Canadi an 

peopl e to continue to poison their children . ~ace suicide was the en~ of 

alcohol use . 

Physical and mental deterioration caused by dr ink had been a 

controve r sial topic since the mid-nineteenth century . Encouraged by t he 

f indings of • edicine , Pr esbyterian t emperance r efor mers could assert with 

confidence that " science" was on the side of t emperance . [53) 

The dic tum of s cience on the subject of moder ate drinking is 

by no means ambiguous , says a physician of wide experience . 
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It cannot support the plea that a lcohol is a har r.:less , 
pleasant beverage . It cannot support the plea of the 
r:ioder nt e drin!<cr that alcoi1ol is an a id to health , but it 
does support the ;)osition of the total abst ainer :dth an 
emphasis which is culpable to disr egar d . It shous t:1:it t i1e 

abstainer can do mor e and better work , live lon3cr and 

healthier than the !!loder ate drinker . Science , in short, 

shows t hat the abstainer lives a normal life, whil e the 

moder a t e dr i nker lives the a bnorr.:al. [SL;] 

liquor traff ic ' s :·.10s t banef ul i :r.p.::ict was on the social 

r elationships of the family . "The fea r f ul effects of inte• perance on the 

hopes and happiness of the family , who c.::in depic t?'' Or~is t on r hetorically 

queried . [55] The Inter national Sunday Sc~ool Lesson for Xovember 16 , 1295, 

portrayed how alcohol r ent apart the natural r elations of the family . 

~othing about this curse of drunkenness is so sad as the 

home- coming . C~i l drcn , t ha t shoul d rush with ou t str etched 

ar~s to,rartl an eacer loving fat~er , s hrinkinG a,,ny from hi~ . 

Ho loving wor d for the p.::i l e wife and t r e~blin" • other . No 

cheery meal , no pleasant evening a r ound the household lamp , 

nothing bu t ~rowls and bloHs or driveling ond sottishness • • . 

~o man is so low but drunkenness can <leBrade hi• still 

lower. There is no sin so vile but drunkenness can add to 

its iniquity . Our tear s fall thick when we think of the 
,:idow ' s br oken hear t and the orphan ' s cry , the blows , the 
curses , the fearfu l delir ium , t he disr.mntled home , the 
prison bars , the soul whirling madly down to hell . [ 56 ] 

Intemperance des t r oyed the social and reli :3ious life of t he for.ily . 

Time after time , Presbyterian obser ver s condemned the outrageous cost of dr ink 

t o the family . Intemper ance made even the ~o t her misplace her pr iorities . In 

"Y!hat ~-Jhiskey ~lakes a :-lather ," the abuse of alcohol is succinctly s t ated : " 

Can a mother for get her child? Yes , when she is addicted to the habi t of 
strong dr ink . Poverty cannot make her for ge t . Suffer ing cannot , but str on3 

drink can. '' (57] Could t here be a s reatsr indictr.ient of the use of alcohol? 

Editorials which caricatured wives pleading wit h husban~s , children 

with f.::ithers as the latter entered the tavern to spend t hei r wages , la1:1pooned 

an:,• suggestion that the saloon \·1as a workini;r.ian' s club. ( 58 ] lloney that should 

have been expended on food , clothing and r en t was misspent in the saloon , 

~rag- s hop or liquor- selling grocery s t or e . Reports fror.i Ont ario ' s !:ouses of 
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Refuge, Rev . D. C. ;1acGregor revealed , "showed that in 61. 3 per cent. of the 

cases on inmat es , drink \las the cause of poverty ." [59] Although "it is 

doubtless true that there are r:1any other causes leading to pover ty , 11 :-IncGre1or 

ackno•vled~ed , "anyone ·.,ho fails to see intemperance [as] one of th~ 

contributory causes , closes his eyes to facts plainly visible in every 

corr:munity . " The Com• ittee on Church T_.ifc and \fork betwee:1 Hl95 c1nd 1907 

revealed that pr esbyter ies believed that intemperance was a major cause of 

poverty. The Board on l~ral and Social ~eforo , after 1908 , etched this belief 

in stone . [ 60 ) In summar y , the Presbyterian reformers a r :suec t :1at drink 

created a continuous breeding- ground for cri• inals and future de3ener~tes . 

debauched 

missionaries on 

family life and with 

the urban , industrial 

it religion and the nation . -r ..one 

and agricultural f r onti ers confir • ed 

that nothin1 so ~uch as drink contributed to irreli0ion and hindered the 

Cl1urch ' s pro~r ess . [ 61] Drink was the cause of societal suicide! 

III 

"The Plan of ~fork" 

If cr inlc caused such havoc in the cities and f r ontier tm-ms , ,1hy had 

the legislatures and the churches done so little to solve the problem? The 

nnswer , Presbyterian temperance supporters claimed , ,ms power and ooney . The 

Liquor Traffic corrupted voters and politicians with br ibes and drink . In 

addition , alcohol debauched the youn~ men and pr evented them from forni~g 

favourable opinions . 

produced overwhel ming 

par:lphlets and ser• ons . 

Finally , the church ' s educational canpaign had not yet 

results , despite the prolifer a tion of temperance 

Presbyterians who demanded that these conditions be altered gained 

confidence and strength after 1895 . The in- house press , the Asser:lbly ' s 

Cor:u:ii ttee on Church Life and l·!or!< ( C. C. L. '.'1.) and Board on ~-!oral and Social 

Reforn, and t he Sabbath Schools wer 2 the Presbyterian educational agencies in 

the battle against the liquor traffic . The reports from the sessions and 

synods to the Commit t ee on Church Life and \,'ork claimed "a very general 

conse nsus that Teoperance princi ples [we r e] making headway among our people ." 

Conviction ''that t he liquor traffic is an unmitigated evil , 3nd that the 

fidelity to Christian dut y, and compassion for men , forbid any compromise ,dth 

a foe so terrible , or any method of settlinc the controversy short of its 

utter extcrr:iina tion" deepened •,.;i thin the Church . [ 62] 

While the Committ ee on Church Life and Work was assured that the moral 

aspects of ter:iperance wer e never '' r elegated to a subor dinate place by our 
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l'!linisters 

temper::rnce 

compulsory 

and people , " 

r efor r.1er s ' 

scientific 

many presbyter ies aoparently 

initiatives to intr oduce public 

temperance instruction . This 

did not s~pport the 

school students to 

anbivalence of the 

presbyteries testified to s har~ ~ivisions within church rne• berships ' attitudes 

tm·1ar<l temperance . [63] The C. C. L.H . convenors failed to offer explanations 

for the contradictory opinions of the pr esbyteries prese:ited in its reports . 

3y 1897, Presbyterian Sabbath Schools and Chr ist ian Endeavour 

Societies had been or3anized for aggressive t emperance wor~ . The ''Plan of 
1.:or!c" directed by ~ev. D. Stiles Fraser called for the distribution of pl ed1e 

cards , books and manuals , and the cr eation of 3ands of ::09e and juvenile !otol 

Abstinence societies . His reason : ' '~i th a generation of total abst~iners the 

liquor traffic wil l di e for lack of cust omer s , and ther e will spring up a 

society that 11ill know no t hi:ig of the dr inki:ig customs that still have so 

strong a hold on t he social life of rnany people . '' [65] Prophetically , Fraser 

clai• ed that the r ising 3e:1erat icn would enact ?r ohibi t ion laws and enforce 

s tringent regul ations . The "Plan of ~:or!: , " apparently the Church ' s r.:ost 

s uccessful educational project , pr oved that t he Church knc,, where and how to 

influence the future histor y of the nat ion -- thr ough the children . [66 ] 

The Pr esbyt er ian plan of work !'!lay be found in the chur ch ' s 

periodicals . These ~ublications pr inted the te• per ance lessons of the 

International Sunday School Comnittee for use in Sabbath Schools , Christian 

Endeavour Societies , Bands of Hope and t he home as well as a r ticles on the 

progress of te• perance and prohibition. The most fascina t ing aspect of these 

lessons was t heir didactic i s• and the many scriptural excer pts , which often 

appear ed without explanation . Bot h lessons and scriptur es were i nt ended to 

for m s trong atti t udes in the childr en agai ns t dr ink and c~ually strong 

predispositions fo r prohibi t ion . In Sabbath School classes these scriptures 

,~r e embellished , but t heir nessage r emained star k . Drink led t o Hell . The 

31 Januar y 1903 Y. P.S . C. E. lesson in East and Hest , "Denhadarl ' s Defeat ," 

taught that "many pe!1alties" fol lowed "in the trai n" of intemper ance . "Some 

affec t the body , other s the soul . Some bel ong to time , other s are eter nal. '' 

[67 ] Lessons on t he Childr en ' s Pages of denominati onal jour nal s strengthened 

the message tha t alcohol wreaked destr uction on t he body , the char acter and 

the soul . [68 ] The 15 July 1895 "Int ernational Sunday School Lesson" in The 

Pr esbyte r ian Review had as its cent ra l t r ut h "Total Abstinence . " T!1e "Colden 

Text" was Lev. y ,. , 9: "Do not dr ink wine or str ong dr ink , thou , nor thy sons 

with thee ," and Pr esbyter ian youn~ people wer e infor med that : 

:.Jo s tronger pr ohibitive language could be used t han that of 

- 118 -



• 

our lesson ••• If we must abstain f r om wine or strong drink 

when going into the tabernacle , how much ~ore necessary is 

it t~at we should obstain f r o• ta~ing int o these sacr ed 

temples of God the fo r bidden thinr; ? ••• i)rinl( da r !(ens the 

nind , 

dulls 

clouds the 

the r:iornl 

conscience , unsettles 

sense ; therefore abstain 

t he judg• ent , and 

A clear mind, 

and a good exampl e are two essentials of s uccessful teaching 

that stron~ drink ruins . 

'.·!hat Can I Do? 

:CE A TOTAL AJSTAii:ER ••• 

BE A PP.OHi l3ITiot!IST. r othing short of total prohibition 

will ever solve the liquor pr oblem ••• i··'.any of us a r e • . • 

trying to regulate the traffic , to mop up t he evil, to carry 

it away in a pail , when t he solution is ' turn off the tap ' . 

[69 ) 

In tlarch 1895 the J"I • .. eview edi t or had recited verse aftc~ verse 

outlini ng the da• ning consequences of , anc the scri ptur al pr ohibitions 

against , drink . "Scriptures a r e t he Truest and 0est Upon 1-lhicr. to Teach Total 

Abstinence" anci made unnecessary "the r.1any debatable 11r[!uments upon which 

temper ance t eaching i s often based one disputed ••• Do not let us for get t ha~ 

where the Spiri t of the Lord is , ther e is li ber ty , liberty not to be used as 

an occasi on to t he f l esh , but , i n r egard fo r bodies which God has made t he 

Temples of the !loly Ghost ." [70 ] The message to Pr esbyt erian children , youth 

and adults was : do not desecrate these holy "temples" . 

Si x year s late r , in "For Our Young People ," The Review conde• ned as 

the causes of intemperance the treati n1 practice and the unsatisfactory 

example of elder s . ''~ine- tenths of the drink appetite ••• had its or i 3in in 

the example of s ome other man It was awakened by the invitation of a 

companion to tnke a gl ass , or by the offer by some fair hand of the plc~sant 

wine , and f r om this be3innins it gr ew till the man or woma n has become a 

• wreck ." The body and spirit pr oved to be easy pr ey for the corrupter . The 

lesson then pr ovided statistics on the <lestruction of facilies , the rise of 

crime and t he increase in the number of gaol s and asylums as a r esult of 

crink . [7 1] P.ev . H. J . Clar k , of London , pr epared t he "'.·.'or ld ' s Temperance 

Sunday" lesson for The Dominion Pr esbyterian of ;!ove!!!ber 16 , 1006 , usin~ 

Isaiah 23 : 14- 15. Citing God ' s wrath for those who defie~ his coaJandments , 

Clark reviled drink : ' 'Her e is a power that is constantly destroying the 
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fai rest and noblest work of God , does it not deserve to be hated by us with a 

holy , burninG, undying hat red?" The key to ref orrn , Clari: asserted , ,•,as 

"Pr::cept U:)On precept ••• Impressions are deepened by repetition . " [72] 

Thus did t e• per ance advocates keep the issue befor e tl1e children . Repetition 

of temperance principles and scriptur3l prohibitions was the plan of action . 

The issue was not allowed to die . 

If youthful church- goer s wer e taught that total abstinence ,-,as in 

accor dance with the word of God , more often were they instrccted about t~e 

destructive power of the saloon . "The saloon is the nost terrible of sins 

agcinst the brotherhood of man ••• As the only permanent cure for poi s on is no 

poison , so the remedy fo r the saloon is no saloon . '' [73] That Christians ~ere 

their brothers ' keepers was another t emper ance lesson . "During the ye2.r 

endin~ June 30, 1905 , the amount s~ent on intoxicants , throu3hout the Docinion 

was $54 , 547 , 382 . In the manufacture of liquor , 3 , 7C0 , 000 bushels of 3rain , 

~1ich mi~ht have gone to feed the hungry , were destroyed . At a very low 

estimat e the loss of !1' 000 human lives can be traced to the • • l a r1.:1.: t:::-a ffic . 

:;;3 , 53Li , 608 of the amount spent in caring for the neglected , hel;)less , in:3ane 

and crininal classes may be fairly char;ed to the traffic in drink . 11 [74 J 
;·ruch expense and misery could be avoided if Christian Canadians were more 

concerned abcu t the welfare of their fel l ow citizens and abolished the traffic 

in drink . From an economic viewpoint , illustrations of the human cost of the 

traffic in drink were very !)owerful. 

"~·Jhy Not Stop It[ ! ]" the editor of The Pr esbyterian Record cemanded 

poignantly in September 1914. "The gr eat cause of social crime is drink . The 

Great cause of pover ty is dr ink . Hhen I hear of a family broken up , I ask the 

cause drink .'' [75 ] The young people were instructed how to rid the society 

of this evil -- through total abst inence . Since " patriotism should be a part 

of your religion," and since drink destroyed the nation by degrading its 

families , disr upted the economy and disturbed church missions , its re~oval was 

portrayed as a patriotic Christian duty . In the November 1913 Presbvtericn 

Record, Rev . D. C. t~ cGregor, bonding together patriotism , r eligion and 

temperance, once again decried the cost in lives, social rela tionships , 

religion and lost production to the Dominion. [76 ] 

It is in the youth, Rev. D. Stiles ~raser had claimed , that ''the hope 

for the future success of the Temper ance effor t '' lies . [77] The 1899 C. C. L. W. 

was of the · opinion " that in t r a ining the young , self- control requires to be 

strenuous ly insisted upon i n r e ; ard to sinful tendencies . " In some 

presby~eries , the Quarterl y Lesson was the only opportunity embraced to 
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instruct the childr en in temperance principles , in others Bands of I~pe 

exerted "a wholes ome influence among t he children . " In other s , t he T2mper ance 

Cor.unittee of tl:e Y. P . S. C. E. did "good work ::mong the young . " This 1399 report 

of the Cor.unittee on Church Life o.nd \!er k clair.1ed tr.at "the risinr, 'Jcnerntion 

in the Church is being dil i gently t a ught by parents , pastor s , and Sabbath 

School t eacher s , on the s ubject of 'Temper ance ' . '' Appar ently , continued 

convenor Rev. Robert Wright , the Church ' s efforts to i nculca t e the principles 

of ter.iper ance "!-lave not been put for th in vain . " 

Should the same rate of pr ogr ess ~ainto.ined in recent years he 

continue~, the day is not f • r distant •.. when our country 

will not depend on the fo.vour of the govern• ent to p~otect the 

peopl e from this gr eat evil . Defence will be found • •• in an 

enlightened public conscience . [78 ] 

~right ' s prophecy t ha t t !-le t emper ance ideal would ' ' inevitcbly find 2xpression 

in such wise and ri :;hteous lm, as the country r equires , " w.::is fulfilled t•.',o 

decades lo.ter . 

In 1900 convenor i:ev. John Pringle der.ianded that t he "wor !< of 

educating our young people in the principles of temperanc2 should not be 

relax . While we may strive for t he best laHs t o suppr ess t~e sal e a lloHcd to 

of liquor s , 

sal oon 

it 

,,,as 

is 

instr ucted 

Scriptures" 

gover nments 

lagged far 

the wo r k of educati on mus t continue with zenl. 11 \·.'hy? Since the 

''ever busy making recruits for the r anks of drinker s and dr unkar ds 

of greatest impor t ance that our children and youth should be well 

i n the principles of temperance as based on the t eachincs of t he 

and science . (79] Pringle and his colleagues r ealized t ~a t 

would 

behind 

not enact laws which pr eceded public opinion , but usually 

that opinion . The country would be made safe o~ly t~rough 

strong temper ance opinions and habits among the rising gene r ations . Although 

the pr o- drink fo rces had a t te• pted to contradict t he prohibition senti~ent in 

the scr iptural l essons , by the refer ence to other s criptur a l passa~es , the 

Sabbath School s and youth- or iented columns i gnored these challenQes and 

continued to marshal evidence agains t drink , s c~iptural in most instances but 

a l so scientific , moral and economic . 

Pr esbyterian publicatio~s , especially t he Sabbath School Publicntion 

~oar~ ' s Eas t and Yes t , suppor t ed local option and prohibiti on . This support 

was demonstrated clearly in thr ee forr:1s . fi r s t , " s t ories" with l essons on the 

tragic consequences of liquor on individual s wer e regularly featur ed . 

Secondly, we find bitin8 2ditorials on the sal oon , intemper ance and the 

effects of alcohol on l abour , the individual and society . Thir dly , the 
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Y. P. S. C. E. lessons preached political purity , civic responsibility and 

patriotism alongside of te• perance . It ,ms the r esponsibility and civic duty 

of every elector to vote and t c vote in the ri3ht manner . The rig~t and 

r esponsibl e ,-,ay of di schar ging one ' s ci vie duty ·.-,as to vote fo r ~-i3hteousness 

and the best man . Corrupt • en and ~olicies did not deserve the sup~ort of the 

Christian citizen and responsible electors . :~n who r efused to do the w~ll of 

the people , those that r efused to consider the public good , i . e . tc• perancc 

policies , did not deserve to be voted i nto office . [80 ] The disappointment of 

t he Church with the failure cif the Do• inion Govern~ent to act upon its 

prohibition • andate of 1C98 and the provincia l 2.overn:nents t o std .w-:e:1 t l y 

enforce loca! option by- laws was clearly r esisterecl in the tlenominntional 

press . [81) Editorials and mor ality stories s uch as "T!~e ::ouse that Jae:~ 

:Qrc!nk" and "Licensed to Destroy" e!!lbellishcd the pr ohibition sentir.ent and 

3ffirrr.e<l t he crusaders' cor:i• it'.nent to prohibition . The lesson for the :routh 

of Christian Endeavour Societies and the Sabbath School ,,:as that liquor must 

be e llr:iinated fron Canadian socie ty. [ 82] 

The temperance ca• paign ' s focus on the children created a bounty of 

instructional mater ials . The Church's faith in education as the panacea for 

society ' s ills complemented the 3rowth of public schools durinn ttis per i od . 

[33 ] The 1901 Committee on C]-:urch Life and Hark , however , rlid not :,ortray t his 

work as promising . Fifteen sessions regarded the cause of te• perance "as 

stationar y or declining ," ,-,hile seventeen r egar ded temperance "a s makin:; 

progress ." The Committee claimed that "in the older sections of t he coun~ry 

and in the rural districts , t her e is a s trong tem~erance sentime~t ••• a 

continuous protest and agitation kept up against any increase in the tr~ffic , 

and a steadily grmving restriction of it. " [ 34] It was in the urban centres 

a nd the newly- settled frontier districts, with thei r l ar ge foreign and 

non- Protestant populations , that sentiment unfavourable to the C~urch ' s 

message was most often recistered. Ther efore , the greatest irr.pact of the 

Church ' s message of education and temperance was on the "converted." Those 

adults and chil dr en who , from the Church ' s ?er spective , mos t r equired 

temperance education and 

not receive the Church ' s 

newer districts the same 

other forms of religious and 

instruction . "It cannot be 

views and customs should 

cultural tra iuing , did 

expected t hat in t!1ese 

be found , es in these 

localities where people have undergone a long process of education on the 

subject ," the Co1r.r.1ittee e xpfained . "This unfavourable condition i s 

temporary . " [85] Evidently the Committee be l ieved that as the public school 

a nd the Church missions be3an to make t~eir presence felt ~ore aQong these 
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?eoples , the sentiment fo r temperance , even amonc the forei3ner s , would rise . 

[D6] 
~ev . D. Stiles Fraser cri ticized pr esbyteries and the Sabba th School 

f or not pr csentin~ tempcroncc issues except t t1rough uni• 0.8inati ve quarterly 

t emper ance l essons . Critics demanded , however , tha t t~es e l essons ou7l1t t o be 

revit3lized , not 3bandoned . As ~ate as 1912 , t he t o3rd on Socia l Service and 

Evangelism demanded that '' total abstinence shocld be constantly taught and 

~ractised, especially a• ong the girls and boys in the Sabbat~ School .'' [•7] 

The probler:i in 1912 , as in 1901, was inconsistency of e::for t among a ll 

co11gregat ions . In 1905 , several sessi ons hnd reportad t hat some ~ember s , 

i nclurlinc chi l dr en , ~e re involved in outside t emperance activities end 

or3anizations , especially the ~. C. T. U. and the ~ni3!1ts Templars . Yet ~ithin 

the Church , the tem?erance advocates argued , t he Dands of Eope and t he 

Christian Endeavour Societies did not receive enough direction from t ~e e lcer s 

and the pastors . 

Rev . A. D. l/inches ter , pastor at Knox Church , Toronto, criticiz2d the 

congregations in the 1901:. report of the Comr.1ittce on Church Life and 1 Joric . 

;.'inchester asserted that ,,.,hile "all are united in faithf ul testi• ony nno.inst 

the accursed dr ink traffic , yet no very ao"ressive ::, c:, '.vor!-: , certainly no 

or6anized uork 1·:i thin the Church , is r.ia tched B8ninst it ••• ' The 

congrcgation[ s ] seen content to eY.press (their] disapproval of the evil , 

without doing anythin3 to suppress the cause ' . " [80 ] Why di d t he 

congregations do no ::iore than e1:press their "disapprova l of the evil"? Perhaps 

the inertia of the presbyteries represented the true local O?position to this 

refor m within the Church . Congr egational lenders , while t hey recognized t he 

importance of the young people of t he Church as the futur e leaders of the 

te• perance campaign, seemed , therefore , to disr egar d the potentially mos t 

powerful force in the temperance crusade . ''The training of a pledged band of 

vouno • 0 

extend 

decade 

School 

cl1ildren and youth as an army of a~stainers enlisted to exe~plify and 

the blessings of sobriety and godliness would be more e f fective in one 

than the preaching and teaching of an occasional sermon or Sabbath 

lesson woul d be i n a century.'' [89 ] Despite the apparent lac~ of i mpact 

that a decade of temperance sermons had had for the cnuse, in future battles 

woul d be achieved through the "dedication" of the childre r. a nd youth 

educated a t this time . 

victory 

The Board on }~rnl and Social Refor m re- asserted t he cherch ' s 

l anguishing temperance education effort . The 9oard , keenly awar e t hat t he 

anti- temperance opposition had not faltered , did not doubt t'.1at temperance 
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princi ples eventually ~ould be enforced by the children end youns people as 

they en t e r ed "unon the responsibilities of poli"':ical life . " [90 ] In t'.1e 19 

~ove~ber 1396 Presbyt eriEn Recor~ ~ev . David James Burrell , of ~:ew Yor~ , 

spoke for all temperance refor • er s when he clai• ed that : ''an ar~y of youn8 

citizens i s pushin~ to the fron t ••. Their attitude with r espect to current 

questions of 

Commonwealth 

certain that 

commonwealth 

public ~orclity will lar gel y deter• ine the character of our . • • 

for the next hundr ed years ." The Church , t herefor e , had to be 

"nll young Chr istians should stand in r eadiness to serve the 

in r espect to t.!-le dr am- s'.1op . '.:e :na_, differ as to the best 

r:iethod of <le3lin~ ,:i th intemnerance , but G.11 r i~ht- 1:iinded :ieople :ire U'?reed as 

to the saloon . It is an un• iti~atec nuisance and abomination : it has ~one 

evil and only evi l all t he days of ~ts l ife . '' [91] The Doninion Presbvter inn 

pr ovided an appropriate epitaph for the would- be dr inker: ''~ow to r uin your 

hope of eternal life -- Inquire of t he neares t saloon- keeper , '' ( 92] 

One t emper ance paper , P.ev. \·iinchester r e!)orted , " sa :,,s pithily , "The 

Jar would abolish t he Church if it could , and the Church could abolish the :nr 

if it '.vould. "' [93 ] Th,2 Church could abolish t ha t "whole viper - br ood of ·.1hich 

the accursed dri~k evil is the undoubted parent , '' (94 ] if it i~structed its 

children i n i:;ood hygi ene , t he effects of alcohol and t he "resul t of abusins 

it .'' (95] Such a claim focused the crusede on t he futur e political cction o[ 

the youth then being educated in the Church . 

Did t he lessons in the Sabbath School and Christian E~deavour 

Socie ties have any i • pact on the children and youth of the C~urch? Juvenile 

pledce- signings in the Sabbath Schools and Eands of Hope were r c,orted by t he 

Board on :!or a l and Social Refor m. Did the edecational efforts contribut2 t o 

the pr ogr ess ter.iperance • ade in Ontario? Which of t he pr ovi~ces a nd 

territor ies were hindering t he forces of r e form through political 

i ntransigence? What evangelical effor ts had advanced te• perance? These br oad 

outlines of " t emper.:ince intelligence" presented in the denomin;.!tion.:il papers 

and t he reports of the Board on Hor al and Social ~efor • contributed to t he 

formation of positive attitudes towar d prohibition and political action. 3y 

t he outset of the war in 1914, the temper ance forces were well placed for the 

penultiQ.a t e struggle wi th the liquor traffic and seemed ?oisec on the edge o: 

certain 

s uccess 

victory . 

of the 

A question which r e1"'lains to be ans,-,ered is, !low ::1uch of t he 

temper ance cause rr.ay be traced to the Church ' s pr e- Har 

educational efforts? [96 ] 

The iss ues .:ind the momentum were in pl ace long before 1916 . Yecr s of 

educational 'effort had prepared the minds of the public and the "cnli r,htened " 
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elcctorC1te for the gr eat sacrifice . To many within the church, the 

elimination of liquor from society would not have been a sacrifice , but the 

will of God and a necessary chan3e to ensur e the health a nd prosperity of many 

thousands of children . The one c~mpaign that did much to shape the winds of 

the public , including the ':/Omen and children, was the annual local option 

debate . Ontario , :·:anitoba , ;;ova Scoti a and Hew Brunswic!< led the country into 

the battle . [97] The Pr esbyterian press heralded the phenomenal progr ess of 

the local option in all Canadian pr ovinces after 1902 as vindicatin~ the 

allegiance of the majority of the Canadian public to t te Chr istian ideal of 

tem~erance . Since only ~en voted in t !1ese el ections , and the electoral base 

had been broa<le:1ed in the late nineteenth cei:tury, ,,.,e can subr.it that 

terr.per-ance ivas a majority- held o.tti t~de in :nany regions e:::rly in the t·,.,entieth 

century . Each year , usually at the time of the municipal elections , a ward or 

:nunicipality could vote to elininate licences or reduce the number of licensed 

establish:nents in t :1at ward or ;nunicipality . T!'l i s yearly contest '.;;ave the 

temperance forces in the Church the oppor tunity to reiterate before the ?Ublic 

the scientific , social, :noral , economic , political and r eligious polemics 

against licences . " BA!·! T[E JAR , SAVE THf, EOY ! " [ 98 ] was the :nost pouerful 

i n<lict:nent of the liquor t raffic by the Church in the local option carapaigns . 

Predictably the liquor traffic pr ovided financial and moral , as well o.s 

liquid , s uppor t for the opposition . 

By 1915- 1916 the electorates of Ontario , Saskatchewan , Alberte., e.nd 

the Naritime Provinces had converted to temper ance . Quebec , British Columbia 

and Hanitoba wer e moving r apidly in a similar dir ection . The public , exposed 

to nearly two decades of annual battles over temperance loco.lly , royal 

commissions , provincio.l and federal plebiscites and discussions pr o and on in 

the public and denominational press , was r eady . Each year the te:nperance 

forces claimed greater victories . Each year mor e municipalities voted to be 

dry . Abuses , although numerous , were sur passed by the benefits . The <lire 

pr edictions of the anti- pr ohibitionists did not jear f ruit . Statistics 

dc• onstratcd that cr ime and ,overty were reduced through t e• perance . Despite 

occasional setbacks (and there were t he fe,, municipalities that r epealed local 

dry l aws once they ucr e voted in) , the '.!lovcrr.ent toward a dry socict:, s t eadily 

marched on . Victory , however , was not savour ed by all . The " unenli3htened" 

struggl ed to maintain the forces of evil . Democracy , they said , was not 

served thr ough 

be cor:1pleted , 

e l ector a l r estrictions . Should a s tudy of the votin3 patter n 

we 

the electorate , 

may 

even 

well discover t hnt by 1014 an ovcrwhelwinq majority of 

'.!lore of the population , had r ejectet1 the liquor 
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manufacturer s ' pl ea . Cle2r ly , the Church, as a major fo rce in the temperance 

coalition , could accept some credit fo r the success of the issue • 
. ,. ~· . , . ,,. .,. ... 

The Great 1:ar rnpidly pushec t he ii1ter ests of temperance ah2ad . 1 . C. 

Dr0\·.'11 and Cook argue that the ·,·1ar 11 ;:J r ovic:etl a new impulse for the cner.1ies 

of a lcohol ••• Repeat edly the prohibit ionist groups appealed to the spirit of 

patriotism and sacr ifice : liquor production did nothin3 for the trar effort; it 

consumed ~r oduct s bett er used for food ; drinl: r educed industrial and Militar y 

efficiency Dy 1915 t hese a r 1uments wer e ha ving a wider public ir.1pact t han 

2.ny prohibitionist pl ea b2for e . " [9S] This is an e xe:gJerotior. of t :1e truth . 

The prohi bitionist pleo of sacri fi ce and ~atr iot~sm had been employed by the 

Presbyt er ian temperance party fo r over a decade . Hhat is more lil:ely is that 

t!le effect was mer e l:1 incremental and rose to its hei g::i t at this t i:ne . DrO\-rn 
and Cook give too much credence to the rhetorical questions of the Toronto 
journalis t !I . F. Gadsby , who wanted t o kn0\·1 whether prohibition was a 11:Ttood --
all blue" , or a r.ia tter of conviction . Did Canadians 2ive un dr ink bcc::rnse 

up thin8S was the fashion" or " because it was the easiest , 

lon1-dis t ance way 0£ martyrizing ourselves of s uffe ring sornethng for t h war 
which implied perscnaldiscomfort? " 

The ar :;m1ent of Ero•.-:n and Cook that t he onsHei.'." ·.vas "pr obably yes" 

under- estimat es the power of the t e• peronce sentiment of the pr e- war period 

and the i mpact of educational campaigns carried out by the school s , secular 

temperance socie ties , a nd the churches . Children who were educat ed in the 

"evangelistic" temperance car.ipaigns of the first decade of the twentieth 

century , especially women , acquired the vote a t precisely this tir.ie . 

Noreover, the appeal of the "mission" of temperance - - t he est ablishmen t of a 

' brave new 1-1orld ', or , in the Presbyterian vision , !Iis Doninion - - ,.,as gr eat . 

~ichard Allen captures the commitment of temperance workers t o this vision. 

Prohi~ition in Americ3 in fac t has been t he dir ect outcome 

of the r ecognition of the insistent injunction of the 

Man of Gelilee hinself to the effect t ha t the socia l or der 

was his objective and the changing of tha t order through the 

est a blishment upon earth of a Kingdom of righteousness and 

peace •.,,as t he mission \·ther eunto !:e ·.,as sen t . The effect of 

such a movement as that of ~rohibition of the bever age 

l iquor traffic on that kingdor.i of righteousness among r.ien 

cannot be adequately me~sur ed or even esti~2 ted . [100] 

I t ,.,as :<nown , however , tha t "prohibition" did , in fact , deliver on its 
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promises . [ 101] 

The efforts of the temperance ~orces di d not end with the i~trodcction 

of '.)rohi bi tion.:iry lm-1s an<l r c:?ul c: tlons . T!1e r:ie n and uom,:!n ;::,ehind the dri vc to 

temoer ance knew t hat t he cne•~ would not r est his efforts to subvert the law 

and to 

education 

re- establis h Sat.::rn ' s suay . Te• perance ndvoca t es accepted that 

and evangelise would have to continue . These ~er e t he effor ts that 

won the battle , that advanced righteousness . Favour able scntiraent would be 

curried continuously. If not , the true kingdor:i of ri1~teousness , botl1 

r eligious and sociel , would never be usher ed in . I n l Sl O, 1~17 or 1921, t~e 

1906 ~essngc in The Do~inion Presbytarian still rang true : 

e vil . 

The Church of God and the drink traffic have ~o t hi ng in 

c omr.1on . Instead t hey a r e dr amntic~lly opposec! to each 

other. The church st3nds for ri~!iteousness , i s t:o bl ess men 

ond pr o~ote ave r y 300d an~ pure t hings . The liquor traffic 

is the enemy of all r ight eousness , is the enemy of Cod , 

debauches all on whom it can l ay its crual hands , nnd i s t he 

:nastcr curs e on hur:ianity . It is t he church ' s dut y to ~al:e 

uncc~sini war on t ~s liquor traffic , to s~i t e it in the na• e 

of t :1e Lor d , and t o destroy it . "':'hen:? is no discharce fr or:r: 

t his uar ." [102] 

Ye t t emper ance was but one f ront of t his all- inclusive uar a-:;ainst 

"In the wise fiGht against other evils -- Sabbat J-: desecr .:ition fo r 

instance the sa• e pr inciple is to wor k in pr actical ways alon3 t he l ine of 

least resistance , • aking one piece of s uccess the st:!pping s tone for t he 

next ," C. Blackett Robinson of The Dominion Pr esbyter ian insist ed in 1904. "Ve 

do not see that t he fight a3ainst the evil of intemperance differ s in 

pr inciple from any other moral fi ght its prosecution needs as ~uch 

self-restr.:ilnt , coolness of j ud3• ent and common sense , as any ot:1cr part of 

the 3eneral warfare against evil." [ 103 ] T:1e prize \las t he same : t he 

salva tion of societ y and the souls of m,:rn . This was not a batt l e f or the ~-:eak 

nor t he peevish . It 1.ms the fight of the coml:!itted , t hose corrL-:1itte<l t o t he 

establishment of the Kin3dom . 

The Kingdom , founded upon t he saving of souls , was the ultina t e goal 

of the Pr esbyt e rian t eoper ance campaigners . 
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THE PRESBYTERIAN CHURCHES OF THE SCOTCH BLOCK, ESQUESING TOWNSHIP 

IN THE NINETEENTH CENTURY 

by Richard E . Ruggle 

Esquesing township, in the north eastern corner of Halton 

county, was opened for settlement in 1819, after the Mississauga 

Indians surrendered their lands at the mouth of the Credit River 

to the crown . The land was better suited to farming than that in 

neighbouring Nassagaweya township; the Credit offered an 

abundance of potential mill seats; the nearby port of Oakvi lle 

provided a market for crops; and the township was close to the 

administrative centre of York and the growing mercantile 

metropolis of Hamilton. With these advantages, the population 

grew quickly. 

In some of the new townships, the government dispensed with 

its normal procedure of assigning lands by lot, and allowed 

groups to be settled together. Esquesing became the home of 

three such groups. The Irish and Irish-American section in the 

southeastern corner was made up of the overflow of a g roup from 

New York city, with their families and friends, whose first wave 

had been located in the adjoining corner of Toronto township 

(Peel county) . Many of these Irish settlers had become 

Methodists in New York or in Ireland; some retained their older 

Anglican affiliation; and one even arrived with letters of 

commendation from his Anglican rector and from his Methodist 

class leader, who each claimed him as a key member of his church. 

The Baptist Block, as W.L. Mackenzie described it, near the 

village of Norval comprised a small contingent of Scotch settlers 

who later became Disciples . The largest and most homogenous 
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group came to the Scotch Block, in the southwestern quarter of 

township . The settler s here were almost all farmers: there were 

no villages or hamlets within the Block , although it would be 

close to the future county seat of Milton . They were almost 

exclusively of Scotc h ancestry . And though the block during the 

last half of the 1840s and early 1850s boasted four adjacent 

co ngrega tions -- these were all Presbyterian churches . 

Some of the settlers came almost directly from Scotland , 

especially from Perthshire (which also supplied settlers to the 

Baptist block) and the border country of Roxburghshire. 1 

The Laidlaws, who would be leaders in the local congregations, 

came from Ettrick Forest in Selkirkshire. James (1796 - 1886) 

had come to Nova Scotia in 1817, and wrote to advise his father 

to settle in western Canada . The following year, the elder James 

(1763 -1 829) set out, bringing more of the family with him . They 

wintered in New York state , then came to Little York to apply for 

the lands they would obtain in the Scotch Block . 2 

1 Tombstones provide an indication of the origins of many 
early settlers , and the Scots were more apt than their neighbours 
to indicate these . More native shires are recorded in Boston 
cemetery than anywhere else in the township. Those natives of 
Scotland whose birth places are noted came from the following 
shires: 

Perthshire 26 
Roxburghshire 26 
Argylshire 10 
Aberdeenshire 5 
Kirkcudbrightshire 3 

Moray shire 
Selkirkshire 
Stirlingshire 
Glasgow 

2 
2 
2 
2 

and one each from Greenock , Peebles, Berwickshire, Inverness­
shire, Dumfriesshire, Nairnshire and Rossshire . See Alex Cooke 
and Elaine Robinson Bertrand, ' Boston Presbyterian Church 
Cemetery . •• • ' Halton Peel Branch , Ontario Genealogical Society, 
cl983 . 

2 Obituary of James the younger , copied from the Montreal 
Witness in the Canadian Champion , Milton , 26 May 1887. 
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From York , he wrote home lamenting the religious state of 

the town : 

there is no Presbetaren minister in this town as yet , but 
there is a Large English Chapel , and a Methidest Chapel; but 
I do not think that the Methidests is very Sou nd in their 
Doctrine; .•• and the English Minister reads all that he 
Says , unless it be his Clark Craying always at the End of 
Every period, good Lord Dliver us. [ ..• The Methodist] 
minister prays as Loud as Ever he Can , and the people is all 
doun on there knees, all Craying, Amen ; So that you Can 
Scarce hear what the prest is Sayi n g ; and I have Seen So me 
of them Jumping up, as if they ould have gone to Heaven, 
So ul and Body--but there Body was a filthy Clog to them, for 
they always fell down again, altho crying, 0 Jesus , 0 Jesus, 
Just as he had been to pull them up through the Loft . 3 

James might listen to a Methodist, but he was unlikely to become 

o ne. 

Another who sought to escape the depression of post­

Napoleonic Britain was John S tewart of Perth. Stewart was in 

York at the same time as Laidlaw, and his son recalled the town 

as 'such a miserable hole that if we had money enough we would 

all go back to Scotland again' • 4 

The northern states were experiencing a similar depression, 

and many Scotch settlers, attracted by the land available in 

Upper Canada, resolved to start life anew there . James McNab 

(1787-1866) was instrumental in promoting the emigration of a 

large number of settlers from Barnet, Vermont . Barnet and the 

3 Blackwood's Edinburgh Magazine (March 1820), 630-2. 
James' correspondence had a way of ending up in print against his 
wishes. This letter found its way into the hands of a relative, 
James Hogg (the Ettrick Shepherd), who could not resist sending 
it to Blackwood ' s . In a covering note, Hogg said that wh e n 
Laidlaw first heard of North America some twenty years before, 
'he would not believe me that Fife was not it; and that he saw it 
from the Castle Hill of Edinburgh.' 

4 The Paisley Advocate published Stewart ' s re collections 
when he was 82, and reprinted them on 14 May 1924. 
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neighbouring town of Ryegate began as tracts purchased by two 

Scottish emigration societies for their shareholders: the Scotch 

American Co mpan y of Inchinnan, Renfrewshire bought land in 

Ryegate in 1773 , and The United Company of Perth and Stirling 

which bought land in Barnet the following year. 5 

McNab's father had taken up land in Barnet in 1786. Like 

many of the settlers , he had belonged to the Associate Church in 

Scotland , and the McNabs signed the call to the Reverend David 

Goodwillie to minister to the Associate church in 1790. James 

had moved to Upper Ca nada in time to serve during the War of 

1812, and settled in Toronto township. In 1819 he petitioned on 

behalf of 30 Scotch families then residing in the United States 

who were anxious to obtain a block of land to settle near one 

another . The Executive Council first thought of placing them in 

Caledon, then decided to locate them in Esquesing and possibly 

Ching uacousy . 6 To this block came such Barnet and Ryegate 

families as the Crosses , Goodwillies, McLarens, McNabs and 

Moores . James McNab himself took up a mill seat in the opposite 

corner of the township, where he founded the village of Norval. 

The lack of a Presbyterian minister in York, noted by 

Laidlaw, was soo n remedied. In his new ho me in the hinterland, 

however , he would have to depend on the rare visits of travelling 

5 Frederick Palmer Wells . History of Barnet, Vermont From 
the Outbreak of the French and Indian War to Present Time . 
(Barnet History Association , 1923) , 22-3 , ff . Edward Miller a nd 
Frederick P. Wells . History of Ryegate , Vermont , From its 
Settlement by the Scotch-Ameri ca n Com pany of Farmers to Present 
Time. (St Johnsbury , Vt: The Caledonian Co mpany, 1913), 14ff. 

1819. 

6 Archives of Ontario. Minutes of Executive Council , 5 May 
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clergy for religious services. William Jenkins of Markham was 

the first minister to visit Esquesing, in June of 1820. The 

congregation gathered at the farm of old James Laidlaw and, 

seated on logs where the land was being cleared, listened to 

Jenkins expound at the large maple root which formed his pulpit. 

The Markham minister ' s apt text assured them: 'They shall dwell 

safely in the wilderness and sleep in the woods . 17 

In the summer of 1821, the Reverend Abner Wright of the 

Niagara district preached near the house of James Laidlaw, Sr and 

dispensed the sacrament . Wright briefly served the church at 

Stamford, and does not seem to have belonged to any Canadian 

presbytery .8 At that time a session was chosen, which seems to 

have been a requirement for the proper observance of the 

sacrament . 9 The next year, Andrew Glen of Richmond, Upper 

Canada, stopped at the Scotch Block on a missionary tour through 

the Canadas . Glen had studied theology in Scotland under 

Professor Lawson of the Associate Synod, and been ordained in 

1818 by the newly formed Presbytery of the Canadas, though two of 

its members had declined to take part, since Glen had not 

received a call to a congregation. 10 Though the Presbytery of 

7 Ezekiel 34 . 25 . Presbyterian Church Archives, Knox 
College . Boston church congregational minutes, 1. The archives 
contains two boxes of records relating to the Church of Scotland , 
Seceeder and Free Church congregations which became part of 
Boston Church. 

8 W. A. Lorne Robinson , History of Stamford Presbyterian 
Church, 21 . He is not mentioned in William Gregg 's History of 
the Presbyterian Church in the Dominion of Ca na da, From the 
Earliest Times to 1834 .. . (Toronto 1885) . 

9 Events preceding the advent of Peter Ferguson are recorded 
in an introduction to the minute book of the session , 1832-57. 
This book had been in the possession of Judge Miller of Milton 
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the Canadas had reversed its original intention to be connected 

with the Associate Church in Scotland in an unsuccessful attempt 

to become a unifying body for Presbyterians in the Canadas, it 

was during the twenties the most active Presbyterian body in the 

Canadas. 

In 1824 the congregation decided to erect a meeting house 

(they used the American term) and school house, and to lay out a 

burying ground . Until it could gain a minister of its own, the 

congregation was reluctant to commit itself to any of the 

branches of Presbyterianism from which its members came. 

One of these branches was the American Associate Reformed 

Church, to which the Barnet settlers had belonged . 11 Clergy 

from this church (perhaps Wright was one) came to Canada because 

of a misunderstanding. A Scotchman named Orr, who had lived in 

New York and moved to Stamford, wrote to Alexander Bullions, a 

member of the presbytery of Cambridge, New York , asking him or 

one of his brethren to visit on way to a meeting of the Associate 

Synod in Pittsburgh , to preach and administer baptism to members 

of his family. The letter was misinterpreted as suggesting that 

a mission field might be available in Canada, and the synod (May 

1822) appointed Bullions, Thomas Hanna and Thomas Beveridge to 

itinerate three months each in Canada . Bullions was unable to go 

and thrown out after he died . A neighbour ' s child picked it up 
to play with, and it was eventually returned to the congregation. 

10 Gregg , 207-8; Isabel Skelton , A Man Austere: William 
Bell, Parson and Pioneer, 188, 193- 4. 

11 The Associate Presbytery of Pennsylvania had been 
organized in 1733 , and grew large enough for a synod to be formed 
in 1782 . 
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until 1824, but the other two p r oceeded to Stamford. When Orr 

explained the situation, they journeyed to Galt , where they 

started up a congregation, and to Esquesing . Here they found 

a Burgher minister among them, engaged in dispensing the 
sacrament of the Supper . We had arrived on the Thursday , 
which had been observed as a fast-day ; and the minister who 
was preaching for them lodged with us that night at the house 
of Mr . Laidlaw. He invited us to stay and to take part with 
him in the services of the occasion, which we declined to do . 
And we found afterwards that our refusal was much wiser than 
would have been our compliance . The preacher, like too many 
who were itinerating through the country at that time, proved 
to be a very worthless character . Having dispensed the 
sacrament of the Supper , and received a few dollars, which, 
no doubt , the poor people could ill spare , he took his 
departure, and stopping at the first public house on the 
road , remained there d r inking till his money was all spent . 
The people findi n g what kind of a man they had been 
employing, and that two missionaries from the States , with 
the connexions of one of whom some of them had been 
acquainted in former years , had been hindered from preaching 
to them by this worthless vagabond, were much chagrined, 
and their attention was soon afterwards directed to the 
Associate Church for misionary aid . 12 

That the Americans should have si n gled out Esquesing as one 

of thei r few points of call in Up per Canada is probably explained 

by their ties to the Vermont people who had come there . 

Beveridge ' s father often visited Barnet, and was buried there 

after catching dyse n try , when he had gone to assist David 

Goodwillie at a comm unio n season . Bullio ns married one of 

Goodwillie ' s daughters , so he wo uld have bee n related to some of 

the Esquesing settlers . 13 

Bullions came up in 1824 and assisted the Reverend William 

12 Thomas Beveridge, ' An Account of the First Mission of the 
Associate Synod to Canada West ', t r a nscribed and annotated by 
Andrew W. Taylor , Ontario History, L, 2 (Spring 1958) , 101-11. 
First pu bl is hed i n The Evangelical Repository, XVIII , 6 (November 
1859). 

13 Wells, Barnet, 340-1, 456. 
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King at a communion service. King came up from Nelson township, 

where he had arrived two years previously, to organize a 

congregation, and to which he was ordained by the Missionary 

Presbytery of the Canadas. With first hand experience of the 

church in Ireland, Scotland and America--he had been a licentiate 

of the Synod of Ulster , was educated at the University of 

Glasgow, and came to Nelson by way of Pennsylvania--he would know 

somethin g of the diverse backgrounds of his Esquesing 

congregation. They engaged him to preach every fourth Sabbath 

for a year. Thereafter he stopped coming , because of his own 

poor health and the country ' s poor roads. He did continue to 

visit on occas s ion, and in 1829 joined Andrew Bell at the 

Esquesing communion. 14 

In the autumn of 1826 Beveridge returned, and provoked some 

division in the community by requiring unqualified assent to the 

synod ' s tenets or Testimony before allowing particpation in the 

Lord ' s Supper. 

The congregation organized a Sabbath School, which seems to 

have faltered until John Carruthers reorganized it in August 

1828 . Carruthers was a common school teacher, who planted 

Sabbath Schools in the Home and Gore Districts. The Esquesing 

14 Gregg, 368-9, 379. John McColl, Records and Memories of 
Boston Chuch in the " Scotch Block" •• • 1820-1920 [Georgetown 
1920] 19, suggests that about this time the Esquesing 
congregation, which had until then been independent , was received 
into communion with the Associate Church. But as they just then 
this would be just when they had contracted with King to visit 
monthly, this is unlikely. Abo u t 1825 the residents of Toronto 
Township , describing thei r needs to the newly formed Glasgow 
Colonial Society , mentioned that Nelson and Esquesing shared a 
minister . A. Neil Miller , Background and History of Brampton 
Presbyterian Church 1847-1940 (Toronto: Presbyterian 
Publicatio ns, 1940) 14. 
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school grew from 34 to 80 scholars during its first two years. 

Stress was laid on the committment to memory of scripture verses, 

and to this end bibles were required. As a result of an appeal, 

to which John Strachan and the Governor subscribed, the 

testaments were obtained and a small library begun. 15 

One of the earliest attempts to find a minist er of their own 

is fou nd in an undated petition addressed to Sir Peregrine 

Maitland, who was Lieutenant Governor of Upper Canada f r om 1818 

to 1828. The 131 petitioners, primarily from Esquesing, but also 

from Traflagar and Torpnto townships, bemoaned their plight: 

Their Sabbaths are silent, and in danger of being forgotten-­
The sound of the gospel very seldom reaches their ears--But, 
in a land of St rangers , they are wandering like shiip, 
without a Sheepherd, and their rising generation are in 
danger of sinking into · a state of barberous ignorance. 

During this first decade of settlement, before voluntarism had 

become an issue, they felt it natural to request state assistance 

to provide their religious wants: 

at present they have the hardships of the wilderness to 
encounter--their little money is mostly spent, so that they 
feel unable to support a minister of their own denomination 
to preach the gospel amongst them. Therefore, we .•• humbly 
pray, that your Excellency would be graciously pleasd to lay 
our situation before the Government in our Parent Country, 
and interceed, in our behalf, that a small pecuniary 
assistance mi ght be granted to us, for the purpose of 
assisting us to support a minister .. .• 16 

The appeal may be one reason why Esquesing was singled out 

as a potential recipient of aid. The Glasgow Colonial Society 

15 United Church Archives. Glasgow Colonial Society, II, 
136. Carruthers to the Reverend Robert Burns, Esquesing, 27 
February 1830; appeal of the Committee of the Sabbath School 
Esquesing, 4 May 1829. 

16 P;blic Archives of Canada. 
2 . 

Upper Canada Sundries. 150-
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had been created in 1825 under the patronage of Lord Dalhousie to 

promote the interest of the Kirk in the colonies. Early in 1830, 

William Morris informed the Society that one of the five stations 

which had been promised a share of public money, Bytown, was 

about to be supplied, and that the four remaining places--Perth, 

Guelph, Belleville and Esquesing--looked to the Society for 

ministers in the spring. 17 At the end of the year, he noted that 

Mr Ross, who had been sent out by the Society and stationed at 

Aldborough, was receiving a portion of the public allowance . In 

consequence, 

either Guelph, Bellville, or Esquesing will be struck off, 
of course the one which may be last in getting a minister. 18 

Yet three Kirk ministers who surveyed the needs of the western 

Districts for the Society, writing after Ross had arrived, still 

indicated that Guelph and Esquesing would be entitled to their 

t57 share. To this they felt that the congregation, which would 

probably exceed four hundred souls, might raise an additional t30 

and furnish him with a manse . 19 

Despite the drying supply of Secession ministers coming to 

the Canadas, and despite the indication of probable support for a 

Church of Scotland minister, the Esquesing congregation decided 

to lay aside party divisions and apply to the United Secession 

Church in Scotland for a minister, as the most likely means to 

17 UCA. Glasgow Colonial Society papers, II, 134 . William 
Morris to Rev. D. Welsh, York, U.C., 9 February 1830 . 

18 Ibid ., Morris to Welsh, Perth, U. C., 10 December 1830. 

19 Ibid . , Fifth Annual Report, Appendix (printed in Gregg, 
399). Belleville, which lay outside their scope , remained vacant 
until the Reverend James Keehan was sent there by the Society the 
following year. 
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unite the co ngregation . Shortly thereafter, however, the 

Revere nd Peter Ferguson preached in Esquesing , and was extended a 

call . He had just come out in the autumn of 1830, after being 

ordained by the United Associate Presbytery of Falkirk and 

Stirling . He became a member of the United Presbytery of Upper 

Canada in April 1831, and soon after was inducted to West 

Gwillimbury. The Presbytery did not sustain the call, but a 

second call, signed by a large majority of the congregation was 

accepted when the Presbytery met in Streetsville in April 1832. 

Efforts were being taken to bring about the union of United 

Synod with the Kirk Synod which had just been formed ( 1831) after 

the Church of Scotland began to be active in the Canadas . In 

December 1833 the congregation resolved to seek · membership in the 

Kirk synod , in anticipation of the union (and perhaps to assure 

their allocation of the grant available to Church of Scotland 

ministers, altho u gh the United Synod had just that year won a 

grant of t700 to be divided among its eleven ministers) and 

appointed representatives to the Presbytery of York . Presbytery 

willingly accepted the congregation , but some of the members of 

the sy nod soo n raised qualms abo u t the minister . 

In Scotland , the General Assembly had made a Declaratory 

Enactment prohibiting the reception of any minister not ordained 

by the Kirk , partly in order t o maintain its tradition of an 

educated ministry. Although the Synod of Canada was prepared to 

waive that r equireme nt for a time in the interests of union, it 

lacked t h e will to accomplish such a union speedily. 20 The 

20 John S. Moir , Enduring Witness : A History of the 
Presb yt erian Chur ch in Canada . [Toronto 1975 ] 83 . 
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1834 Synod of Canada, adjourned because of the cholera, met in 

Montreal in October. So me of the members questioned the right of 

Ferguson and three other ministers who were formerly members of 

the United Synod to be regarded as ministers of the Synod. Since 

they had not been ordained by the Church of Scotland, a committee 

was appointed to enquire whether the laws and practice of the 

Church of Scotland in s u ch cases had been attended to. A 

technical ammendment allowed Ferguson's name to remain o n the 

list. 

As the Scotch Block worked at sorting out its affiliation, 

other congregations were springing up elsewhere in the township. 

Near what would become the hamlet of Limehouse, land was deeded 

to a Calvinistic Presbyterian church in 1832. It appears that 

the property was used only as a burying-ground until 1858, when a 

union church was erected with the assistance of local Anglicans 

and Episcopal Methodists. On the northern boundary of the 

township, Frazer's church was organized in 1833, served by Thomas 

Johnston of the United Presbytery. James Frazer had been one of 

the original session members of the Scotch Block congregation; 

and his offer of land may reflect a dissatisfaction with its 

entry into the Church of Scotland as much as a desire for a 

church closer to his home. 21 About 1835 services began in 

Norval as an outpost of Frazer's church. A church in Hornby was 

built in 1838, and in Acton, services began in 1845. 

Some missionary endeavours do not seem to have had lasting 

21 It was later known as Union Church, though whether that 
term refers to the 1840 union, or to the fact that it drew 
members from Chinguacousy as well as Esquesing, or to some other 
cause, is uncertain. 
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results. Samuel Sessions of the Niagara Presbytery arrived in 

Oakville in December 1833 . From here he worked five 

congregations: 

In Esquesing, also, Mr . Sessions labours occasionally in two 
neighbourhoods, six miles apart . In all these places of his 
labours he meets large and waiting congregations. 
Some females walk seven miles to hear the Gospel preached. 
The people are calling for protracted meetings. They seem 
hungry for the bread of life , 22 

I have not located Sessions ' preaching points or discovered how 

long they lasted. But the American roots of the Niagara 

Presbytery made it suspect after the rebellion of 1837, and most 

of its work was then curtailed. 

The arrival of David Coutts in Esquesing prompted the first 

continued local division of the cong r egation . Coutts (1801-66) 

was a native of Stirling, educated at the University of Edinburgh 

and Selkirk Seminary . He was licensed to preach by the Secession 

presbytery of Edinburgh before coming to Canada in 1836. At that 

time there were two main secession groups at work in Upper 

Canada: t he native United Synod of Upper Canada (to which the 

Esquesing co ngregation ad hered during the first years of Peter 

Ferguson 's ministry , 1831-4), and the aggressive Missionary 

Presbytery of the Canadas , connected with the Secession church in 

Scotland , which Willia m Proudfoot had been instrumental in 

organizing on t h e last day of 1834. 

The leaders of the Missio nary Presbytery expected that 

Coutts, ed ucated and se n t ou t from Scotland , would join with 

them . But in March , the Reverend Thomas Christie (who was based 

22 Gregg, 544-5 , quoting from an 1834 narrative by the 
Reverends A. K. Buell a n d Ed ward Marsh, and Mr Oliver Phelps . 
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at Flamborough) wrote to Proudfoot that Coutts had elected to 

work with the Reverend J. Strang of Galt, and was soon to be 

settled in Esquesing. 23 Strang belonged to yet another 

secession group working in Upper Canada, the American Associate 

Synod. It was this church to which many of the Esquesing 

settlers from Barnet, Vermont had belonged, and which had sent 

missionaries to Esquesing in the 1820s. Strang was a member of 

the presbytery of Stamford, which had just been set apart the 

previous month from the presbytery of Albany of the American 

Associate Synod. Coutts had come from Scotland by way of the 

United States, and his brief stay there may have predisposed him 

to work with the American church. 24 In June, Cou tts was ordained 

by the presbytery of Sta mford for Esquesing. In the year that 

he arrived, the congregation, known locally as the Antiburgher 

church, claimed a membership of 55; growing to 95 over the seven 

years he laboured there. 25 Then, in 1842, he fulfilled the 

earlier expectation that he would join the Missionary Presbytery. 

He had been a popular minister, and shortly thereafter, the 

23 23 March 1836. Enkindled by the Word: Essays on 
Presbyterianism in Canada (Toronto: Presbyterian Publications, 
1966), 37. 

24 Coutts' obituary in the Presbyterian Record (1884), 152 
indicates that he went to the United States in 1835, the year 
before he arrived in Canada. W.M. Glasgow, Cyclopedic Manual, 86 
is confused about Coutts' career. 

25 UCA. 'History of the Presbytery of Stamford'. The 
membership figure of 95 is given for 1843, but Coutts, who left 
in 1842, is there listed as the minister; so the figure 
presumably reflects the size of the congregation before the 1842 
split. Though the history refers to the charge as Esquesing and 
M~lton, there is no other evidence of a separate congregation in 
that town, and the name may simply reflect the fact that it drew 
some of its membership from the older people who had retired 
there. 
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majority of those present at a congregational meeting resolved to 

adhere to their minister and consider themselves connected with 

the Missio nary Presbytery . Approving their action, the 

presbytery ' s new magazine commented 

Few things are more fitted to injure the interests of truth, 
and to give her enemies ground for rejoicing, than the 
keeping up of unnecessary divisions . 26 

Thus, with either unwarranted optimism or conscious 

doublespeak, The Presbyterian Magazine applauded the action whi c h 

would increase the number of congregations in the Scotch Block 

from two to three. For the minority held to their American 

roots, and the Antiburgher congregation continued along side the 

new Seceeder church. In the neighbouring township of 

Chinguacousy, a congregation under the United Synod had been 

active during the thirties . In 1840, however, they felt that the 

union between their Synod and the Church of Scotland was an 

unequal one , stating that ' for conscientious reasons they cannot 

follow that Church into the Kirk of Scotland ' and petitioned the 

Missionary Synod to be received as a congregation. 27 Coutts had 

been supplying them with sermo n s , and in the fall of the year of 

the Esquesing split, he moved to Chinguacousy as their pastor. 28 

26 The Presbyterian Magazine, London, C. W. , I, 2 (February 
1843), 47. 

27 Missionary Synod minutes , 14 October 1840, quoted by 
Miller, 15 , 26 . Though the Centre Road (Derry West) congregation 
in the south part of the township was received at the same time, 
Coutts ' flock at Mayfield were designated the First U.P. 
Congregation. In 1850 a second station, which became the Claude 
church, was opened. Coutts remained until retiring in 1868 to 
Brampton. 

28 Presbyterian Magazine , I , 12 (December 1843), 307-8 . 
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In Esquesing, the Antiburgher church remained without a 

pastor for two years, until a young American, J.D. Cunningham, 

was ordained and installed (1844). With the notable exception of 

John Gillespie, an Irishman who served Esquesing for thirty-three 

years after his appointment in 1851, the clergy who served the 

congregation from Cunningham in 1844 to G. E. Henderson in the 

1920s all came from Pennsylvania or Ohio, where the American 

Associate church had its strength. 

The Seceeder congregation received an acre of land from John 

Stewart for a church and burying ground, and at the first 

congregational meeting (1843), ' members, hearers and all who wish 

well to the Secession cause' were invited to join in clearing it. 

Within a year, the Esquesing meeting-house had been erected. 29 

The congregation sought support far beyond the local area: from 

Hamilton, Guelph and Eramosa , from Toronto [township] and 

Streetsville. But they felt keenly ' their destitute situation 

for want of a fixed Pastor. 130 

John Moir has compared the American and Scottish Secession 

clergy of the period, suggesting 

Like the American missionaries the United Secession 
missionaries were voluntarists and temperance supporters, 
and evangelical Calvinists if not revivalists. Unlike the 
Americans, however, they had unimpeachable British origins. 31 

29 PCA. Records of the Secession Congregation of Esquesing, 
1843-62 , 14 October 1843, 14 October 1844. 

3o Ibid., January 1848, 8 June 1845 . 

31 Moir, Enduring Witness, 84-5; drawing from John Banks, 
'American Presbyterianism in the Niagara Peninsula 1800-1840', 
OH, LVII, 3 (September 1965), 135-40 . Banks' article is based on 
the American Home Missionary Society sponsored presbytery of 
Niagara. 
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His characteri zatio n of the Americans is based on John Banks' 

examination of the Niagara Presbyery, to which Samuel Sessions 

belonged. Though he associates the presbytery of Stamford with 

that gro up, there seem to have been differences, at least in 

Esquesing . There is no evidence that Sessions' enthusiasm for 

protracted meetings was shared by the Stamford group. Nor did 

the S tamford churches feel the backlash after the rebellion as 

did those of the Niagara Presbytery, though they would later feel 

themselves an alien presence. 

The Vermont settlers had enjoyed, or ~ndured, town support 

for their congregatio ns which must have been more galling for a 

minority than the more diffused s upport which some church bodies 

received in Upper Canada. Yet , though they di& not themselves 

benefit from such aid, neither did they, or the Antiburgher 

h h ·t 32 c urc , seem to oppose 1 • 

The voluntarism of the Missionary Presbytery was one of its 

32 The General Assembly of Vermont in 1787 'enacted that 
whenever any town felt able to build a meeting house or support a 
minister, they could levy a tax upon the inhabitants for such 
purpose, the denomination to be chosen by a majority vote, and 
all the tax-payers were required to support such services unless 
they could produce certificates of membership in some other 
church. There seems to have been little dissent here in Barnet 
from the Presbyterian form, as only a feew such certificates are 
recorded, before 1797.' Wells, Barnet, 116. Similar provisions 
were made in New Hampshire, and in Suncook Deacon James Moore 
(1701-79?) protested that the Congregationalist minister 
appointed in 1738 would not give a satisfactory account of his 
faith, would not join the Presbyterians, and held that the Chu r ch 
of Scotland was not agreeable to scripture. His son Ephraim 
(bl734) crossed the Merrimack before 1 762 , when Suncook 
Presbyterians were exempted from supporting the Congregationalist 
minister. 100 Acres More or Less (Np, nd), 70. Perhaps this was 
the move in the colonies motivated by religious reasons, to which 
family t~aditi on attests. Ephraim's son David (1775-1848) moved 
to Ryegate, where he was a member of Goodwillie's congregation ; 
and came in 1819 with a large fa mily to Esquesing. 
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conrnerstones . Jenkins of Markham, the first of the Presbyterian 

clergy to visit Esquesing, had objected to the United S ynod 

accepting a grant from the government, and in protest joined the 

Missionary Presbytery. By contrast, other visitors like King and 

Andrew Bell, and the township's first resident Presbyterian 

minister, Peter Ferguson, gladly accepted their share in the 

g rants. 

How much the temperance issue inflamed people is uncertain . 

It is said that Mr Ferguson liked to fortify himself before 

preaching . But his congregation frowned on excess, and 

disciplined some of its members for drinking 'more ardent spirits 

than necessary 1
•
33 That same year a charge of drunkenness 

against Mr Creighton was withdrawn, but Creighton withdrew as an 

elder 'on a certain ground which he stated ' but which the 

secretary unfortunately did not record. Creighton later became a 

leader in the Secession congregation, and the personal slight was 

probably a factor in his leaving. 

However unimpeachable the British origins of the Secession 

clergy may have been, the church's voluntarism put it on the 

radical end of the political spectrum . Jenkins continually 

denounced the government from his Markham pulpit, and Mackenzie saw 

in him a kindred spirit, deferring the baptism of his two sons 

while he was in exile after the abortive rebellion, so that 

Jenkins could officiate on his return to Upper Canada . 34 

33 PCA. Session minutes, 1 April 1837. 

34 Muriel Jenkins, 'Grace Seasoned with Salt: A Profile of 
the Reverend William Jenkins, 1779-1843', OH, LI, 2 (Spring 
1959), 95 - 104. In Queenston, Mackenzie hadaffiliated himself 
with the Stamford congregation . 
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During the thirties , Mackenzie had won a number of 

sympathizers in Esquesing , and the Scotch Block was 'considered 

the strong hold of radicalism in this township 1
•
35 In the summer 

and fall of 1831, the firebrand was travelling through the 

province , denouncing the recently elected conservative Assemb l y's 

'Everlasting Salary Bill ' , and collecting grievance petitions to 

embarass the government. Among the farmers who joined his 

political following were the Esquesing inhabitants who met at 

Thomas Thompson's inn to declare their support . 36 

As the passing years brought little of the change they 

sought , both Mackenzie and his supporters became more strident . 

Thompson ' s inn was the site of another meeting, in 1835, at which 

a branch of Mackenzie ' s Canadian Alliance was formed. It 

condemned corrupt office- holders who had fattened on the good 

things of the pr ovince for half a century , denounced the Common 

Schools as a me r e sham, and dema nded as farmers that a duty be 

laid on imported America n produce. 37 

Nothing was said in its original declarations about the 

church. Bu t at this juncture a missionary of the Glasgow 

Colonial Society , Angus Mackintosh , preached a sermon in 

Esquesing in which he attributed some of the opposition to the 

national support of Christianity to ignorance and irreligion . 

His voluntarist listeners took issue with him, in the name of the 

Esquesing Alliance , i n a lengthy letter of rebuttal . They did 

35 The Patriot , Toronto, 22 August 1837. 

36 Colonial Advocate , Toro n to, 1 Septmeber 1831 . 

37 Correspondent and Advocate, Toronto , 12 March 1835 . 
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not see any advantage that can be derived from establishing 
a church , if it be not in supporting an unpopular Govern -
ment .... 

... there has been no class of men in the world, so famous 
for tyranny and rapacity, and we may add, inhumanity, as the 
clergy of established churches . They have been the 
greatest scource of the human family. If any man doubt, let 
him look to their conduct in poor Priest-ridden Ireland at 
the present time, .. . or let him even look to Eng l and, and 
his doubts will disappear . ..• 38 

The secretary of the branch was John Stewart, Jr, the agent 

in the Scotch Block for the Advocate, and Mackenzie's 

confidant. On one of his twice-yearly visits to Toronto, in June 

1837, Stewart was told by the Reform leader that if a final 

effort to change the government by constitutional means should 

fail , they would summon their friends to arms and depose the 

ruling power. Stewart was entrusted with marshalling and rousing 

the Reformers of Esquesing and neighbouring townships to the 

cause. When a series of meetings were held at harvest time to 

voice the Reformers ' concerns, a large crowd gathered at 

Stewart ' s farm to listen to Mackenzie . Magistrates from the 

surrounding townships gave the conservatives a bare majority over 

the reformers present (112 against 109) , but after they defeated 

the reform resolutions a nd departed , a reform rump remained to 

carry out the original business of the meeting . The next 

gathering, at Churchville, was disturbed by a Tory mob; and 

Stewart only escaped a pursuing crowd by plunging into the Credit 

river. When the call to arms did come in December , some sixty 

men assembled at his house, though after various encounters along 

38 Ibid . , 14 January 1836 . Mackintosh claimed that his 
Esquesing hearers had unfairly represented him . At the time of 
the disruption, Mackintowh entered the Free Church. 
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the way, only five achieved their destination . In the rout of 

the march on the capital , Stewart was captu r ed and held for 

trial , but escaped to New York . 39 

Stewart acted as clerk of the Seceeder congregation 

throughout its existence, and his father gave the land on which 

the church was situated. Other members linked the causes of 

seccesion and re f orm: Allan MacPherson marched on York and 

corresponded with Mackenzie when both were exiles; John Fisher 

(cl792-1871) was treasurer of the Esquesing branch of the 

Canadian Alliance, Thomas Hume (bl814) was secretary and Duncan 

Stewart (1804-87) a manager of the branch; John McNaughton ( who 

belonged to the church building committee and in 1847 presided 

over the annual meeting) was the original reform candidate to 

chair the 1837 m~eting at Stewart ' s farm; and Alexander Bowman 

was called to the chair after the Tories had departed . An 

occasional listener was Hugh Black (1792-1854), a Deputy 

Provincial Surveyor who had contributed articles to the Colonial 

Advocate. At the time of the rebellion he was living in Norval, 

where, on the plea of searching for Mackenzie, a party of men 

entered his home and, to prove their loyalty, damaged his 

furniture and threw the clock out of doors. 

By 1843, then, the Esquesing congregation had divided into 

39 The Patriot , Toronto, 22 August 1837; Brockville Recorder, 
24 August 1837; Paisley Advocate , 14 May 1924 . 

4o A native of Kilmartin in Argylshire, Black had 
attended lectures at Edinburgh university and spent time in the 
West Indies before coming to Canada. In 1820 he was appointed a 
Deputy Provincial Surveyor, following the trade he had practiced 
in Scotland . McColl, Records and Memories, 43-4; Verna Restall 
in Halto n Peel Newsletter , June 1976. Hugh was brother to Elder 
James Black of Everton, a prominent Disciple missionary . 
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three parts, affiliated with the Church of Scotland, with the 

Presbytery of Stamford, and with the Missionary Presbytery. 

These seemed only to be a prelude to the Great Disruption of the 

following year. 

The Canadian church was beset by emisaries of the Free 

Ch ur ch of Scotland , like Robert Burns, who had been the secretary 

and driving force behind the Glasgow Colonial Society . Their 

mission was to persuade Canadians to disown the established 

church (tho ugh not necessarily the idea of establishment), as 

they had done; and they were particularly successful in the 

developing western part of the province. At the session meeting 

in October 1844, Alexander Laidlaw said he could no longer r emain 

as an elder in connection with the Church of Scotland , and 

resigned. The session divided, and though both parties claimed 

the meeting house, arrangements were made for both to use it, at 

different hours on the Sabbath. Dr Burns, who had remained in 

Canada, occasionally came out from Knox Church in Toronto, as did 

a number of students fro m Knox College, to take services over the 

next three years. 

William Rintoul of Streetsville suggested the name of Boston 

church , in honour of Thomas Boston, whose writings had done much 

to nurture the popular piety of Presbyterians. At the same time 

the name honoured the Laidlaws, who were so instrumental in 

promoting the original congregation in the twenties and the Free 

Church congregation in the forties, who came from the parish of 

Ettrick, where Boston had ministered from 1702 to 1732, and who 

were dis t 'an t 1 y related to the di vine, 

At least one Free Church supporter shared the pronounced 
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Reform background that was so typical of the Seceeders: John 

McColl (cl 780- 1854) , who was town clerk and collector in 1831 

when he was asked to preside over the local Reform meeting. 41 

Members of the Free Church were given a strong sense that 

they were taking part in a grand cause . At the start of the 

congregational minute book were summarized the principles for 

which the 'Free Protesting Church of Scotland' contended: the 

Royal Prerogative of the Lord Jesus Christ as Head over all 

things to His Church, that the Scriptures are the great Statute 

book, that His system of laws must be prese r ved entire, that 

Office bearers in His Church have not a legislative but only a 

ministerial and administrative power, that it belongs to the 

people and congregation to elect their own minister, and none are 

to be intruded against their will. 42 

There was nothing there which should have divided them from 

the remainder of Ferguson ' s congregation . But there was a 

momentum, and an implied virtue, that made the division 

irresistable. When Burns preached in the block in 1845, he chose 

a text which decla r ed, 

Yet you have still a few names in Sardis , people who have 
not soiled their gar ments; and they shall walk with me in 
white, for they are worthy . (Revelation 3 . 4) 

When he returned years later, he was still a warrior, though now 

an ancient one. The silent graves that surrounded the church led 

him to appeal to an ancestral faith that had withstood the tyrant 

41 PCA. Session minutes, 1832-57. McColl is listed as 
belonging to the Church of Scotland congregation in 1842, but not 
in 1848 . · His family were active in the Free Church congregation. 

42 PCA . Boston Church congregational minutes, 1851-99, 2. 
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grace, causing divisions among relatives and in neighbourhoods. 

They were aware of the limitations of the voluntary fact, 

however strongly they felt the voluntary principle. While Boston 

had to share with others to obtain a minister, the Seceeder 

chu rch also had problems. In 1858 their minister, James 

Caldwell, withdrew his resignation only on condition that his 

arrears in stipend soon be paid. 45 When Caldwell moved the 

followi ng year, the union of the two synods into the Canada 

Presbyterian Church was abo ut to become a reality, and no 

successor was appointed. 

After the disruption, Peter Ferguson and his remaining 

congregatio n began to turn their eyes toward the nearby county 

seat of Milton. A new church was opened there in 1 847 , as an 

outstation of the Esquesing congregation. The session alternated 

its meetings between the two places until 1855 , when their last 

gathering in Esquesing was recorded. When Ferguson retired two 

years later, his Esquesing congregation ceased to meet. 46 The 

Milton congregation would remain aloof from the union of 1875, 

continuing in t o the first decade of this century. 

The Tories, like the Reformers, had a local organization, 

the British Constitutional Society. Its membership when it was 

formed in 1835 was more representative of the township 

geographically and denominationally. Most of the few Scotch 

Block Presbyterians who can be identified (Adam Sproat, who was 

45 PCA. Boston church, Session Book of the United 
Presbyterian Congregation of Esquesing, 16 March 1858. 

46 The Halton Journal, Milton, 3 July 1857; McColl, 46-7. 
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Secretary ; Robe r t Ruxton, who was Assista n t Secretary; Thomas 

Chisholm; and David Carradice [printed as Carraden]) remained on 

the roll of the Church of Scotland congregation in 1848. 47 For 

the Kirk as well as for the Seceeders, political and religious 

outlooks joined hand in hand . 

It was the Antib u rgher ch u rch which continued, almost against 

its will. A paper delivered to the presbytery of Stamford in 1876 

outlining its history was perhaps intended as a sort of swan 

song, noting the natural prejudice against co n nexion with a 

foreign church, and re marking that the standards and form of 

church order of the new Presbyterian Church of Canada were almost 

the same as its own. In later years, its conservatism gave it a 

sense of ide n tity : about 1913 its minister stated that ' the U. P. 

is one of the few Churches who believe the Bible is inspired.' 48 

After the presbytery was dissolved, the remaining Canadian 

congregations again beca me part of the presbytery of Albany. But 

in Esquesing it was tho u ght that the deed contained clauses that 

prevented union with another congregation, and the Antiburgher 

church continued its independent existence into the 1920s . 48 

47 
The repo r ts of the Reform groups o n ly identify officers 

and speakers; of these, Samuel Watkins (a Methodist from 
Stewarttown) a n d W. A. Stephens (the Disciple poet from Norval) 
were the only obvious non-Scotch Block Presbyterians . The 
account of the Constitutional Society in The Patriot , Toronto, 2 
June 1835 lists the membership , wh ich included Anglicans (Joyces, 
Standishes , Cookes) a n d probably Methodists (Reids) as well as 
Presbyterians. 

48 
UCA. ' History of the Presbyte r y of Stamford ' , mfm , 

attributed to John Gillespie , though it is simply signed by him 
as clerk of session, but written i n a n other hand . The 
restrictive deed is alluded to in the Georgetown Herald , 
9 November 1921; the 1846 deed (Halton Registry Office, 
instrument 7A) seems unexceptional ; a lease of 14 May 1858 con­
tains a clause to prevent litigation in the event of disruption. 

- 160-

_. 



When the Scotch Block folk approached Peter Ferguson to be 

their minister, they expressed an intention to co - operate for the 

sake of their common Presbyterianism. That resolve was tested, 

and broken, when people appealed to the things that divided them: 

to the family ties that bound the Vermont settlers of the 

Antiburgher church, to the radicalism of the Seceeders, to the 

memory of persecution in the old land and the zeal of a new cause 

of the Free Church. But the distinctions were not enough to 

sustain separate churches. There had been little rancour in the 

separations: where the Free Church in Scotland made a point of 

erecting a rival building as close as it could to the parish 

church, in the Scotch Block they shared the church . Constant 

dialogue, fraternal visits and links of family and friendship 

helped to ease the pain felt at the divisions. Besides the 

weakness caused by their divided state, all the congregations 

faced new pressures: the tempting ease of modern life against 

which Burns warned, liberal ideas which questioned old 

assumptions, and the growing importance of the towns of Milton, 

Acton and Georgetown. In response to these pressures, they 

rediscovered--sometimes swiftly and sometimes glacially--the 

Presbyterianism which they held in common . 

restrictive deed is alluded to in the Georgetown Herald, 
9 November 1921; the 1846 deed (Halton Registry Office, 
instrument 7A) seems unexceptional; a lease of 14 May 1858 con­
tains a clause to prevent litigation in the event of disruption . 
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