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ELIE BENOIST, HISTORIAN OF THE EDICT OF NANTES 

by Charles F. Johnston 

The revocation in 1685 by Louie XIV of the Edict of Nantes resulted in the 

immediate exile of all ministers of the Reformed Churche.91ot amenable to conversion, 

the illegal flight of several hundred thousand of their fellow-believers to neighbour­

ing Protestant lands, and the nominal conversion under duress or the Net to the Roman 

Catholic Church, It also precipitated a literary polemic in which Protestant writers 

protested vigorously the injustice of revoking an "irrevocable" edict, and the cruel 

and oppreesi ve measures preceding and accompan.Ying it, while Roman Catholic counter­

parts asserted that on the contrary the F.dict had been a temporary expedient to end 

civil strife, extorted forcibly by a naturally rebellious and turbllent minority. 

This issue was indeed the culmination of a controversy of long standing. 

In a recent book Elizabeth Israels Perry has pointed out that after more than a 

century in which the Protestant-Catholic polemic had focussed upon disputed points 

of doctrine the arena of battle had ehif'ted. Between 1671 and 1691 history replaced 

theology as the focus of debate in France: Perry has examined more than a hundred 

books and pamphlets comprising this literature which appeared in those two decades. 

It includes works by Nicole, Claude, kaimbourg, Bayle, Varillas, Jurieu, Bossuet, and 

Ancillon, 1 

It was in response to the Revocation and the questions it aroused that Elie 

Benoist, former minister of ilens:on, at the time Refugee minister of the Walloon Church 

in Delf't, undertook the task of writing a history of the Edict of Nantes itself: out of 

what circumstances it arose, how it was obtained, what its terms were and under what 

guarantees, how and in what degree it was implemented, how it was circumvented, under­

mined, eroded, and finally annihilated, From 1687 to 1695 Benoist was heavily engaged 

in this demanding project, the fruit of which was the publication between 1693 and 

1695 of five massive folio volumes entitled History of the Edict of Nantes, 2 

To this undertaking Benoist brought the advantages of a solid education, 

a capacity for meticulous detail and painstaking research, honesty and integrity in 

the use of his sources, and a desire to be fair while at the same time ardently 

seeking to vindicate his people. If being existentially involved, by physical presence 

or imagination, in the events which they interpret is essential for good historians, 

as affirmed by authorities as widely separated in time as Jlichel de Montaigne and Paul 

Tillich, then Elie Benoist was pre-eminently qualified, since his long life spans ii,e reign 

of the King, and he was an eye-witness of the twenty years of repression that reached 

a climax in 1685. To this experience we shall first turn. 

* * * * * 
Benoist was born January loth, 1640, to parents of modest means, hie father 

being a caretaker for the Paris estate of the lAtchess de Tremouille. :Both her husband's 
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family and her own - she was a daughter of Marshall de Bouillon - had in a previous 

generation represented outstanding Protestant leadership, but - significantly - the 

Duke had not long before been converted. Young Elie was privileged to share in the 

instruction supplied by a tutor and in the Reformed worship held in the Duoheas•s 

houeehold. 3 

Recognizing their son•s superior intellectual gifts his parents did their 

best to provide him with further educational opportunities. He did well at first, 

successfully resisting the efforts of his teachers to convert him; then came a period Qf 

rebellion, climaxed by the squandering of the small legacy left him at the death of both 

hie father and mother. Eventually he found what he had been searching for, through the 

study of theology in the Huguenot College of Xontauban. His sojourn there happened to 

coincide with an incident typical of the time, and which he was later to describe 

vividly in his History. The trouble began over a trifle: the Jesuits, to whom by a 

previous order one half of this Protestant building had had to be turned over, asked 

permission to erect a stage which by mistake or by design blocked one of the entrances 

used by the Hnguenot students. With the rashness of youth the latter tore down the 

stage, and when some of the culprits were imprisoned their comrades released them. At 

the complaint of the Jesuits this insult was used as the grounds for turning over to 

them the Reformed half of the College as well. Huguenot staff and students were trans­

ferred to Puyleurens, some distance off. 

Thus it was from Puylaurens that Benoist graduated in 1664, and within a year 

was called to be one of the two (later three) ministers of Alen;on. There for the next 

two decades be would serve, under the necessity of employing all the gravity, tact, 

firmness that natural endowment, training and experience could bring to his aid. The 

original Temple of the Reformed Church in the downtown area had been ordered demolished 

the year before. Its successor was built on rising ground just outside the city. Paul 

Pascal describes it with some preci eion: 

[The Temple] of Charenton was taken as a model. First a large wall of 
enclosure pierced by a carriage entrance with two gates, and by a small 
door at the side. Isolated from all sides, between the courtyard and the 
garden, rose the Temple building and a house joined to it containing the 
vestry, the consistory-room, and the caretaker!s residence. The Temple was 
a rectangle measuring within 84 feet in length by 62 in width ••• and 
able to contain about 1500 persons. It was walled with clapboards, and its 
roofing [ was] of ti lea, surmounted by a weather-cock, symbol of vigilance 
and emblem of the Nation. Entrance to the interior was by three large doors 
with entrance-halls. Sixteen windows provided light, eight on each side, 
four above and four below. It was furnished with 59 benches, each seating 
from 12 to 20, and quite a rmmber of stools, with a lectern covered in 
green serge for the reader, and with a large pulpit. The Commandments of 
God in letters of gold on a background of blue canvas were to be seen in 
a large gilt frame.4 
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This then vaa to be the scene of Benoist•• ministry• He married a young widow 

shortly after, related to one of the leading families - unhappily, as it turned out. 

Chauffepif has preserved a sentenoe in Latin from a vanished BDtobiograpey, in which 

with a frankness suggesting that the matter was common knowledge Benoist states r 

"lie took a wife • • • enveloped vi th all the fau.l ts which can be serious for a peace­

loving husband: miserly, rash, quarrelsome, undependable and changeable, with a 

tireless love of argument, for forty-seven years she made her husband miserable in 

every terrible WBiY•"5 Of four children, two dau.ghters survived to maturity. 

It is an indication of the state of siege under which the ministers laboured 

that in 1676 one of Benoist•a colleagues, la Conseillire, was silenced and sent to 

Nantes for six months for having said in a sermon in the hearing of a Capuchin friar 

that when Kings commanded something against the service of God, it was necessary to 

remember the apostolic maxim, "We ought to obey Ood rather than men. "6 

A friendship developed between Benoist and the local Intendant, Barrillon 

de Morangi.s1 which was to stand the Minister and the Church in good stead for a 

time at least. Father de la Rue, professor of rhetoric and humanities at the Jeeui t 

college in the city, who engaged Benoist in controversy on a number of occasions, 

and once accused him of Uze~ajeste in attacking the King's religion, found no 

support from the Intendant. 

Severer tests were to come. On June 17th, 1681, a Royal Declaration decreed 

that children of seven years and older might be converted to the Roman Catholic faith. 

In practice this meant that if children could be induced to make the sign of the cross 

or repeat a "Hail, Mary", they could legally be taken from their parents. The response 

of the Reformed was in horror and foreboding to hold special fast-dBi)'& and services. 

Thus, after three weeks• preparation, on August 10th in that year, three successive 

services were held in the Temple of Alen91>n. Father de la Rue, Benoist•s old adver­

sary, announced that he would be present at the third of these services when Benoist 

would be preaching. Although the priest did not do so, the expectation of a confronta­

tion drew a large crowd of seven or eight hundred Catholics who gathered in the court­

yard. outside. Meanwhile the piety of the Huguenots had outlasted the patience of the 

official informers. The officers of justice, and the clergy, who had been present at 

the first two services, reluctant to remain another three hours, took their departure, 

without being successful (despite the pleas of the Elders) in dispersing the noisy 

mob outside. "Those who remained committed a thousand insolent acts while the Minister 

was preaching. Some mimicked the preaoher; others sang at the top of their voices; still 

others, carried on the shoulders of their comrades, climbed up on the windows, where 

they troubled the whole congregation by their grimaces, their poses, their insolent 

words." 
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The riot which followed can perhaps best be desoribed in the words of the 

"Preacher" himself: 

Those who were within the enclosure seized the gates and opened to those 
who were outside. The greatest firebrands jumped over the wall; and all 
together surged into the Temple, at the very moment when the kneeling 
Congregation was bringing the devotions of the d'1' to a close with pra.ver. 
When someone tried to snatch off the hat of one c,f ~hese wicked men who 
refused to uncover, the rascal seized him by the throat; and at once, 
everyone throwing himself upon his neighbour, they began to :tight one 
another in the Temple itself. There were at the very moat among the 
Congregation about a hundred men each with a cane in his hand, which they 
had taken more for the sake of appearances, than to defend themselves from 
insult. :Nevertheless, when they stood up at the noise, raising their canes, 
fear seized the Catholics and they took to their heels as though pursued 
by a host of enemies. This was not easy for them, because their own men 
rushing in at the noise blocked their w~, and for a long time sealed the 
exits. Jht at the same time some began to throw stones and clubs through 
the windows; and a stone falling on those who had not lef't their places, 
and drawing blood, all these people, and especially the women, thought 
they were going to be massacred without mercy. One clung about the neck of 
her husband or brother, to prevent him from exposing himself to the f'U.ry 
of the multitude; another hid under the benches to escape being hit by the 
stones; another threw herself to her lalees and clasped her hands, as if to 
await in an attitude of devotion the stroke of an imminent death; another 
rushed to the aid of her fainting daughter or neighbour; most people were 
running from one end of the Temple to the other ••• ; all together were 
making a clamour that had something frightf'U.l about it .l by reason of the 
cries, the tumult, the effects of distress and terror.( 

Nevertheless, the counter-panic, caused by the gentlemen with the canes, 

spread so rapidly that the crowd of more than four hundred fled back into the city, 

to broadcast the alarm that the "Huguenots" were massacring all the Catholics! The 

local Seigneur, the King's niece, the bigotted Duchess de Oluse, vowed vengeance. 

In this crisis, :Benoist frankly admits, "it is certain that the wisdom and moderation 

of the Intend.ant saved both the Reformed and the Temple." He himself came in his 

carriage to conduct the weary worshippers home in safety. Later, after the witnesses 

for both sides had been heard, he sent an extremely restrained and fair account of 

all that had happened to the Court. 

Thus in a time when in place after place Temples were being closed or 

demolished on the flimsiest of pretexts, and the inhabitants denied all public 

worship, the Church of Alen90n which had dared openly to resist suffered in this 

instance only a two hundred pound fine for a member of the congregation who became 

a scapegoat, and - a more serious loss - the exile of one of its ministers, again 

la ConseillAre, accused of comparing .the Declaration affecting the children to Herod's 

massacre of the innocents. La ConseillAre went to Hamrurg. 

There a.re extant in the French National Archives documents which exactly 

confirm ::Benoist• s account, one among many instances in which his scrupulous honesty 
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and veracity have been verified by later documentary discoveries. We have for 

example the official complaint of the Reformed Congregation, signed by the ministers 

and forwarded by the Intendant. There is the 22-leaf summary of evidence :from the 

40 witnesses fl-om the congregation; there is the accused minister's statement, a 

hostile counter-statement, and a letter from the Intendant in accord with Benoist•s 

portrait of him: 

• • • The information will acquaint you in detail with what happened; 
rut as the proceedings embittered spirits and condemnations might take 
a,,193 what union and inter-relation remain, which seem to me most nec­
essary for ·the .service of the King, and :for the peace of his peoples, 
I believe that it is more expedient to hush this matter up than to 
investigate it further. Nevertheless I do not think that it is possible 
to pass over in silence what the minister la ConseilUre set forth in 
his preaching the d93 of the uproar, all the more that he has alNady 
fallen into an offense quite similar, as it will appear to you b,y the 
decree I am sending you. He is a man of bold spirit, and far removed 
from the moderation which appears in the addresses of the two other 
ministers who are here.8 

Aleo in the National Archives ie to be found the official report of the 

visit of a delegation composed of the Intendant Jubert de Bouville, Morangie•e 

su.ccessor, and three ecclesiastics, to the Consistory at Alen90n, on July 4th, 

1683. The occasion, parallelled in ever:, Reformed Church in France, was the reading 

by royal command of the "Avertissement Pastoral" or Pastoral .Admonition issued by 

the Assembly of Clergy. It took the form of a fraternal appeal to the Reformed to 

end the schism and return to the Church - but with a sting in its tail, since it 

ended with the warning that if this plea went unheeded, then, "because this last 

error will be more criminal in you than all the rest, you must expect troubles 

inoomparabl.7 more horrible and more disastrous than those which your revolt and 

schism have brought you to this present time."9 

The fatal blow fell on Alen90n • s Reformed congregation in the Pall of 

1684. On August 21st a royal declaration ordered that at the first summons the 

registers and accounts of the consistories should be su.rrendered to the directors 

of the hospi tale, in order to make sure that all legacies and funds donated for 

charitable purposes had been turned over to them, as a previous declaration of 

January 15th, 1683 had commanded. The Consistory of Alen90n was accordingly 

summoned to present its records for examination on October 3rd: 13enoiet and Boull93 

an elder were delegated to represent it. 

They tried evasive tactics in vain, being obliged eventually to produce 

four su.ch books, including a register covering the years 1656 to 1680 in which about 

one hundred and twenty entries proved to have been obliterated by what the authori­

ties declared to be "fl-eeh ink". It appears that :Benoist was largely resppnsible, 
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and the deputies justified the action on the ground that these particular entries 

contained references to the private lives of individual. members brought before the 

Consistory for moral lapses, and henoe not properly open to public scruti~. There 

had been other account books, but the two deputies stated that these had been burnt 

three years before. Upon this they were declared liable for the prescribed penalty, 

the Church was condemned to a fine of five hundred pounds applicable to the hospital, 

and public worship in Alen90n was provisionally forbidden until such time as they 

ld d th . . t 10 cou pro uce e nu.ssing aocoun s. 

Not long after this, prosecution began against Benoist himself. Since his 

presence in Alen90n was dangerous for him and tor others he went into hiding in Paris, 

and was there at the time of the Revocation of the F.dict of Nantes, October 18th, 

1685. Under the order obtained against him by the J:Qchess de Ou.ise his goods had 

al.ready been seized and he was liable to arrest. The royal command that all ministers 

should leave France within fifteen d~s, on pain of galley• lavery, took precedence, 

however, and he was able to obtain a passport for himself and his wife, though having 

perforce to leave his daughters behind. 

The haven of refuge in this case was to be the Netherlands. Only 45 years 

old at the time of his exile, :Benoist was soon to find a congenial sphere of work 

as third minister of the Wal.loon congregation in the city of Delf't, which worshipped 

then as now in the ancient chapel adjacent to the Prinsenhof. It was to be a ministry 

there extending over thirty years, followed by thirteen years of what appeared at 

times to his successor to be irritatingly active retirement! 

In ta.king up his new duties in Delf't :Benoist did not simply divest himself 

of the old ones. One of his earliest published works is a letter written to his 

former parishioners in Alen90n, many of whom had. succombed to the violence of the 

" dragoons billeted in their homes. The letter exhorted those who had denied their 

faith to ~ecover their oour&&e and cease their hypocrisy.11 As events proved, his 

confidence in them was soon to be vindicated: resistance grew, no less than eight 

of the elders were imprisoned; maey of the Protestants of ilen90n withdrew to foreign 

lands, a rmmber of them finding their wq to Delft publicly to repent their abjuration 

and to be received back into communion. Among the latter were Benoist•s daughters.12 

It was a period of intense activity: defending publicly the retreat of the 

pastors into exile, against those who charged them with cowardice and desertion; 13 

at the same time working with a group on a secret project to send ministers back to 

France disguised as peasants, to areas where they were not known, in order to provide 

support and leadership to their persecuted people. About one hundred and ten exiled 

pastors were ready to undertake the dangerous mission. One of the group's members 

turned out to· be a collaborator in the p~ of the French government, the plans were 

betr~ed, and the disguised ministers arrested on arrival in Prance.14 
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It was not only the pastors, however, who needed defending against mis­

representation at this time. Authorii:iesin France, sensitive to the bad publicity 

occasioned by the flight of tens of thousands of ref'1gees, were encouraging the 

circulation of stories of the rebelliousness and disloyalty of the Reformed subjects 

of the ICi.ng, despite the latter's "ld.ndlyff treatment of them. And so the moment had 

arrived for their vindication, that those who had taken all else from them might not 

be al.lowed to take away their good name as well. This was the incentive for the 

writing of Benoist•s major work and the one for which he is primarily known, his 

History of the Edict of Nantes. 

* * * * * 
The trail was blazed by two works with the identical aim, although far less 

comprehensive in scope. The first of these, justly famous for its clarity and eloquent 

directness, with the dimensions of a pocket-book, was The Complaints of the Protestants 

OI."11.~lly opprnsid ill tbe Kingdom of France by Jean Claude, exiled minister of the 

Paris congregation of Cha.renton, who had taken ref'1ge in The Haeue.15 Written only 

a few months after the Revocation, the little book is a poignant cry for understanding 

and for justice. Claude undertakes to show how the very loyalty of the Reformed during 

the disturbances of the "l'ronde" in the King's youth was turned to their hurt by 

their enemies who poisoned the King's mind against them, such that the resolution was 

formed to destroy them. 

The means adopted Claude analyzes as six "ways of persecution". First, the 

perversion of justice in the courts of the realm, to enable the despoiling both of 

Reformed communities and individuals. The second was the gradual loss by orders-in­

Council of all the civil rights guaranteed by the F..dict of Nantes, including those 

of holding office, and entering professions or trades. The third was the discovery 

of ingenious possibilities of circumventing the Edict through ambiguities in its 

wording, and books were written by Meynier, :Bernard, and Fillau, for the express 

purpose of s}µ)wing how this could be done. The fourth wa.y of persecution was a multi­

tude of restrictive regulations of all sorts, designed to inhibit contact and mutual 

support, and to expose the young and the elderly to conversion pressures. Claude saw 

as the fifth wa;y the deliberate creating of the illusion that however far the author­

ities might go in restricting Protestant rights, they would stop short of actual 

pro~ription. The sixth and last wa;y was the encoura.gement of the people to hate and 

despise the Reformed, enlisting the aid of writers like Arnaud, Soulier, and Nicole. 

So at length comes the climax in the "dr~nnades" and the Revocation: 

harrowing examples of the torments suffered are provided, as recounted by the ref'1gees 

streaming into Protestant lands at that very moment. There follow Claude's reflections 
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upon the tragic consequences of these events. It has profaned the dignity of the 

King, who has been persuaded to break hie own pledged word. It has done great hann 

to the nation i teelf through the loee of a population active in industry and trade, 

including maey persons d.istinauiehed in gifts and skills, and through lose of public 

confidence in the integrity of the state. It has injured the relations of France ~ 1 

with its neighbours. Not least it has dishonoured the Pope and the Catholic clergy 

through what has been identified as the result of their pressure on the French 

government. 'With a vigorous and moving protest against the harm done, and the 

sufferill89 cruelly and unjustly inflicted upon his compatriots, Clau.de lets the 

defence rest. 

Benoist was to describe his History of the Edict of Nantes later as "only 

properly an extension of these Ciflaints (of Claude], accompanied by factual proofs 

and a large number of examples." 

Two years later, in 1688, there appeared an anoeymous work, in due course 

identified as that of Gaultier de Saint-Blancard, entitled History and Apologia. a 

Defence of the Liberties of the Refonned Churches of France.17 The author was a 

former minister of Montpellier, now court chaplain in Berlin. As in the case of 

Claude, his aim was to vindicate the Refonned against the misrepresentations current, 

and notably the book of a converted minister, David-.Augustin Brueys, Reply to the 

Complaints of the Protestants, in which Brueys interpreted the Edict of Nantes as 

a provisional and temporary measure, and denied that the coercive actions taken in 

the case of the Reformed could be described as persecution, rut simply as the 

paternal correction undertaken by the Xing to bring rebellious .and schismatic subjects 

to a right mind.18 

In the first section of his three-part work therefore Saint-Blanca.rd sets 

out to demonstrate that the Edict of Nantes, being a germine treaty between the King 

of France and his subjects, was indeed "perpetual and irrevocable", and could not 

properly be abrogated unilaterally by royal authority without the breaking of faith. l9 

Then comes a survey of the history ot the persecutions during the twenty-five years 

preceding the Revocation, grouped in the manner of Claude under twelve categories, 

the history of each being examined in turn. The third section describes the suffering 

and disastrous consequences of the Revocation. The final volume contained a collection 

of documents supporting the author's claims. 

Already there was taking shape in Benoist 's mind the project of a much more 

comprehensive historical vindication, despite his sense of inadequacy for the task. 

In the General Preface to his History he was later to sq, "What confirmed me the more 

in this feeling is that other persons having worked on the same subject a short time 

before I set myself to the task, I found in their Writings too mu.ch apologia, and too 
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little history; although I discovered in them much that was sound. Now it is precisely 

this that seemed to me quite indispensable, in describing what happened for and 

against the Reformed, namely to give in sufficient length the facts which concern them; 

in order that it m~ be easier in considering them from every aspect to judge whether 

they are the marks of a factious, libertine, & restless spirit."20 

Such was the genesis of the History of the F.dict of Nantes, requiring eight 

years for its completion, a work of five large volumes, in quarto, beautitully bound 

in leather, and clearly and accurately printed. The initial two volumes were published 

in 1693, the first of which describes in comparatively brief compass the antecedents 

of the Edict of Nantes, and the circumstances of its granting and enforcement, until 

the assass:ination of Henry IV in 1610, and the second of which carries on the story in 

laborious netail until the death of Louis XIII in 1643. The third part in three more 

volumes of equal girth appeared in 1695, of which the third volume covered the period 

from 1643 to 1665, the fourth that f'rom 1665 to 1683, and the fifth that from 1683 to 

1687, describing the events immediately preceding the Revocation, am its consequences 

during the two following years. The work includes a dedicatory epistle, a general 

prefaoe and a preface for each of the three parts, three lists of the principal sources, 

extensive topical ind.exes, and is moreover buttressed by no less than four hundred 

separate documents i;n small print at the end of Volumes I, II, III, and V, and indexed 

in their turn. 

Now it is quite obvious that an undertaking of such dimenaions, involving 

extensive research, was beyond the modest means of a refugee minister. ait William of 

Orange, soon to be King of Great Britain, was prepared to encourage such writings, as 

he had alreadJ' that of Claude, in order to focus :atropean indignation against the 

aggressive policies of France. Accordingly the Estates of Holland in November, 1687, 

voted Benoist a pension of 315 guilders "to write a history of the religious persecu­

tion in France", and in 1695 voted him a like sum upon its completion. 

It m~ be of some interest to spend a little while examining the sources 

used by this 17th century historian. Among the one hundred and thirty-eight items listed 

in his bi bliograpey there are, as one might expect, ·works of general history, 21 

memoires and journals in profusion, letters and biographies. There are the Mercure 

Fransaj.s, and the Mercurio of Vittorio Siri. There are the mimitea of National Synods, 

Provincial Synods, Colloquies, and their political counterparts, General Assemblies 

and Provincial Assemblies; and along with them those of the Assemblies of the Clergy 

of the Catholic Church. There are the works of Filleau and Bernard, showing how the 

:&liot of Nantes was open to restrictive interpretation; and the highly critical. 

polemics o~ Meynier and Soulier, together with the Protestant response. There are a 

munber of collections of royal declarations, decrees of the Council and of individual 
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Parlements, judgments, sentences, records of criminal proceedill88 involving ministers 

and consistories, and of cases concerning the right of public worship. 

In 1689 :Benoist fell heir to a valuable collection of documents. They had 

been accumulated through a number of years by Abraham Tessereau, Sieur de l3erru\)'
1 

an 

elder of the Paris congregation of Charenton, who had been Secretary ot His Xajesty 

from 1653 to 1673. He was the author of a carefully researched history of the French 

chanoery, and of a history of the Reformed 001J8Ng&tion of La Rochelle. Although some 

of the documents which he had assembled with a View to writing a more general history 

were lost on the was to the Netherlands where Tessereau died in 1689, :Benoist found 

among the remainder materials otherwise inacceesible.22 

Benoist expresses regret that there are unavoidable gaps in the documentation: 

coneistorial records, deeds, and titles, had to be surrendered to the authorities to 

justify the right of public worship when this was challenged, and they were usually 

not returned; moreover, the m8l'JU.scripts in the Royal Library, and in the Library of the 

Sorbonne, were not available, nor could he find anyone who would dare to make extracts 

from them for his purpose. He had tried in some measure to compensate for this by care­

fully collecting such extracts as appeared in the m~moires he used, and in printed 

works. For the rest, he sass, "it seemed to me more appropriate to be brief on certain 

subjects than to make up for the lack of Titles & Memoires by the boldness of my 

conjectures.n23 

It 1s evident that he was thorough and indefatigable in his research. There 

is extant a letter of Benoist •s adiremed to a colle88Ue in Berlin, from which the 
following passage is taken: 

••• I shall reiterate, Monsieur, [my] most lrumble thanks ••• for 
the trouble you have kindly taken to draw up such exact and useful 
Memoires, from which I have already profited, and hope to benefit still 
more. It all reached me in good condition. The Memoires are contained 
in a book of 120 pages, very appropriately bound and covered with camleted 
paper [marbre], and the letter was inside, very ample, very obliging, and 
very instructive. I could have wished indeed that you had added the Cata­
logue of printed Memoires with which you are acquainted, and which you 
might have oonmdrred of possible service to me. It m83 be that you know 
some one which the others did not bring to my attention. Diverse persons 
have pointed out to me the work of X. de :Belloi which you mention; bit 
I have not yet been able to find anyone who could lend it to me or tell 
me where I might find it. It is the same with the work of Father Meynier 
printed in Beziers, and different from the one in which he deals with the 
Six Truths. I wanted to have them sent from France; but instead of what I 
asked for they sent me at great expense some absolutely useless books. 
It would be of no little help to communicate to me either the works them­
selves, or judicious extracts such as an intelligent man might make. For 
the rest, Monsieur, I shall make use of the Memoires which you had the 
kindness to send me with the discretion you desire, and you will not be 
named ••• 24 
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More than a century ago there also turned up a printed brochure or 

circular from an historian, requesting materials "concerning the reformed religion 

and the freedom of its practice" during the reigns of Henry IV, Louie XIII, and 

''under the present reign". It is addressed to the victims of the Revocation in 

France and abroad. In form it is very complete and thorough. There are four cate­

gories of information sought for the reign of Henry IV relating to the securing of 

the Edict of Nantes, public opposition and resistance, the implementation, and the 

resulting effects. For the reign of Louis XIII materials are sought concerning both 

the confirmations of and infractions to the Edict, the related wars and civil strife, 

the measures planned or undertaken against the Reformed. Then no less than thirty-six 

categories of materials for the period from 1643 to 1685, followed by sixteen more 

from 1685 to the moment of \lri ting. There are more exhortations to provide all that 

could be useful, now and also later if further matters of interest come to light. 

The packages are to be sent to --­

been left blankl 

rut the name and address have unfortunately 

The 19th century editor of this interesting document was inclined to date 

it, on the basis of internal evidence, around 1690 or possibly 1700; he thought that 

its author was himself a refugee; he characterized the spelling as that of writings 

printed in Holland towards the end of the 17th century. He suggested the names of 

five persons with whom it might have originated: Elie Benoist, Saint-Blancard, Claude 

l3rousson, Abraham Teseereau, Charles Ancillon. 

The author of this paper finds the attribution to Benoist by far the most 

plausible, for these reasons: the fact that the document appears to come from Holland, 

and from a refugee; the fact that it is so thorough, that it covers precisely the 

period dealt with in Benoist' s History. that in the materials asked for it focusses 

explicitly on the Edict, its winning, implementation and undermining; the fact that 

its categories cover precisely the matters dealt with in Benoist•s work, and in 

exhaustive detail. There are other points of contact: for example, the intention of 

the broclmre' s author to deal with the material chronologically - and this is Benoist' ~ 

general scheme, dealing with a year at a time, rather than as with Claude and Saint- · 

Blancard surveying a particular form of persecution over an entire span of twenty-five 

years; again, the circular asks for information about "the prestige, the munber and 

the quality of the nobility in the (Reformed] party", whereas Benoist justifies in 

his General Preface the attention given to the nobility on the ground that "they are 

everywhere to be found, & one cannot speak of the Churches without having occasion to 

to speak of these distinguished persons, who either strengthened them by their pro­

tection, or ruined them by their equabbling,n
26 

Further, we have mentioned already 

Benoist•s criticism of his predecessors, that in what they had written there was too 
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muoh apologia and too little history - writes the aa:thor of the circular: 

(Those who read this] are asked just as much to communicate what eeems 
reprehensible on the part of the Reformed, if they know something of 
that sort, as what seems advantageous to them, respecting all that is 
listed above: (for example] conspiracy, disloyalt:,, rash enterprises, 
such as the circumstances of case, capture, trial and execution of 
Marcilly, and all things of the same nature, in order not to be open 
to criticism by those who would take offence at suoh omissions, etc.27 

The unknown author of the broclmre also uses a similar vocabulary, and 

notably a phrase found now and then i n Benoist •s History. a reference to "la cause 

commune", the "common cause" of the Reformed in their union as a people. 28 

If then, as seems likely, the anoeymous circular issued from Benoist, 

it would reinforce the impression of careful and painstaking research that his work 

itself conveys. 

* * * * * 
Benoist•s v~, then, of vindicating hie people against the cruel misrepre­

sentations then current was to focus attention upon their charter, the Edict of 

Nantes: the cirou.mstancee in which it was granted, the nature of the rights it was 

meant to secure and the safeguards it contained, the manner and degree of its imple­

mentation, the anxiety produced by early attacks upon it and the divisive and abortive 

attempts to defend it, the means devised to unden'lli.ne its provisions, the accelerating 

pace of erosion leading to complete overthrow in the act of revocation. 

What sort of document was this Edict of April, 1598, which becomes at once 

the hero and the villain of the tale that is to follow? It was curiously complex, 

strictly speaking not one document but five: the Edict proper consisted of 92 articles; 

in addition, there were 56 secret articles, and three letters-1>atent, and these various 

components were not necessarily regarded as having equal weight. Indeed ambiguities 

abounded, making it notoriously vulnerable to malevolent interpretation later. In brief 

resume its terms contained these essential points: 

l. Worship: the right of private worship everywhere; the right of public 
worship wherever it had been authorized by a previous Edict in 1577, and where­
ver publicly carried on in 1596 and 1597, with the grant of an additional 
place in each bailiwick and senechaussee. Included was the right of each higher 
noble to have worship on his estate, the lesser gentry being limited to the 
attendance of 30 persons not part of the family. 

2. Finances: The King would provide a subsidy for the p~ent of ministers, 
in return for which the Reformed would contiDUe to pey tithes. The secret articles 
permitted the receiving of legaoies by Churches, and the raising of money from the 
people. 

3. Educati on: The Reformed were to be permitted to teach in and attend 
Universi ties and Colleges, and have their own Colleges and Schools if they so 
desired. 
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4. Offices: They were to be admitted on equal terms with Catholics to all 
offices, and to be eligible to enter trades and professions. 

5. Property: They were granted all property and succession rights. 

6. Justice: The so-called Chamber of the F.d.ict, with minimal Protestant 
representation, was maintained in Paris, and similar Chambers set up in two 
other places; Bipartite Chambers ( 6 Protestants, 6 Catholics) were to function 
in four places in areas with larger Protestant populations. All of these courts 
were for referral of cases involving the Reformed. 

7. Security: all the military strongholds then being held by the Reformed 
were to remain in their hands for a period of eight years, the Protestant 
garrisons to be paid by the King, except in the case of fortresses belonging 
directly to individual nobles. Benoist believed that only about 100 all told 
were capable of being seriously defended.29 

It is difficult in an essey of thisr::cope to oonvey the flavour of Benoist•s 

work. It does not read like a novell Its force is deliberately intended to rest on the 

cumulative weight of literally hundreds of individual cases involving Reformed persons, 

churches, or inm.tutions, in which justice was done or aubverted, and in which the 

provisions of the Edict were maintained or weakened. Petitions sent to the King from 

time to time, often having to do with specific grievances, are carefully analyzed for 

the light which they shed; so are important books of controversy from both the Catholic 

and the Protestant side. It is important for Benoist to trace the local origin of some 

particular infraction, in a given community or province, by which a precedent is set 

for a more general decree of the Council of France, or in turn for a Royal Declaration 

making it the law of the land. 30 

Let us limit ourselves by WE\Y of overview to the main conclusions which 

Benoist reaches, and which he endeavours to demonstrate with all the evidence he has 

mustered. In broad outline they a.re these: 

( 1) That the F.d.i ct was not extorted by force but given and received in good faith, 

and as such was intended to be indeed "perpetual and irrevocable". Benoist makes 

abundantly clear that during the five years of negotiation preceding the granting of 

it the forces of the Catholic League were still holding out, and that it was only after 

their commander, the Duke de Mercoeur, had made peace and Henry IV had no further enemy 

L to face that he came to Nantes at the head of his army. There, despite later tales of 

Huguenot intimidation, their representatives "received the Edict disarmed, & as though 

reduced to the King• s discretion; whereas the King gave it armed, & having the [Reformed] 

Assembly at Ch~telleraud, so to speak, under his guns.n31 

(2) That the actions of Henry IV in its implementation confirmed this intention. 

Benoist describes the firmness, even sternness, of the King in insisting on its ratifi­

cation by reluctant Parlements, at the oost to be sure of some significant modifications · 
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in the terms. The Commissaries or Commissioners, one Catholic, one Protestant, sent 

into each Province acted for the most part with scrupulous observance o! those terms, 

and if they could not agree and the matter was referred to the King, he usually 

decided for the broad.er and more favourable interpretation of the Edict•a articles. 

Ad.mi ttedly, in the interests of securing papal favour he might be prepared to see his 

friend and confidant du Plessia4!or~ publicly humiliated, bit the evidence is 

strong that he intended the Reformed to have the protection of their :Edict as long 

as they needed it.32 

(3) That Henry lV's assassination gave rise to understandable anxiety, reinforced by 

the overt hostility of the Regency. '!'hough four times in almost as maey years Royal 

Declarations coztirmed the Edict of Nantes, the steady whittling awa_y of its pro­

visions had begu.n. The Court knew how to manipulate the divisions within the ranks of 

the Reformed, pleyi.ng on the fears of some, and the ambitions of others, to frustrate 

the satisfying of grievances, and to sow suspicion. 

(4) That the turbilence of aristocratic factions and feudal resistance to growing 

centralization contriwted to the troubles of the 1620•s. llenoist recognizes that 

Huguenot nobles were often raah, self-centred, power-bungr;y, and not intrequentl.y 

sought to use the Reformed as a party to advance their own interests. '!'hey had their 

Catholic counterparts. On the other hand, the JCing•s ministers saw and made him see 

as his particular mission the reduction of all secondary centres of power, leaving 

only himself as the source of all authority and might. Some of the more discerning 

Catholics, sa_ys llenoist, recognized the threat: for example, "(they] laboured with 

regret to take -~hia town [ la Rochelle] & clearly foresaw that its ru.in would be for 

all the Kingdom the beginning of slavery: bit by a strange curiosity of the human 

spirit it often happens that it prepares for itself the pitfalls where it will be 

caught, & forges for itself the chains it will be made to wear."34 

(5) That the Reformed were justified in taking up arms, and that this was not to 

constitute "a state within a state". l3enoist asks if there are ever occasions when 

subjects m~ legitimately resist their sovereign: his conclusion is 

That though to be sure it is alwa_ys to be desired that people will never 
take up a.rms, & though it is even helpful to overdo submission and patience, 
nevertheless there mey be occasions when oppression is so evident, the good 
of the State so openly attacked, the holiest rights of Justice & Liberty 
violated with so little restraint, that the defence of the oppressed cannot 
be regarded as illegitimate, and one cannot fairly blame them for taking up 
arms for their safety.35 

That this was such an occasion Benoist endeavours to show by recording the 

nwnerous attacks already made on the F.dict, with little or no redress obtained, the 

angry impatience of the King and his dark suspicion of Reformed Synods and Assemblies, 

_, 
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and especially his invasion of hie independent kingdom of l3earn, which had been largely 

Protestant for sixty yearsi restoring by force former Catholic property to that Clmrch, 

and obliging the Protestants to surrender temples, cemeteries, and the main sources of 

revem.1e for education and poor relief, as well as half the public offices.36 

The Reformed had been put on the defensive, and their very fear had led them 

to take measures which added to Court hostility. Alongside their ecclesiastical 

constitution of clmrch courts for discipline, they had long since developed a political 

constitution going back in its conciliar form to the 15701 a, with provincial assemblies 

and councils, and a general assembly to take counsel for the protection of the "common 

cause". In the present crisis, when the Court resolved on war against Protestant 

strongholds, the General Assembly set up a complete military establishment, Id.th 

eight "Circles" or groups of Provinces, ea.ch under a general, and with (at least on 

paper) special provisions for taxation, for courts, etc. When war came, however, a 

considerable part of the Reformed community abstained, from loyalty to the King, 

prudence, or self-interest, or put up only a token resistance. 37 

{ 6) That once disarmed the .. Reformed ceased to constitute any kind of threat to the 

royal authority, and remained unshakably loyal royalists despite the increasing tempo 

of restriction and persecution. Benoist la.)"s stress on their important role in the 

failure of the rebellion known as the "Fronde". The young Louis XIV was indeed 

fleetingly moved to grateful recognition, re-affirming the Edict in a Royal Declara­

tion of M~, 1652, which stated that he was thus inclined, "the more so that our said 

subjects of the So-called Reformed Religion [la Religion Pretendue Reformee] have given 

us clear proofs of their affection & fidelity, notably in the present circumstances, 

with which we are most content."38 

. The negative side of this royalist sentiment, for Benoist, was a passivity 

in the face of depredation,, .and .an adulation of the King that verged on idolatry, and 

encouraged dependence and sycophancy. The :t'ulsome speech of a Protestant consul of 

Montelimai already in 1622 leads Benoist to comment: "These excessive flatteries are 

alweys .either the effects or the forewarnings of servitude: & subjects renounce the 

right to complain that their Sovereign raises his power above Justice, when they raise 

him above mankind by such praises. That is wh,y we see toda.)" that flattery has no limits 

in places where liberty no longer has any resources."39 

(7) That the Roman Catholic clergy of France pla.)"ed the major role in suggesting and 

pressing for restrictive measu~es. This for Benoist is particularly obvious during the 

reign of Louis XIV. The strong protest of the Assembly of the Clergy in 1656 succeeded 

in having nullified through a new Royal Declaration the concessions that had been made 

in response to the loyalty of the Refonned during the Fronde. A similar Assembly in 1661 

through its spokesman called upon the King to purge the State of a heresy which was 
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robbing it of the honour of its ancient piety. From the same Assembly went published 

Memoires to each diocese, showing how by a proper interpretation of the Edict the 

privileges of the Reformed might be curtailed: namely, by reading it in the light of 

all the previous edicts of pacifioation - as though theae had not been auperaeded -

and in the light of all subsequent declarations and decreea.40 

This was the prelude to a series of books, the authors of which vied with, 

and learned from, one another concerning the riga,roua wa.ys in which the F.dict could 

be interpreted so as to reduce drastically the powers of the Reformed. Such books were 

written in turn by Filleau, Advocate Royal in Poitiers, in 1661, published at the 

expense of the clergy in 1668;41 by the Jesuit Meynier in 1662, 1665, and 1670;42 

by a lawyer of Beziers, Berna.rd, in 1664 and 1666.43 Meynier indeed accompanied the 

Commissioners on their rounds, as a new investigation of titles began in the 1660•s. 
If a particular Church's title was based on its having carried on worship publicly 

"in 1596 & 1597", Berna.rd insisted that it must be able to produce documentary proof 

that worship was contimied consecutively throughout both years. otherwise an evident, 

unchallenged existence for 60 years carried no weight. By such harsh, not to se;y 

unreasonable, demands the Churches of Poitou., for example, had been reduced by 1671 

from 61 to 13, and those of Ouyenne from 80 to 3.44 

Benoist finds the clergy demanding the expulsion of the Reformed from trades 

and crafts, the elimination of the Chambers of the Edi.ct, permission for children to 

be converted at the age of seven, and denial to all Catholics - and especially "new 

converts" - of the right to ch8J189 their religious allegiance: all of these and 

munerous others before they were in due course enacted into law by Royal Declarations.45 

Yet the Assembly of the Clergy in 1685, on the eve of the Revocation, could through its 

spokesman congratulate the Kin~ that "it was in winning the hearts of the Heretics that 

[be] had conquered the obstinacy of their spirit," by his •favours" contended with 

"their obduracy", so that "they would never perhaps have returned to the bosom of the 

Church in My other w~ than by the road strewn with flowers that [he] had opened 

before them."46 

{8) That Gallican tendencies in the Roman Catholic Church in France created tensions 

between the royal government and Rome which were not infl-equently a factor in the 

treatment accorded the Reformed. :Benoist has occasion at the very beginning of his 

History to explain the draconian measures taken against the Protestant "heretics" by 

Henry II in 1551 in terms of a. quarrel involving the King and the Pope, and he comments: 

"This policy was often followed in France, to persecute the Reformed when there were 

disagreements with the Pope: & never did they have worse times to pass through than 

when there were disputes between the Courts of France and o:r-nome."47 We have taken 

note of another example from the reign of Henry IV• Perhaps the most striking instance 

I 
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is the "Pastoral Admonition", ordered to be read formally in every Consistory, in 

order to recall these erring "brothers" to the fold. It appeared precisely at the 

time when the Pope was incensed over the Gallican .Articles which challenged his 

authority. The A.dmoni tion speaks unctuously of the Pope as one "whose life and 

character ••• make visible to all in our time the most perfect model of complete 

sanctity." So the Reformed are invited to reconcile themselves "with this holy Pope 

whose totally reformed life is a living school of all Christian virtues."48 

:Benoist states that Innocent XI, "who was without question one of the greatest men 

to occupy this See for several centuries, was not taken in by these contortions", and 

his supporters might well have retorted with the text, "And they said to him, Hail 

King of the Jews, & struck him with their rods"1 

(9) That the treatment of the Reformed, far from being a "road strewn with flowers", 

was a cruel and ultimately violent persecution. To cover only the last twenty years 

before the Revocation Benoist gives us in his collection of documents more than two 

hundred edicts, decrees, and declarations, by means of which by 1685 their Churches, 

which had numbered some 760 in 1598, had been reduced to 50 or 60; they had lost their 

Colleges, and most of their Schools; most professions and trades had been closed to 

them; their chambers or courts had been suppressed; their collective property had been 

seized, even their cemeteries in places where public worship had been prohibited, and 

maziy individuals and families had been ruined by fines or disproportionate taxation or 

by the billeting of troops.49 
The latter, alwS3s a burdensome exaction, became for the ~irst time in 1681 

a systematic campaign of physical violence. Initiated by the Intendant of Poi tou, 

Marillac, the Reformed of that province underwent nine months of torment at the hando 

of those who were popularly called "booted missionaries", a practice quiclcly imitated 

by de Mu.in in La Rochelle. The result was 33,000 forced conversions, bit naval 

desertions from La Rochelle, and the desolation of Poitou caused by large numbers 

fleeing the province, temporarily discredited these means. Nevertheless the program 

was resumed in Bearn in 1685, with such outward success that the royal Council decided 

to extend it throughout the Kingdom. Before the Edict was revoked nearly ten provinces 

were being subjected to the barbarities of the so-called "dragonnades", although other 

troops besides dragoons were given free rein in this enterprise.5° 

(10) That the consequences of the Revocation were disastrous, not only for its victims, 

but also for the Church of France, and for the Kingdom itself'. Benoist tells dramatic 

and moving tales of the sufferings and trials of those who lef't all behind to flee the 

country: concealing themselves in ingenious weys on board ships, or setting out to 

cross the Channel in small boats; or those who in an infinite variety of disguises 

attempted to cross a frontier, often through extremely rough terrain. All of them 
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did so at the risk of life-long galley-elav~ry for men, and prison for women, if they 

were caugbt.51 

Those who had abjured under duress were troubled by remorse, and as soon as 

the soldiers were sent elsewhere absented themselves from Xaaa: whereupon they were 

threatened with renewed violence, and a speoial place was set apart for them in the 

Church, their attendance being taken at the door. Those who in illnea• retuaed the 

sacrament were by a new Royal Declaration to be sent to the galleys if they recovered, 

or their bodies to be dragged through the streets on a hurdle if they did not.52 

This kind of forced communion scandalized many devout Catholics, who were 

also disgusted and horrified by the barbarous treatment of the dead. They foresaw, 

and Benoist was in full agreement, that so to profane sacred ri tea can only lead 

ultimately to irreligion. l3enoist was to state this quite explicitly in a • &m1.script 

Kemoire surviving among his papers: "• •• wise policy requires that each person be 

allowed the freedom to follow the inclinations of his conscience: because between 

irreligion and forced Religion there is little difference, and because the constraint 

which accustoms someone to profess to believe what he does not believe disposes hi• 
to believe nothing at all."53 So an age of irreligion was being prepared. 

Apart from the hurt to be suffered by the Church through this self-inflicted 

wound, France itself had suffered a loss in prestige and in credibility. How could its 

neighbours henceforth put faith in its pledged word to them if a "perpetual and 

irrevocable" F.dict could thus be written off as "provisional"? The actual embarrassment 

of the Court of France had been manifested alike by its encouragement of defamatory 

writings about the supposed disloyalty and ground.less complaints of the Reformed, by 

its largely vain attempts to persuade the refugees to return, and b.r the harsh measures 

taken to prevent others from escaping. Despite such efforts Benoist declared that about 

two hundred thousand had alreadJ' fled from France at the time of publication of his 

History: they included members of the nobility, merchants, artisans, soldiers, sailors, 

including m8113' officers. If some were destitute, others had found wa.ys of bringing 

considerable wealth with them or sending it ahead of them, in cash or merchandise. So 

France, by driving from its midst a skilled, industrious, and loyal population who posed 

no threat, had wronged and injured itself .54 

* * * * * 
How have these conclusions fared under the analysis of later historians, 

permitted greater objectivity because less immediately involved. 'l'he answer is, 

remarkably well. There is substantial agreement on all of these points, with a few 

notable exceptions. 

To be sure, both from the Catholic and the Protestant side important nuances 

have been added. E. o. Leonard in Le Protestant FranQ&is la.ya particular stress on 
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J3enoist•s description of the unrealistic expectations of the imminent triUIIJ)h of the 

Protestant cause in France current among the Baguenots at the time of the granting of 

the F.d.i.ct, and he goes beyond l3enoiet•s ultimate diaillueiomnent with· the F.diot by 

quoting with approval the words of F. Strowski: 

The situation henceforth imposed on the Reformed completed their overthrow. 
The FA.ict of Nantes closed in upon them like a tomb. Under i ta enooura&ement 
there were established political and social conditiona, manners, urbanity, 
worldliness, a monarchical cult and intellectual tastes which tor a second 
time, and more effectively than the impotent dragonnadea would do, killed the 
soul of Anne du :Bourg, the Martyr, and the spirit of Calvin, the Master.n55 

While ack:nowedgi.ng the strength of the leadership provided by both ministers and 

consistories, Leonard. underlines the tendency of the latter "to transform a worship in 

spirit into a religion of works and prohibitions", and sees the preocou.pation of the 

ministers with catechetical instruction, controversy, and above all preaching - often 

"didactic, sober, cold, essentially anti-Catholic" - as tending to crowd out a 

pastoral ministry to personal needri.
6 

Granted the political, economic, and social 

pressures, working for conversion, and the self-interest involved, to which J3enoist 

rightly points, there is little recognition by him of the gamine appeal of Catholic 

missionaries skilled in addressing such spiritual hunger, and of a Catholic Church in 

process of renewal. 

With regard to the irrevocability of the Edict, there are differing views. 

The Catholics believed the F.dict provisional, Lavisse declared.57 Said Mariejol: "This 

progress was the work of circumstances much more than of desires ••• Tolerance had no 

guarantee bit the will of the sovereign: everything was against it, institutions and 

men." And again, "it is not to be doubted that Henry IV desired, like all men of his 

time, unity of faith in hie kin8(iom."58 But others agree entirely with l3enoist: 

"perpetual and irrevocable", s~s Vienot,59 and. Baird insisted1that it "could be 

abrogated only by the united action of all parties concerned."60 L~onard. qualifies 

this recognition by noting that it was inevitable that legislation born of particular 

circumstances would continue to be influenced by changing needs and conditions "despite 

all its declarations of irrevocability and its green seal, symbol of everlasting 
61 charters." 

Opinions are sharply divided about the justification and the wisdom of the 

measures taken for self-defence in the years preceding the outbreak of war in 1621. 

Were they not unnecessarily provocative? Did they not create the impression that the 

Reformed were ready on whatever pretext to risk civil wa.r?62 A number of historians 

are convinced that putting the General .Assembly on a war-footing in 1621 was indeed 

to set up a "state within a state".63 
On the other hand, was it not the disturbing 

memory of this active resistance, abortive though it proved, that postponed the 

executi·<Sn for more than fifty yea.rs, and thus won a reprieve, albeit of slow 
strangulation164 
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'!'here is division on this point, as al.so with respect to the related charge 

of republicanism. Substantial. evidence exists to justify Benoist •s defence of the 

loyalty of his people, and for his contention that during these years of the reign of 

Louis XIV when their ruin was being contrived they "loved their Prince al.moat to the 

point of adoration, & carried their homage & their dependency to a degree a little too 

close to idolatry."
65 

Yet their political constitution was a natural developaent of 

their ecclesiastical polity, and that in turn an inherent aspect ot their Calvinism. 

Representative clmrch courts oonsorted ill with absolute monarchy. Significantly, not 

only was the government reluctant to allow the meetings of synods, wt as far as 

possible contact with foreign Protestants was prevented. In the instructions to 

commissioners attending National Synods it was explicitly declared: "'l'he Political 

State conforming easily to the F.cclesiastical, it is important that those who teach 

Theology in a Monarchy shall not have been imbued with Democratic or Aristocratic 

precepts."
66 

The King was reminded publicly in 168o that the overturning or the altars 

in England had been the prelude to the overturning or thronea.67 Elisabeth Israels 

Perry has shown how from 1672 on, writing in defence of their hist017, the Protestant 

apologists had implied that there were strict limits to the powers of a ruler, relating 

to the laws of nature, the laws of the people, and the laws of Christianity. 'l'he claim 

is even made that thee~ historical judgments "frightened the government", so that the 

Reformed tlms "wrote their own epitaph". At the least one cans~ that there is 

evidence for the consequent deepening of suspicion and the widening of the gulf. 68 

Benoist himself remains throughout obstinately loyal to the King, preferring 

to believe that the policies adopted with respect to the Reformed were due to ignoranc~, 

through in£ormation being deliberately withheld from him, or to prejudice encouraged by 

the malevolence or hostility of his advisers under clerical influence.69 Later 

historians have shown that the King was in reali t;y well aware of what was going on, 

and was impatient to see its culmination. 70 

The usefulness of Benoist •e work to succeeding generations, however, has not onlJ 

been in the defensibility of its main conclusions, but also in the infomation preserved 

about a multitude of local incidents, persons, and circumstances ·not otherwise available, 

and especially in the insights he provides into the daily lives, customs, and attitudes 

of those about whom he writes. '!'he five volumes have been abundantly mined by historians 

of the period: and the evidence of his reliability and conscientious fidelity to his 

sources has been added to over the years as scores of previously unknown mamiscripts 

have come to light, many to be published in the :Bulletin of the Sooiete de l'Histoire 

du Protestisme Fran~s. This is what he himself sought, as the last sentence of his 

History implies: "It is enough for me to have accomplished the Work I had undertaken, 

with all the care of which I am capable, & all the faithfulness I promised."7l 

t * * * * 
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It is not uzmsual to encounter the elder statesman turned historian, who 

interprets for his own and succeeding generations the events of hie time seen from the 

perspective of one who helped to shape them. What is less common ie the historian 

turned politician, who becau.se of his historical research becomes the indispensable 

political consultant and adviser. The latter role is one that Elie l3enoi• t tilled 

conspiouously during the latter part of his life, and the account of it forms a 

necessary postscript to our stud¥. 

Protestant successes in the War of the League of Augsbu.rg awakened hopes 

that its conclusion might witness a reversal of French policy, and the return and 

rehabilitation of the Reformed, either through the good offices of the Allies, or 

through an act of grace on the part of the King of France. With the encouragement of 

William III and of Heinsius, Grand Pensionary of Holland, a small committee with Benoist 

as a member began to serve as an instrwnent and channel of commu.nication in order to 

influence peace negotiations towards this end. Both within and outside the Co111Di ttee 

there soon appeared strong differences of opinion. These are clearly reflected in a 

large number of memoires and letters contained in the unpublished papers of Benoist in 

the Antoine Court Collection in the University of Geneva, most of them in his own hand­

writing. They reveal unmistakably his own position in the controversy. 

On the one hand, in agreement with the Co1D1Dittee as a whole, bu.tin opposition 

to widespread sentiment among the scattered colonies of refugees, Benoist insists that 

their one hope is to depend entirely on the goodwill of the Allies. Humbly to petition 

the King for re-instatement is to use a method vainly tried over and over in earlier 

years; it would be to ask the King, who has alwa_ys shown an invincible aversion to the 

Reformed faith, to undo an act in which he takes particular pride; to present a petition 

in the name of Protestants still in France would incriminate them since it is now a 

criminal act for them to meet together for common action, whereas to present it in the 

name of the Refugees is to speak on behalf of those whom the King regards as rebels; 

it would undermine the intervention of the Allies, since the King would have reason for 

seying that it was a domestic matter under advisement; it would be the request for an act 

of grace, rather than the demand for an aot of justice backed up by the anthori ty of 

their Allied protectors.72 

On another related matter, however, :Benoist stood almost alone. Kost Refugees 

tended to idealize the Edict of Nantes in retrospect, and to see its re-enactment as 

their objective. Iut :Benoist knew - who better than he? - what an ambiguous and. 

unsatisfactory charter it had proved to be when there were deliberate efforts to circum­

vent its provisions. He doggedly insists that a completely new Edict must supplant 

everything that has gone before. In a remarkable document, in which he sounds at times 

like someone writing in 1789 rather than 1695, he calls for terms that include: Freedom 

of conscience based on "natural and Di vine Right", freed.om of domicile and pri va:t-e 
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worship, extended freedom of public worship and of the e.xeroise of discipline, freedom 

of education and of poor relief, impartial administration of justice, h-eedom to enjoy 

natural and civil rights regardill8 the holding of property, the rearing ot children, and 

eligibility for trades, professions, offices, and dignities. The safeguards are spelled 

out with equal care, includill8 if possible acceptance by the Estates General, the public 

displey of the Edict like a Bill of Rights, and above all the guaz-antee by the Allies, 

amoll8 them the English Parliament. 7 3 

In the event, the hopes of the Committee were doomed to disappointment. 

Despite stroll8 support from the Lutheran powers, the Allied plenipotentiaries were 

unable to write such terms into the Treaty of Ryswick in 1697, bat had to settle for 

a powerfully worded Memoire, asking the King of Franoe to restore confidence in his 

genuine desire for peace with the Protestant nations by restoring his ovn Protestant 

subjeots.74 When the long,-deleyed reply oarne, however, it was devastatill8ly intransigent. 

Wrote Benoist to the Ref'Ugees in Lausanne: "Then our Sovereigns reported to us that the 

King of France had declared by his plenipotentiaries that he would not permit a single 

one of those who had left his Kingdom for the sake of Religion to return there, on any 

pretext whateoever, except on the condition of sul:mitting to his will, and converting 

to the Roman Communion ••• "75 
There was to be one more chance. The later War of the Spanish Succession ran 

its course: in 1711, two years before the peace was actually signed, a new commission 

was appointed by the Walloon Synod, with Benoist a member, the only personal link with 

the former Committee. In his correspondence he is as adamant as ever that the Edict of 

Nantes 11JUst not be restored. In its place the a:im shoul4 be the seouring for the Reformed 

of the freedom to practise their religion in public and private, and to exercise their 

discipline, without lose of civil rights or the forcing of their conscience.76 

It was to be the same story. The Treaty of Utrecht of 1713, despite "memoires, 

letters, petitions, journeys, urgent pleas," contained no relief, no re-establishment. 77 

Yet for Benoist, old and infinn and on the point of retirement, there was to be one ra:,­

of consolation: through the indefatigable efforts of the Marquis de Rochegude, and the 

generous and determined intercession of Qlleen Anne, the King of France in Mey, 17131 

signed an order for the release of 136 Ha.guenot galley• laves, and in March, 1714, 

released 44 more.78 

Such were the meagre results of twenty years of earnest activity on the part 

of Benoist and his colleagues to win through political channels the re-establishment and 

restoration of the Reformed Churcb!Sof France, and the _rehabilitation of those who had 

suffered and were suffering for the sake of conscience. 

* * * * * * * 
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THE CHURCH OF SCOTLAND AND THE HIGHLAND CLEARANCES 
by 

Donald C. Smith 

On June 3, 1846 , Thomas Chalmers, the greatest Scottish churchman 

of his day, probably the greatest since John Knox, delivered the 

address at the laying of the foundation-stone of the new Free Church 

College in Edinburgh . On that day in the middle of the 'forties' -

after a decade of appalling misery and want for great masses of the 

labouring population, and in a year when tens of thousands of poor 

Highlanders were suffering from starvation - those assembled at the 

head of the Mound, including many of the working c lasses , heard him 

declare : 

"We leave to others the passions and the politics of 
this world; and nothing will ever be taught, I trust , in any 
of our halls, which shall have the remotest tendency to 
disturb the existing order of things , or to confound the ranks 
and distinctions which now obtain in society. But the re is 
one equality between man and man which will be strenuously 
taught - the essential equality of human souls; and that in 
the highest count and reckoning of eternity, the souls of the 
poorest of nature ' s ch ildren - the raggedest boy who runs along 
the pavement , is of like estimation in the eyes of heaven with 
that of the greatest and noblest of our land." 1 

Continuing his address, Chalmers defended the existing pyramidal 

social structure of society with the monarchy and aristocracy perched 

'upon its summit', the other privileged and 'respectable' classes 

irranediately below, with a gradual widening in the descent downwards 

to the great masses at the base of the pyramid - 'the mighty host who 

swarm upon its surface ' . He expressed a desire for the e levation of 

those at the base, but not by claiming for them the p rivileges of, or 

equality with those above them, but by lifting the whole base, with 

superstructure intact a little higher: 

"Let kings retain their sceptres, and nobles their coronets 
- what we want is a more elevated ground floor for our general 
popul ation, and this without derangfment to the upper stories of 
the social and political edifice ." 

26 
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Thus spoke the most representative churchman of his day - the man 

who, more than any other, concerned himself with the moral and social 

well-being of the people. Such was the social outlook of the Church 

in the first half of the 19th century. 

I begin this lecture on the Scottish Church 's attitude toward the 

infamous Highland clearances of the early 19th century with Chalmers' 

words, because Chalmers' views as here expressed reveal something of 

the extent to which the Church of his day had abdicated its historic 

Reformed responsibility for prophetic social criticism. In this 

crucial period in the development of modern industrial society, the 

Reformed Church in Scotland, in all its branches, failed to exercise 

its prophetic task in relation to the social, political and economic 

issues of the time. This abdication, some reasons for which we will 

examine in due course , had fateful consequences for the Church's wit­

ness in a rapidly changing society , particularly in terms of its 

relationship to various popular movements of the day seeking social 

and political change . 

When first asked to prepare this paper, it was my intention to 

deal with the topic "The failure of social criticism in 19th century 

Scottish Presbyterianism." However, after some thought, it became 

clear that this was too vast and complex a topic to deal with in one 

40 minute lecture. This morning, therefore, I will focus on only one 

small aspect of the Church's failure in social criticism - namely, 

its response to the Highland clearances. 

Probably no single event in Scottish history betrays more 

dramatically the disastrous consequences of the 19th century tendency 

to sacrifice human beings to economic needs than the Highland 

clearances. Over a period of almost a whole century - from the late 

18th to the late 19th century - tens of thousands of Highlanders were 

forcibly evicted from their homes , their crofts, and even from their 

native land, often in ruthless fashion, so that the land might be roore 

profitably used for sheep-runs or a pleasant hunting-ground for a non­

resident aristocracy. Such was the extent of the injustice which 

could be perpetrated on a plea of economic necessity . 
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As a background for these events, it must be remembered that in 

the historical development of the Highlands and Islands, the Highland 

chief in the clan system possessed limited civil and criminal 

jurisdiction over his clansmen. However, the clansmen were neither 

serfs nor vassals but free men; and the clan was really a great family. 

The land belonged communally to the clan and not to the chief as a 

private landlord. After the crushing of the Stuart threat to the 

throne in 1745, however, the government at Westminster sought to 

assimilate the chiefs to the nobles and great landowners of England. 

Soon the chiefs were transformed into private landlords and their 

rights regarding the land extended. But the ancient rights of the 

clansmen were ignored and the people were deprived of their status as 

free men. A system amounting to a modified feudalism resulted. En­

tails became common, and by marriage, inheritance and purchase the 

great estates became still greater and passed into fewer hands. By 

the beginning of the 19th century, the high rents offered the High­

land landlords by Lowland sheep farmers made it highly profitable for 

them to 'dispose' of their small tenants. Thus followed the clearan­

ces in which the landowners were able to exercize irresponsible, 

despotic power over their former clansmen by evicting them at will. 

The most extensive of the Highland clearances - the infamous 

Sutherland clearances - took place in the first 2 decades of the 19th 

century. The Sutherland estate contained over 700,000 acres and 

covered over one half the county. It was inhabited by some 15,000 

small farmers, almost all of whom were forcibly driven from the 

crofts in the course of the clearances and replaced by 39 sheep far­

mers and a few shepherds. Those who were evicted from their homes 

and farms went either to the sea coast where small patches of land, 

consisting often of moor and bog quite unfit for cultivation, were 

alloted to them - or else they emigrated to Canada. 

Though the story of the Sutherland clearances is well-known and 

has in recent years been investigated afresh in several published 

works, the shocking succession of forced evictions in Scotland 

continued for yet another 60 years, ending only in the 1880's when at 
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last legislative action was forthcoming to bring them to an end. 

Such eye-witnesses of the Sutherland clearances as Donald MacLeod 

and Donald Sage have left to posterity terrifying descriptions of the 

manner in which the irresponsible power of proprietors was exercized 

against poor and helpless crofters. Sage was parish minister of 

Achness when the clearances of 1819 took place. Both he and the 

entire population of 1600 among whom he laboured were forcibly evicted 

from their homes and crofts in that year. Sage described the events 

in his reminiscences Memorabilia Domestica, published after his death. 

Donald MacLead, a stone mason, in his book Gloomy Memories, gives 

this first hand account of evictions carried out in 1814 by the 

notorious Patrick Sellar, factor of the Duchess of Sutherland: 

"In the former removals the tenants had been allowed to 
carry away this timber to erect houses in their new allotments, 
but now a more summary mode was adopted, by setting fire to 
the houses! The able-bodied men were by this time away after 
their cattle or otherwise engaged at a distance, so that the 
immediate sufferers by the general house-burning that now 
commenced were the aged and infirm , and the women and children 
... These proceedings were carried on with the greatest 
rapidity as well as with most reckless cruelty. The cries of 
the victims, the confusion, the despair and horror painted on 
the countenances of the one party, and the exulting ferocity 
of the other, beggar all description ... Many deaths ensued 
from alarm, from fatigue, and cold; the people being instantly 
deprived of shelter, and left to the mercy of the elements. 
Some old men took to the woods and precipices, wandering about 
in a state approaching to, or of absolute insanity, and several 
of them, in this situation, lived only a few days. Pregnant 
women were taken with premature labour, 

3
and several children 

did not long survive their sufferings." 

MacLeod's description of another clearance in Sutherland several years 

later is no less shocking: 

"The consternation and confusion were extreme; little or no 
time was given for removal of persons or property - the people 
striving to remove the sick and the helpless before the fire 
should reach them - next, struggling to save the most valuable 
of their effects . The cries of the women and children - the 
roaring of the affrighted cattle hunted at the same time by 
the yelling dogs of the shepherds amid the smoke and fire -
altogether presented a scene that completely baffles description: 
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it required to be seen to be believed. A dense cloud of smoke 
enveloped the whole country by day, and even extended far on 
the sea; at night an awfully grand, but terrific scene presented 
itself - all the houses in an extensive district in flames at 
once! I myself ascended a height about eleven o'clock in the 
evening , and counted two hundred and fifty blazing houses 
The conflagration lasted six days, till the whole if the 
dwellings were reduced to ashes or smoking ruins." 

The Strathnaver clearance in Sutherland in 1819 has been vividly 

described by Donald Sage. He tells of one aged widow 

"who, by infirmity, had been reduced to such a state of bodily 
weakness that she could neither walk nor lie in bed. She could 
only, night and day, sit in her chair; and having been confined 
for many years in that posture, her limbs had become so sti;f 
that any attempt to move her was attended with acute pain." 

When the evicting party arrived, 

"her family and neighbours represented the widow's strong 
claims on their compassion, and the imminent danger to her 
life of removing her to such a distance as the lower end 
of the Strath, at least ten miles off, without suitable 
means of conveyance. They implored that she might be allowed 
to remain for only 6two days till a conveyance could be 
provided for her." 

This request, .however , was bluntly refused, and she was ordered out 

of the house immediately before it was burned. The pathetic creature 

"was, therefore, raised by her weeping family from her chair 
and laid on a blanket ... All this she bore with meekness, 
and while the eyes of her attendants were streaming with tears, 
her pale and gentle countenance was suffused with a smile. 
The change of posture and the rapid motion of the bearers , 
however, awakened the most intense pain, and her cries never 
ceased till within a few miles of her destination, when she 
fell asleep. A burning fever supervened, of which she died a 
few months later." 7 

Although they were on a smaller scale than the infamous Sutherland 

clearances, those later in the century, in the 1840's and S0 's, were 

carried out with no less cruelty and harshness. One newspaper reporter 

writing in 1849 condemns the ruthless manner in which evictions were 

still being carried out in that year - those by the Duke of Argyll, 

Mr. Baillie of Glenelg who sent 500 to America, Col. Gordon who cleared 

off 1800 from South Uist, and Lord MacDonald who removed 600 to 700 

from North Uist and who was threatening 3000 more in Skye. Writing at 

the end of the century, the biographer of Principal Rainy of New 
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College, Edinburgh, remarks in the first volume of his work that 50 years 

ago "in Uist, many of the people fled to the hills to escape being taken 

away, and they were pursued and brought down to the emigrant ship, hand-
s 

cuffed like felons." 

Yet in spite of the appalling hardships the poor crofters had to 

endure at the hands of a selfish and irresponsible landed aristocracy, 

they offered virtually no protest or resistance. This is perhaps the 

saddest part of the whole story of the evictions - a noble , brave and 

manly race passively allowing despotic landowners to treat them with 

less consideration than the sheep which displaced them. They were 

deprived of their ancient rights as free men, were threatened and driven 

off their land, had their houses and crops burned, and their women and 

aged thrust outside sometimes to die of exposure and shock, they were 

exploited, starved and degraded. Yet they made hardly any attempt at 

resistance. Certainly it is difficult to avoid the conclusion that if 

the Highlanders had resolutely opposed these acts of cruelty and 

oppression, and drawn public attention to the injustices to which they 

were subjected, reluctant governments would have been forced to act on 

the matter in the early part of the century - as they did in the case 

of conditions in the factories and mines - instead of waiting until the 

1880's when , after a century of evictions and steady depopulation, the 

manhood and energy of many highland districts had already been drained 

away. 

What, we may well ask, was the cause of this tragic passivity on 

the part of a proud and noble race of people? In a word, the answer is 

that the pious, law-abiding, and loyal crofting population had learned 

well over the years the clergy's teaching on 'passive obedience ' to 

the divine will and constituted authority. For decades, the Church ' s 

social teaching had inculcated the Christian duty of 'passive obedience' 

to the ' powers that be'. 'The powers that be are ordained of God' was 

interpreted in countl ess sermons and articles as meaning that the 

existing order in society - social , political and economic - was 

ordained by God. Therefore, to oppose the ' status quo' was an act of 
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disloyalty both to the civil authority and to God who ordained it. 

By virtually deifying the 'status quo' in this way, it was inevitable 

that the Church tended to regard all movements advocating any basic 

structural change in society, be it social, political or economic , 

with suspicion, if not horror. Therefore, in these early and middle 

decades of the 19th century, in opposition to the growing democratic 

sentiment in Scotland, and the widespread demands for more liberal 

institutions, all branches of the Church tended to stress only one 

aspect of biblical teaching - the Christian duty of accepting the 

existing order. In contemporary Church teaching and preaching almost 

no attempt was made to indicate the other aspect of biblical teaching: 

that the Gospel demanded social justice and righteousness as well as 

social peace, harmony and order, and that in attempting to preserve 

the latter, the former could not be sacrificed. Biblical passages 

which emphasized an unconditional ' passive obedience' were favourite 

texts of the time. Romans 13, 1st Peter 2 - "Submit yourself to 

every ordinance of man for the Lord's sake: whether it be to the king , 

as supreme; or unto governors ... for so is the will of God," and 

Proverbs 24:21 - "Fear thou the Lord and the king; and meddle not 

with them that are given to change," were particularly useful sermon 

texts to discourage Christian support for those advocating any basic 

reforms in society. This determination to preach to the masses a 

gospel of contentment and obedience to the civil powers was professed 

annually by the General Assembly in the Loyalty Addresses to the King 

or Queen. Typical was one addressed to the Queen and government by 

the Church of Scotland conveying 

"the strongest assurance of the resolution of the Ministers 

and Elders of this Church to inculcate the duty of combining 

with the offices of piety, fidelity to the Sovereign, respect 

for the laws, and submission to every ordinance of man for 
9 

the Lord's sake." 

Fortunately, said one Free Church minister in a sermon on 

"Christian Loyalty," true Christians are not among those who seek to 

change our institutions. Indeed, he says 

"those who are best acquainted with such matters will be 

the first to state that the discontented, on such occasions, 
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mainly consist of persons who make no profession of religion at all; 

and that their dissatisfactions are restrained and rendered safe by 

the sounder and more loyal principles of their fellow-workmen, who, as 

part of their religion, 'fear God' and 'honour the king •. 1110 

In sermons of the day, it was common practice in preaching 

submission and obedience to the poor to appeal to the Incarnation -

to the 'passive obedience' and submission of Christ to the will of God 

and his meek acceptance of his poor and lowly state among men, as the 

divine example for them to emulate. If the Son of God was willing to 

accept this lowly position on the social pyramid, never complaining 

about his poverty, and passively submitting to unjust treatment, cruelty 

and even death, it obviously amounted to something like blasphemy for 

the lower classes to murmur and complain about the lowly station God had 

assigned them. As the minister of the Tron Church in Edinburgh 

expressed it: 

"In Jesus we perceive a humility which cheerfully performed the 
meanest offices which duty or affection could dictate, a patience 
and resignation which endured the severest calamities without 
a murmur, and in the darkest hour of adversity cheerfully 
acquiesced in the will of heaven; a meekness which remained 
calm and unruffled amid insult and oppression; and a godlike 
compassion which implored forgiveness and mercy to its bitterest 
enemies . The cultivation and practice of s uch dispositions, are, 
indeed, suited to every situation of human life, but to the 
poor they possess a peculiar value. They enable them to tread 
with a firm and undaunted step the rugged path of sorrow , and 
teach them in this imperfect state , to acquire that temper and 
spirit which will prepare them for joining t he society of the 
blessed inhabitants of the realms of glory." 11 

Along with this teaching on the duty of 'passive obedience ' the 

prevalent theology of the day was such that it contributed to the 

Church's fateful social conformity and prophetic silence. The rigid 

theological doctrines of orthodox Calvinism harmonized well with the 

Church ' s equally rigid understanding of natural law embracing all the 

immutable divine laws - moral and physical - built into the structure 

of the universe. Scholastic doctrines such as that of double predestina­

tion lent strong support to deterministic notions of the operation of 

divine providence in the natural order . It was accepted, for example, 
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that inequality and privilege was the mark of all the activity of God's 

providence, both in the 'spiritual world' - in the divine act of 

election and reprobation - and in the 'physical world' - in the divine 

ordering of men's lives and of social and economic relations . The 

existing arrangements in society , like the divine plan of salvation , 

were determined by the inscrutable will of God. Social elevation and 

material comforts, like salvation, were not intended for all but were, 

in the wise providence of God, reserved for the few . The divine 

structure of the universe permitted no other arrangement. Just as 

sinful men could not question the justice of the divine decree of 

election, so they were not allowed to criticize the natural laws by 

which God governed the world. Neither salvation nor a just society 

could be achieved by human effort. Social privilege and economic 

inequality, like sin, was part of the structure of the universe . 

It is not s urprising that the rigidity and inflexibility of this 

Calvinist orthodoxy prevented the Church from interpreting the Gospel 

in a living and relevant way to the far-reaching changes taking place 

in society. The static rationalistic doctrines of such a theology only 

bulwarked the prevalent social and economic dogmas of the period and 

utterly failed to provide an adequate vehicle through which the dynamic 

power of the Gospel could be expressed. God himself had become 

imprisoned within a rigid and impersonal system known as divine 

providence. And so men too were in the grip of this rigid necessity 

which they conceived to be God's will. 

In the light of these theological tendencies and the social and 

economic presuppositions of the Church generally in the first half of 

the 19th century, let us look at the responses of the Highland clergy 

to the treatment of their people during the Highland clearances . 

Donald MacLeod and other eye-witnesses and authorities who were 

familiar with the clearances rightly saw that it was primarily the 

influence of the clergy that led the Highlanders to passively accept 

the injustices inflicted upon them. In the words of MacLeod: 



"The clergy, also, whose duty it is to denounce the 
oppressor, and aid the oppressed have . . . found their account 
in abetting the wrongdoers, exhorting the people to quiet 
submission, helping to stifle their cries, tell ing them t hat 
all their sufferings came fr£~ the hand of God, and was a just 
punishment for their sins!" 
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Ministers "were continually preaching submission decl ar ing these 

proceedings were fore-ordained of God , and pronouncing the vengeance 

of Heaven and eternal damnation on those who should presume to make 

the least resistance." When, in 1841, a few crofters, faced with 

evictions , did offer some resistance to a new clearing at Durness, t h e 

parish minister 

"made himself useful on the occasion, threatening the people 
with punishment here and hereafter .•. According to him, 
all the evils infl icted upon them were ordained of God , and 
for their good, whereas any opposition on their part proceeded 
from the devil , and subjectef them to just punishment here and 
eternal torment hereafter." 3 

MacLeod summed up his condemnation of the clergy by saying: 

" I am truly sorry that truth has obliged me to represent 
the character of these latter gentlemen in an unfavourable 
light, but I am convinced that had they done their duty, in 
denouncing the wrongs perpetrated before their eyes, instead 
of becomi ng auxiliaries , the other parties (landlords and 
factors) would have been unable to proceed. The oppressors 
always appealed to them for sanction and justification and 
were not disappointed . The foulest deeds were glossed over, 
and all the evil which could be attributed to the natives 
themselves, such as severe seasons, famine and consequent 
disease, was by these pious gentlemen ascribed to Providence 
as a punishment for sin .. . Such was the holy teaching of 
these learned clerics. They had always the ear and confidence 
of the proprietors, a nd I put it to their consciences to say 
how often , if ever, they exerted that influence in favour 
of the oppressed. To the tribunal of that Master whose servants 
they pretend to be I cite thi_Il}.• where hypocrisy and glaring 
perversions will not avail." 

Other authorities also attest to the fact that it was only the 

powerful hold of the Church upon the minds of the Highland peasantry 

that prevented organized and sustained opposition to the clearances . 

A special correspondent for the Times, describing the cruelties which 

attended an extensive clearing at Glencalvie, Rossshire in 1845, 

claimed that; 
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"so strong is the feeling of the poor Highlanders at these 
outrageous proceedings, so far as they are concerned wholly 
unwarranted from any cause whatever, that I am informed on the 
best authority, and by those who go amongst them and hear what 
they say, that it is owing to the influence of religion alone 
that they refrain from breaking out into open and turbulent 
resistance of the law." 15 

It is clear from contemporary sources that in keeping with a 

dominant tendency in the Calvinist orthodoxy of the time, all the clergy 

- even those most sympathetic with the sufferings of the poor Highlanders 

- were the victims of a disastrous theological error brought about by 

their rigid, deterministic understanding of God's providence. This was 

the error or regarding every human event and activity - including all 

the evil and injustice caused by the wickedness of men - as somehow 

the positive expression of the will of God. Thus, even Norman MacLeod, · 

one of the few post-Disruption Church of Scotland ministers to display 

any marked sympathy for the plight of the exploited Highlanders, at a 

public meeting called in Edinburgh to rally aid and relief for the 

famine-stricken crofters in 1846-7, could propose a motion in the 

following terms: 

" 'As it pleased God in his mysterious providence to 
visit the Highlands and Islands of Scotland with Famine 

on account of their sin , that it behoved Christians of all 
denominations who were blessed with the means to come forward 
liberally that the Highlanders might be saved'." l6 

So also Donald Sage, whose sympathies were genuinely on the side 

of the oppressed crofters, was prevented from taking any positive 

action to a ssist his people by his bondage to a deterministic view of 

God ' s providence which demanded an unquestioning 'passive obedience' 

even in the face of unjust treatment. He shared the universal belief 

that the people mus t not murmur or complain against those that 

persecute them for, behind it all, it was God who was punishing them 

for sin. Therefore, to passive ly accept the decrees of 'the powers 

that be', however cruel and unjust, was to obey God; to offer any 

resistance or even to criticize such decrees was blatantly to flout the 

divine will. Sage's belief in such a doctrine is evident in his 

description of his people's response to the news of their impending 

eviction: 
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"The people received the legal warning to leave forever 
the homes of their fathers with a sort of stupor - that apparent 
indifference which is often the external aspect of intense 
feeling. As they began, however, to awaken from the stunning 
effects of this first intimation, their feelings found vent, 
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and I was much struck by the different ways in which they 
expressed their sentiments. The truly pious acknowledged the 
mighty hand of God in the matter. In their prayers and religious 
conferences not a solitary expression could be heard indicative 
of anger or vindicativeness, but in the sight of God they 
humbled themselves, and received the chastisement at His hand. 
Those, however, who were strangers to such exalted and ennobling 
impressions of the gospel breathed deep and muttered curses on 
the heads of the persons who subjected them to such treatment. 
The more reckless portion of them fully realized the character 
of the impenitent in all ages, and indulged in the most culpable 
excesses , even while this divine punishment was still suspended 
over them. These last, however, were very few in number - not 
more than a dozen." 17 

Here again, it seems, the Gospel had been so robbed of its power of 

dynamic and radical criticism that it amounted to little more than the 

'opiate of the people'. 

Such was the extent to which the Scottish Church in these early 

years of the 19th century had lost its ability to sound forth a 

prophetic word in the name of the God of justice and righteousness. 

The Church was firmly in the grip of that most terrible and perhaps 

most universal of human maladies - the belief that principles, doctrines 

and dogmas were more sacred than human beings. Thus it was that while 

men could well lament the occurrence of such acts of inhumanity as the 

clearances, they could do nothing about them. 
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DR. JOHN McNICOL AND TORONTO BIBLE COLLEGE 

by Warren Charlton 

I. JOHN McNICOL -- THF. FORMATIVE YEARS 

"His Students Crossed the Seven Seas" was the way 

that one periodical summed up Dr. John McNicol's years as 
1 principal of Toronto Bible College. Another stated, "If the 

life you live is the lesson you teach, then we know that by Dr . 

McNicol's life, as much as by his teaching, he has left an 

indelible impression on those thousands of young people who 

have gone through this place. 112 Principal W.W . Bryden of 

Knox College saw Dr. McNicol's significance in his devotion 

...., 

and loyalty to the Bible as the Word of God. "Today scholar- -

ship is beginnin~ to affirm what I feel in a sense this 

man has stood by all his days. That to my mind, ... is the 

significance of his life." 3 A former student and colleague 

stated that in a very unique way, far surpassing the personality 

cults of today, the vast majority of Dr. McNicol ' s students 

would rise up and call him blessed. 4 To these, many more 

superlatives could be added. 

John McNicol, the eldest child of a civil servant, 

spent his formative years in Ottawa where he was a member of 

St. Andrew's Presbyterian Church. He not only received his 

basic eduction there, but undoubtedly he was confronted often 

with the truths of God and their claim upon his life. To these 

truths John McNicol dedicated his life. 

With this solid Christian grounding, McNicol entered 

the University of Toronto where he earned his B.A. degree with 

honours in Classics in 1891. He not only showed academic 

excellence, but also a penchant for sports as a cricketer and 

tennis player. His writing career began when he became part of 

the editorial staff of the Varsity, which already boasted of 

Stephen Leacock and G. Howard Ferguson as members. While a 

student he became Secretary of the University Y.M.C.A. and later 

38 
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was involved in the Student Volunteer Movement. Years later 

he told a student gathering that while at the University of 

Toronto he worked at the old Elizabeth Street Mission . 5 

McNicol entered Knox College in 1892 to study to be a 

Presbyterian minister. There he received his B.D. degree with 

first class honours in the largest class in the history of the 

College to that time. 6 Principal Bryden commented on this, 

"I wonder if we quite appreciate the fine scholar that Dr . John 

McNicol is. I have often heard the older men of Knox College 

say that he stood out in his courses in an exceptional way, 

much above many men who have since gained a reputation for 

scholarship in the academic world." 7 

From this academic basis Dr. McNicol went on to the 

augmented charge in Alymer, 0uebec, where he was inducted and 

ordained March 1896 for the Presbyterian ministry, where also 

his work deepened the spiritual life among the churches. This 

ministry was to last until 1901 and he was to be appointed as 

"Instructor in English Bible" in the Toronto Bible Training 

School in 1902. 



40 

II . TEACHER AND PRINCI PAL 

"Resolved that Rev . John McNicol , B.A., be a ppointed 

an instructor for one year beginning Sept ember , 1902 --

chiefly in Bible Introduction and Exposition ." 8 Thi s statement 

from the minutes of the Board in 1902 was amp l ified by the 

comme n ts of the Recorder , " In a providential way t he attention 

of the President and others was turned to Rev. J ohn McNicol, 

B.D. , Ottawa , who is believed to possess excelle nt q ualifica-

tions He comes to us with the h ighest recomme ndations of 

prominent ministers and others who have known o f h is work and 

worth. One of our friends wrote to Dr . Harr is ... 'the re 

is none other in sight who is likely to bring abi lity and 

spiritual force to t he service , as well as an attractive 

personality ' . " 9 

Much of those providential ways and the name s of people 

who recommended McNicol for the post are l ost forev e r to 

posterity . At a later date McNico l remarke d, "I c ame up from 

Ottawa to attend a Student Volunteer Convention i n January 1902 . 

Dr. Harris, whom I already knew, and Dr . Stewart , a s ked me the n 

i f I would consider accepting an invitation to join the Staff 

a nd help in the Toronto Bible Training School ."lO How was it 

that this young Pre sbyte rian minister knew this f amous Baptist 

preacher, Dr. Elmore Harris? Was it through his work i n the 

Y. M.C.A.; or Student Volunteer Movement , in which Harris was 

often a conference speaker? Conceivably McNicol kne w William 

Kilborne Stewart, the son of Principal Stewart of t he Toronto 

Bible Training School. William K. Stewart had gra du a t e d f r om 

the Universi t y of Toronto in 1897 two years after McNicol; and 

though his f athe r was a prominent Baptist c l ergyma n , l i ste d 

h . lf P b . ll h d h ' f h ' imse as r es yterian . Per aps Stewart rew i s at er s 

attention to this young man . Principal Wm. Caven of Knox 
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College who was a special lecturer at Toronto Bible Training 

School in 1899, may have suggested McNicol as a possible 

teacher. Whatever the connection, John McNicol and his 

bride, Louisa Maud Burpe, granddaughter of Sir Leonard Tilley, 

f O k h . k 12 came to Toronto rom ttawa to ta e up t eir new wor. 

McNicol not only became Instructor at the Toronto Bible 

Training School, but also became the assistant to Dr . A. B. 

Winchester at Knox Presbyterian Church in Toronto. Later 

he gave up his assistantship and became an elder when his 

duties at the College later became too great. 13 

The Toronto Bible Training School, founded by Dr. 

Elmore Harris, had as its ''great design", "The training of 

consecrated men and women for Sunday School workers, Pastors' 

assistants, city, home, and foreign missions. It is intended 

for those who believe they have been called of God to Christian 

service, and for age or other reasons cannot pursue a full 
14 collegiate and theological course of study." It was an 

interdenominational school where "no sectarian or merely 

denominational tenets are taught or discussed in class . "15 

The School offered a two year course of study with three 

basic aims -- "A consecrated Christian life; adequate knowledge 

of the Word of God; and effective use of the Holy Scriptures 
. Ch . t· . " 16 d . 1 ld . in ris ian service. Its octrina statement wou in 

today's terminology be calle d fundamental and evangelical 

which shows the school's position in the contrast to any 

Ritschlian German liberal theology which was beginning to 
17 disturb some people. 

McNicol's yearly appointment was renewed each year 

until June 1, 1906 when he was appointed as principal for one 

year and in the same year was elected as a member of the 

Board. 18 This arrangement continued until April 26, 1907 

when the General Council recommended to the Board his election 

as permanent principal with this resolution, "So complete 
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was the satisfaction expressed by Dr. Harris and everyone 

present at the thorough and successful work of Mr. McNicol 

that it was agreed that there was but one course open to the 

Council and therefore on motion of Dr. F. E. Howitt, seconded 

by Mr. B. W. Robertson, it was resolved that the Council 

recommend to the Board the election of Mr. McNicol as 

permanent principal of Toronto Bible Training School in full 

confidence of his ability, successfully to direct the work of 

the School in the future." 19 This statement reflects McNicol's 

influence as a teacher in the School and this favourable 

impression he made on all by his Christian character and 

d . . f h 20 1 d f . 1 evotion in _ours art years. A ater stu ent o McNico 

(i.e. 1933-36) commented that McNicol showed, in a humble and 

quiet fashion, a deep understanding and familiarity with the 

Scriptures. He lectured without notes, yet was in command of 

his material. He answered questions in a kindly fashion, not 

disparaging the questioner. His main aim was to point his 

students back to the Bible and what the Bible says, rather 

than directing them to extra-Biblical textbooks. McNicol's 

most important contribution even over the content of his 

courses, was to give to his students an enthusiasm for 

personal study and research, rather than a reliance on others 

at all times. 21 

"The central feature of the curriculum •is a thorough 

study of the English Bible, book by book. This study is the 

regulating centre of the whole course of study." 22 McNicol 

insisted always that, "Personal contact between teacher and 

t d t . . t t 1 t . th d f · · 11 2 3 s u en is an impor an e emen in our me o o training. 

McNicol practiced what he preached for one student testifies, 

"The most accessible person in the Toronto Bible College is 

its principa l. At an early hour before lectures, in brief 

moments of recess, after work is over for the day, he is to 

be found in his study -- that study which is the most accessible 

-
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24 
room in the College." 
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Mrs. McNicol did much to extend this unique relation­

ship for she was affectionately known as the 'College Mother'. 

Each week she opened her home to a group of the College 

students; she carried on extensive correspondence with 

graduates, especially those on foreign fields; and she be­

came a valued and trusted friend and counsellor to many. The 

McNicol's sought to go through the entire student population 

systematically when they opened up their home to these groups 

of students. To many these times remain fond memories. 

As well as being teacher and principal, McNicol was 

also a prolific writer. As early as 1909 he contributed an 

article to the well known series called, The Fundamentals, 

which eventually sold over three million copies . His article 

called, "The Hope of the Church", set forth the basic truth, 

"the hope of the Church, then, is the personal return of her 

Lord"; and McNicol's emphasis was to point out that it was 

the Lord Himself and His personal return which was the 

characteristic New Testament concept of hope. He realized 

that this vital belief in the personal return of the Lord 

Jesus Christ "has a vital relation ... to some points of our 

faith which are being attacked or obscured by the subtle 

tendencies of modern thought 11
•

25 In the b~lief that "the 

spread of the Gospel and the interests of the Kingdom of God 

have a place for accomplished scholarship" , prominent church­

men such as S. D. Chown, Geerhardus Vos, Adolf Deissman, and 

Principal John McNicol wrote for the Biblical Review. 26 

McNicol wrote such articles as, "The Peril of Special Emphases 

in Christianity" (Vol. VIII, No. 3, July 192 3) ; "The 

Essential Re ality in Christianity" (Vol. IX, No. 4, Oct. 1924); 

and "The Kingdom of Heaven in the Mind of Jesus" (Vol . XI, 

No. 2, April 1926). 

The well known periodical, The Evangelical Quarterly , 
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also called on Dr. McNicol for contributions, and he offered 

for example, "The Righteousness of God in the Epistle to the 

Romans" (Vol. VI, No. 3, July 14, 1934); and "The Spiritual 

Blessings in the Eoistle to the Ephesians" (July 15, 1932). 

Inter-Varsity Christian Fellowship in its first volume of 

The New Bible Commentary, used McNicol's comments on "Luke". 

His book, The Christian Evangel, was written for the 

American Tract Society and although it did not win the one 

thousand dollar first prize, the editors noted that "the 

manuscript was of such exceptional value and merit that its 

publication was strongly advised ... 1127 The Recorder added, 

"He took this as a challenge to set forth in a systematic 

form the essential elements in the Christian faith as they 

are taught at Toronto Bible College"; and thus he dedicated 

the book, "To my students, scattered throughout the world on 

the business of Christ ... 11 .
28 

"In answer to persistent 

requests from fr iends and former students Dr. McNicol under­

took to put his Bible lectures in permanent form. 1129 This 

resulted i n the four volume work, Thinking Through The Bible 

in 1941. The Bible's Philosophy of History was a series of 

three lectures given at the Alumni Jubilee Conference , 

September 1944. Besides the se works Dr. McNicol wrote 

extensively in the Toronto Bible College Recorder. 

Throughout his writings, Dr. McNicol avoided contro­

versy. He felt that a positive assertion of 'the faith once 

delivered to all the saints' was better than engaging in the 

pol emic warfare. This fact is of extreme importance, because 

during McNicol's term as principal (1906-1946) we have at 

l east four areas of. controversy through which the Church went . 

The first was the problem of 'Higher Criticism ' . McNicol did 

not dismiss all Higher Criticism as being of no value whatso­

ever , for he says in hi s "Prologue " to the Christian Evangel 

-
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regarding higher criticism of the Old Testament, "A great 

deal of good work has been done, much light has been thrown 

on the Hebrew Scriptures, and some valued results been obtained. 

But a critical hypothesis has been assumed, and it has been 

maintained with so much iteration that it has been widely 
30 

accepted as true." His contention always was the Bible 

should interpret itself. 

Secondly, in reference to the "Modernist-Fundamentalist" 

problem, McNicol refused to be labelled a Fundamentalist or to 

join their ranks, although undoubtedly he felt the positive, 

quiet, unobtrusive adherence to the doctrinal statement of 

the College helped the Fundamentalist cause. He did in fact 

speak out against the extremism of Ultra-Fundamentalism. 31 

The "Church Union" movement caused another controversy, 

except at the College where good fel lowship was maintained 

with all the denominations, even when HcNicol stayed a 

Presbyterian while Dr. R. B. MacKay, the Chairman of the 

Board, went into the United Church. 

From one specific controversy , the split among the 

Baptists in the mid 1920's, McNicol and the College remained 

entirely aloop treating it as a purely denominational matter. 

This neutralism occasionally put him in difficulty with some 

Baptist constituents of the College, but he maintained his 
32 

ground. Principal Bryden pointed out in a succinct way 

regardinq McNicol, "He has an ingenuous way of avoiding 

trouble. In other words, 'he is all things to all men', 

yet not in an ordinary common way but in a real Pauline 

sense."
33 

D. C. Percy also points out that McNicol never 

separated himself from the main line churches. He was a 

churchman of dignity and reputation and he saw the Bible 

College as the hand maid to the churches . 34 The presence of 

at least four heads of major denominational seminaries at the 
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dinner for McNicol in 1946 is evidence of the high regard for 

h . b h ' d ' t' 35 A th b'l d ' 1m y t e maJor enomina ions. t e Ju 1 ee Gra uation 

service in May 1944, the platform party included the Anglican, 

Dr. H.J. Cody, Principal of University of Toronto; Dr. G. C. 

Pidgeon, first moderator of the United Church; Dr. W. A. 

Cameron and Dr. J.B. McLaurin, secretaries for the Foreign 

Mission boards of the Presbyterian and Baptist churches 

respectively. 

One offshoot of the "fundamentalist-modernist" 

controversy did, however, affect the interworks of the College, 

and caused McNicol to abandon his former neutralism and enter 

the fray. This issue was the "Fundamentalist-Dispensational" 

controversy. Therefore to answer criticism against the 

College, he wrote the article "Fundamental but Not Dispen­

sational", in March 1946 which went through 15,000 copies. 

The criticism of the College came from three areas, but was 

basically the same . "It is due to the fact that the Principal 

... does not tollow the system of interpreting prophecy that 

prevails in American Fundamentalism ... He is not a Dispen­

sationalist ... but holds the position of the Protestant 

Reformers. During the past decade a number of young ministers, 

zealously fundamental and ardently dispensational ... When 

these pastors find that prophecy is not taught in this Canadian 

institution as it is taught in the Fundamentalist institutions 

where they received their training, it is quite natural for 

some of them to think that the Toronto Bible College is "off 

the track", or even "Modernist". This same charge against the 

College was made by some members of a certain Missionary Society 

of which McNicol was a council member, and by some graduates 
f h h 1 h d d . . 1 · 36 . 1 o ._ t e sc oo w o were ar ent 1spensat1ona ists. McNico 

intended to show in a kindly way why the College rejected 

Dispensationalism and held to the Reformed and evangelical 

view of Scriptures.
37 

McNicol put forth eight reasons why he 

-

-
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and the College rejected Dispensationalism and concluded the 

article by saying, "Perhaps the greatest disservice which 

Dispensationalism is doing to the cause of Christ is in 

propagating the idea that the professing Church is apostate. 

This has produced a process of disintegration among the 

denominations, which is spreading widely and has given rise 

to innumerable independent and undenominational groups •.. " 38 

Dr. G. L. Douglas, former librarian of Knox College, 

and who was to work with Dr. McNicol on an article on "Dis­

pensationalism" for the Articles of Faith Committee of the 

Presbyterian Church in Canada stated that at this time the 

Bible College was under severe financial pressure to become 

a dispensational schooi.
39 

This was confirmed by D. C. Percy 

who related that some people said they would give funds if 

the College became dispensationai.
40 

Thus it would seem that 

McNicol was a man of courage as well as conviction . The 

general response to his article was however very favourable 

and letters came from many and varied sources. 41 Regarding 

this article, "Fundamental, But Not Dispensational" , W.W. 

Bryden commented, "I give it as my humble opinion that you 

have in that article as fine a theological insight for this 

present time, as accurate knowledge and interpretation of 

history, and as exceptional exegetical scholarship as can be 

found in any article. 1142 There were some negative reactions 

as can be seen in the cancelling of the College advertisement 

by The Sunday School Times, who felt the College was going 

modernist. This opinion was corrected by a lengthy letter 

by Principal Rhodes dated Sept. 15, 1949 and a favourable reply 

was received from the Times on Sept. 27, 1949 when the ad was 

renewed.
43 

Three special lectures on the same topic were given 

by Dr. McNicol on "special request of the session in 1946-47", 

entitled, "What is Dispensationalism?", ''How Dispensationalism 
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Arose and Why", and "How Should We Interpret Prophecy?". 44 

McNicoi, as the official spokesman of the Bible College, had 

come out and with firmness, marked by charity, declared the 

official position of the school. This did not preclude any-

one who was dispensational from becoming a member of either 

the student body or faculty. Strong ties of fellowship with 

others were maintained and the school's conservative, 

fundamental and evangelical moorings even more firmly de­

clared. 

_, 

-

-

_, 

-



49 

I l l. P RJN•_' , PAL l \ND VISIONARY 

Graduates of Toronto Bible College under McNicol 

remark of studying there as being a unique Christian exper­

ience. A oneness, a unity existed then and still exists among 

the alumni of the McNicol era. This was largely achieved by 

Mr. and Mrs. McNicol taking a personal interest in 'their 

college family'. This was not achieved because the student 

population was smaller than at present, for in the year 

1938-39 there were 380 students in Day Classes and 392 in 

the Evening Classes for a total of 772 students. Seventy-four 

students graduated from Day Classes and 17 received Evening 

Class Certificates in 1939. 45 Today the~otal student popu­

lation for the year 1975-76 is 698 and the Class of 1976 will 

boast approximately 80-90 graduates. 

McNicol impressed most with his godliness as the chief 

administrator of the College. He believed in and worked hard 

to achieve a 'spirit of unanimity through the Holy Spirit' 

at all l e vels of School operations. The Board, the Faculty, 

and the Student Cabinet would not come to a final decision 

unless there was complete unanimity. McNicol stated in 1943, 

"The principle upon which the life and activities of the 

Colle ge proceed is the leadership of the Holy Spirit in 

corporate group.
1146 

On another occasion, he declared, "that 

the thre e basic principles of Toronto Bible College training 

are; the Lordship of Jesus Christ; the fellowship of the 

Spirit; and the personal freedom of the individual believer. 

We do not impos e laws to be obeyed: we inculcate principles 

to be f ollowe d. 1147 

For McN i col the Bible was "the regulating centre of 

the To ronto Bib l e College curriculum" and thus for forty years 

the co urse o f "Thi nking Through the Bible" became the main 
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core of the curriculum. Other courses were only added to 

complement this core subject. McNicol was also known for 

his progressive spirit, for only three years after he had 

assumed the principalship he introduced a third year to the 

curriculum as a post-graduate year. Diplomas were still 

awarded after two years of study, but the third year was 

highly recommended by McNicol. By 1923 the third year had 

become a requirement for the Diploma. As the curriculum 

increased in length the entrance requirements were also 

raised so that high school matriculation was desired for 

entrance. Hence in 1932 a "Preparatory Year was started to 

help those students who were unable to acquire a high school 

education. 1148 Yet with all these academic additions, the 

devotional spirit of the College remained alive. 

McNicol never envisioned the Bible College taking 

the place of the Theological Seminaries. He could say in 

1914, 1919, 1922 and even in 1943, that the Bible College 

is for the training of the rank and file. "The Toronto Bible 

College is not one of the theological colleges of the country. 

Although its curriculum is theological as well as Biblical, 

yet its purpose is not primarily to train men for the 

Christian ministry. Many have gone on to the ministry (over 

200) ... because our course of training has been an effective 

agency in recruiting men for the ministry. The business which 

the Toronto Bible College has taken upon itself is the train­

ing of the Christian rank and file, and the results speak for 

themselves. 1149 ''The Bible College is not in the same class 

with the Theological Colleges, for they are on the great 

highway of church life and work and we are only on the side­

lines.1150 Yet McNicol felt and experience proved that Toronto 

Bible College graduates could and did perform creditable 

service in home, city, and foreign mission societies. Since 

the demand for theologically trained personnel far outstrips 

-

-

-
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the supply, McNicol saw the College performing a valuable 

service in Canada by being allowed to exercise its gifts in 
. d f ~ . . 51 varie . orms o~ ministry. 

From the be9inning of Toronto Bible Training School 

to Toronto Bible College to Ontario Bible College, a strong 

missionary emphasis has been evident and encouraged. Dr. 

McNicol kept this spirit alive with many missionaries and 

mission orientated people present at chapel services. Dr. 

McNicol saw the Bible College as his special calling because 

this emphasis on world evangelism , especially on overseas 

work , had to a large extent been lost at the theological 

seminaries . In 1926 he stated, "The Bible College has always 

been a recruiting ground for foreign missionary service. The 

evangelization of the world is ever kept in the foreground as 
52 the great task of the Church." 

In the choice of faculty for Toronto Bible College, 

the Board had the final decision , but McNicol did much of 

the spade work and recruitment. He spoke of J.B. Rhodes 

"as a man after my own heart." 53 Dr. W. A. Cameron said 

regarding the Bible College faculty , "A scholarship well 

balanced and forward looking ... having well trained and well 

furnis hed minds."
54 

These remarks and historical evidence 

show proof that McNicol sought the right man for the task. 

One who could combine sound scholarship with a fervency of 

spirit towards the Lord and one who ~ould befriend his Students. 

Dr. McNicol's devotion and duties at Toronto Bible 

College kept him so busy that he often refused s peaking 

engagements which might interfere with his preparation or the 

execution of his ministry at the College. Besides being an 

elder at Knox Church, he served as a charter and council 

member for the Sudan Interior Mission and the China Inland 

Mission. In recognition of his long and faithful service the 
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British and Foreign Bible Society elected him a life-time 

governor. He was also an associate member of the Victorian 

Institute of London, England (i.e. the Philosophy Society 

of England) and of the American Schools of Oriental Research. 55 

In summary Dr. John McNicol was an able teacher, 

principal and administrator, a man with a vision who lived to 

see that vision accomplished. He faithfully laid the ground­

work and moulded the character of the Toronto Bible College . 

Because of his scholarship, his administrative ability and 

the tremendous influence he had not only on the College, but 

upon thousands of young oeople, Knox College awarded him the 

degree of Doctor of Divinity (honoris causa) in 1935. 56 A 

perusal of student testimonies in the Recorder bear witness 

to the great appreciation his students held for his courses 

and their contents, his attitudes and character and indeed 

for the personal example he set before them. Those who had 

the privilege of sitting at McNicol's feet were indeed 

blessed of God and their appreciation was clearly shown in 

June 1932 -- during the Depression, when his students gave 

Dr. and Mrs. McNicol $1,111.00 for a trip to Palestine. One 

summed up McNicol's forty years at Toronto Bible College as 

principal by saying, "he himself has given the College its 

character and direction 11
•
57 

In John 1:6 we read, "There was a man sent from God 

whose name was John " Certainly by application this also 

can be said of Dr. John McNicol -- whom.my still call their 

b e loved Principal. 

-
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THE GREAT DIVORCE AND WIIAT HAPPENED TO THE CHIIJDREN

An Investigation concerning the effects of the rrDis-Union"
of 1925 on the Foreign l,tission Fields of the Presbyterian
church in canada.

zanaler Dunn

On June f0, 1925 the United Church of Canaala came

into existence. Into this new Canadian ecclesiastical ecumen-

ical experiment entered the Methodist Chulch, the Congregation-

al Church and approxinately two-thirds of the Presbyterian

Chulch in Canaala. The Methodist and Conqteqational bodies had

very 1ittle difficulty in bringing almost aII their nembers

into the Union. With the Presbyterians it eras an entirely dif-
ferent story. The Presbyterians who enteled the union believed

that the Presbyterian Church in Canaala haal entereal that union

as a body. But those who refuseal to join the United Church of
Canada considered thenselves the true Presbytetians and viewed

their former colleagues as havlng left the faith to join a

new Church. The "continuing Presbyteriansrr . as the Presbyter-

ians who remained out of the union wexe called, thouqht not in
terms of "union" but in terms of "dis-union" when they beheld

the remnants of the post-1925 Presbyterian Church in Canada,l
r^F.rir <^^++ a,lif^r 

^f 
l-ha D?ach!,+6rirh D6-^r^

one of the strongest anti-unionists and the noderator of the

"continuing" Presbyterian Church in 1925, exp!essed the sent-

iments of the non-concurrinq Presbvterlans when he wrote:

Our gooil ship, the Presbyterian Church in Canada,
i+c ^ffi -i .l I ^^-LLLef ycaLJ 

'book, the Presbytelian Recoral, to recoral its work

)o
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and progress from nonth tiII month,
In June, L925, a year ago, sone of the clewleft this ship. To their leaving there was noobjectlon. But in doing so they attempted tosink het and attempted aLso to seize anal carrv offher 1og-book, anal whatever else they could tafefrom the ship, and for a 1ittle time a1l effort bylocal hanals on board was devoted to the saving ofthe ship,
The monthly rlog, for June, 1925, was notwritten up and published tilt towards the end ofthat moneh when the crisis was safely past and thegood ship, rdith never a beam broken, nor a boltloosed, nor a plank searted, nor a tinber strained,

and with a ]oya1, happy crew, vras once more fairlv
on her way. -

The crew was loyal but certainly not happy for the
once great Ptesbyterian Church in Canada, the fargest plotest._

ant denomination in the country, was completely disrupted,
The United Church of Canada might rejoice over ttle,'union,'but
the Presbyterian Church in Canaala could only lament the',dis-
union".

WhiIe Ephra.in Scott saw the presbyterian Church as

a ship, much lighter in 1925 because of the departure of the
nutinous crew mefitbers, the presbyterian Church after the ,'dis-

union" can also be viewed as a fanily suffering the problems

of working out the arrangenents for a divorce. The parents in
this analogy are the t\do sides of the piesbytetian Church in
Canada. The children ate the overseas nission fields to vrhich

they gave birth. There were eight ,'children,' in the ', f arnily.
- Trj.nidad, born in 1868, Formosa, 1872; Central India, 187?,

British Guiana, 1885; North Chlna, lBSB; Korea, 1.898; South

China, tgOl; cwalior, in Jnd-ia, lgO4,3

The purpose of this paper is to investigate the



60

settlenent that the divorced parents maale concerning the child_
ren. And it is the thesis of this paper that, as is lne case

in most divorce proceedings, the decisions concerning the wel_

fale and future of the children were made by the parentg with
no word from the children. In other words, the decisions as

to which foreign nission fields of the presbyterian church in
canada should be awarded to the continuing presbyterian chulch
and vnhlch shoutd be awarded to the United Church were made in
Canada, by Canadians, influenced by Canadians abroad with a1_

most no reference to the desires of the ',native,' churches,

There is no record that any overseas "native,' church body vras

consulted - probably because few of the churches haal sEruccures

rvhich allowed the,,native" churches to express thenselves in
any meaningful way but also because the Canadlans, on both

sides of the conflict, did not think it any of the nativesl
business. 4

Lest the reader think that this is bad historiography
because the involvement of the ,'native" churches was not an

issue in lhose days he should know that one of the guiding
principles the unionists set f,or themselves in any attenpt to
divide the fields was that the rights of the ,'native,, church

in each field would be taken into cons i ileration . 5

Not only does the lack of evidence concetning the patt_
icipation by the overseas ,'native,' churches implicitly support
the thesis but the documentatj.on on the Canadian side explic_
itly bears out the argunent that the divorce proceedlings were

the exclusive unalertaking of the ',parents,' while the ,'children',
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had

THE

no say as to which ,,parent,' they would be assigned.

PROBLEM

It is not the purpose of this paper to rehash the
Church Union Controversy in Canaala but one cannot unalerstanal

the problems with which this papet deals without sone tefer-
ence to _it. As we have seen the conttoversy was the concern

of the Presbyterian Church in Canaala, For the two decades

prior to 1925 the Church had debated the mattex through the
courts, an sernons, on papera, over the air and had even hail

two very inconclusive nati.on-ivide votes on the issue. As the
date drew closer for a finaf decision as to whether the ?res_

byterian Church in Canaala should entet a new church with the
Methodists and Congregationalists the Unionists and the anti_
Unionists prepared for battle because it became increasingl.y
clear that the Church was deeply divided.

The anti-Unionists were afraid that by giving their
noney to the General Assembly Budget of the presbytelian

Church in Canada before 1925 they !tould be supporting the
Unionists who controlled the chief offices in the Church.

They afso feared that if the najority decided to enter the
Church Union the anti-Unionlsts would lose what r(oney they
had given to the Church anal vJould have no funds with which to
carry on the "continuing,, presbyterian Church.

By 1923 the anti-Un_ionists were crippling the overseas

mrssaons i{ork of the presbyterian Church in Canada by lrith-
ol"dinq their donations to the Budget of the ceneral Asse!$ly.
The overseas rnissions received a certain petcentage of the
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General Assefil,l3ly Budget and when donations feII the f.raidh
fields suffered.

Other factors also combineal to hurt the overseas wolk.

Durino and after the FirsE World War the cost of 1iving in
canada and overseas had skyrocketed. fo keep missionaries on

the fields special grants to them had to be made. The exchange

rates, especially in China, v/ere astrononical and cut the value

of the Canadian dolLar in half. During the war the Church in
Canada had not had to suppott a number of nissionaties who

had joined the army. But at the end of hostitities the mission-

aries, most of whorn were from China and India, wanted l'o rerurn
to their fields. The Presbyterian Church felt it had a moral

obligation Lo reassign then to their former fields, not only

because the niss.ionaries wanted to return but because they

were needed, It was expected that at the end of the wat great

possiblilities would open up and many workers alteaily saw ,'the

fields white unto harvest" lacking only the necessary ,'laborers".

Alonq with these expenses went the incteased cost of ttansport-
alion to the faraway lands. In addition, after the war the

people of the Presbyterian Church in Canaala had not increaseal

f hoi, dirrihdc f^ +h6.h,'.^l by very much." Aff these factors

cornbined to produce an opptessive debt, in 1922, of over(

$166,000 on the books of the Foreign Mission Board alone.T

One reporL claimed that "in 1924 the foreign Mission rields
were handicappeal fot wo]:kets, for equipnent and for funals.

As a Church we \rere trying to carty on a work lrhich required

$750,000 with less than $500,000 contributed.r'8 The financiaf
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boycott by the anti-Unionists worked only too weLl in 1924

as far as the overseas !{ork was concetned.

Sum total received was $463,56I.78, a shortage on
appropriation ot 536,438.22, and of the $463.56I
the w.ll.S. contributed $49,475 and there vras taken
fion the reserve fund g9'7,956.85, so that flom rne
Church at large there was received only $316,130.87.
The call from the Foreign Field in 1924 and for sev-aral vea.rs preceding rvas rSend us more missionaries
and more funds - ' Y

Although the Rev. A.E, Armsttong, Assistant Secretary

for Overseas Missions, wrote, rrThere is a very sincere desire
on Lhe parl of most of those opposed to Union to stand by our

missionary work in the meantime"lo he and Dr. R,p. MacKay,

the Secretary of Overseas Missions, later concludeCl that the

$I00,000 which they had heard the continuing p!esbyterians

were tr.ying to raise to fight 1ega1 battles could only be

realized at the expense of home and overseas nissions work.

In another Letter to alf mission fieLds Dr. MacKay vrarned that
no new appointments could be rnaale and that financial reiluctions

i{ould have to be inplenented. He concluded bitterly, ,'That

is what comes of our Union negotiations. " 
I1

The lack of money causeal aliscouragement anil upset on

the foreign fields. Financial stringency even forced some of
the Mission Councils on the overseas fields to send some of
their members back to Canada. The situation in British cuiana

is a good example. h 1923 the Mission Council, which had

drawn up a budqet of $40,000 lias inforneal by Canada that it
woulal have to operate on a budget of $30,000. The Council

adjusted to that without too many conplaints. But when in
1924 it was cut back t$rice to a budget of 926,000, of which
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only $19,400 was to come fron Canada. the Mission Council was

in trouble, The British cuiana Mission Council, like every

Missj-on Council pared the budget as far as possible. But it
was not enough. A missionary and his wife had to be senE

home to Canada in otder to allovr the Council to function on

its reduced allocation - "
These troubles only confiflned the Unionists in their

belief that union was the only answer. fhey saw the anti-
Unionists as opposed to ovetseas missions and disrupting the

Church at home as !r'ell as abroaal. The anti-Unionists, on Ene

oLher hand, felt t\e UnionisEs were selling the great presby-

terian Church in Canada for a mess of pottage. Sone of them

felt that the Presbyterian Church in Canaala sti1l had work to
do but that the Unionists were \drecking the Chuxch on sone

i.tar ^a ,rni ^n

there is no doubt where the roajority of the overseas

nissionaries stood in relation Lo the Church union question.

By a great najority they v/ere for Church union in Canaala and

abroad. In Honan, with a staff of 33 nen, 30 wives and 30

single wonen only Dr. anal Mrs. Gofotth \,iete opposed to the

Church union and they were in Canada on furlough. In South

China, out of a staff of B r0en, 8 wives anal 8 single \,/ornen,

five were against union but only one was renaining on the
field. Tn Formosa, wilh a staff of 7 nen, 7 wives and IO

single women only Mr. and Mrs. ceorge W. MacKay spoke against
the union. In Korea, r.rhere 17 nen, 15 v/ives and 17 single
wornen worked, five couples refused to vote for union, includ-
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of ehe staff of 28 men, 28 wives and 33 single wonen concur-

real in plans for union except for Dr. anal Mrs. John Buchanan,

Miss Bertha Robson and the Rev. and Mrs. D.E. MacDonald. Trin-

idad, with 9 nen, 6 vrives and 5 single wonen had no anti-

unionisLs. British Guianars entire staff of 5 men. 4 wives

anal one single wonan were conculring although Dr. James

cropper said he would \rork with the continuing Presbyterians

if necessary. The only field in which the majority vrere non-

concurring r./as the Gwalior field in India (the smallest over-
seas field) with 3 men, 3 wives and 2 singl.e women. The two

single \rornen were pro-unionists.13

tlhy did the majority of the missionaries favor Churcb

union? The reasons ate not hard to find. The missionaries

were men of their age - an age of liberal theoLogy which was

characterized by the "social gospeltr. The concern in all the

churches was for the needs of people, not for the niceties of
professions of faith. Theological differences were glossed

over as men tried to co-operate in preaching and enacting the

gospel, The missionaries saw denominationalism as a divisive
influence and consialered it irrelevant and hafinful on the mis-
cinn +ierd a< Amqr r.n^ Dut it:

There is absolutely no doubt about the fact that the
greatest hinalrance to the ptogress of Christ's gospel
in non-Christian lands is out many divisions. From
every missionary fand this complaint and protest comes
to us. ta

The missionaries believed that the church kroulal be inueh

stronger if it would stop conpeting and start co-opelating
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overseas. The nisslonaries deplored the terrible vaste of
nen, money and natetial when these things vrere duplicated by

denominations in the same area. The missionaries in Central

fndia wlote:

The more we have been brought into contact with the
needs of the great vrorld. the more thin and artific-
ial have seemed the partitions which divided the dif-
ferent bodies of Christ,s followers ftom one anothet,
anal the more v/asteful and inefficient has appeared
the overlapping which is the_inevitable conaornrtant
of nalrow denoninationalism. r)

If the missionaries of India (whexe there was no Methodist or
Congregational work undet Canad.ian auspices) felt this nay

then we can be sure that the nissionaries of the China fields
(where the Canadian Methodi"sts \rere strong) would agree. A1so.

Lhe Dresbylerian missionaries thoughL that nore money night
become available to them for. their work if they joined with
the Methodists and Congregati onal i s ts .

when the United Church caine into being the Christian
Century exulted:

Put down a nev nonunental date in ecclesiastical his-
to.ry - l,lednesday, June 10, l-925. On that day took
place the first large-scale achievement of organic
union of separate denomi4atlonal farnilies since the
Protestant Re formation. r o

Professor A.A. Scott, of India concurreal in that eval-
uation of the event and probably spoke for the rnajority of
the mis s ionaries.

when we tell you that we consider the Union which was
consummated on June l0 as the greatest and nost glor-
ious event in Canadian Church History and inaleeal one
of the qreatest events in Ehe history of the entire
Church it i,rilI be quite clear 99 you where we stanal
in the matter of Church unton.-.
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And on that great day in June all the overseas mis-

sion fields of the Presbyterian Church in Canada automatically

went into the United Church of Canada under the terns of the

United church of canada Act.

lnrnediately the continuing Presbyterj.ans in Canaala

demanded that some of the fields be assigned to thern. They

n6t onlv redarded the llnited Church Act as an autocratic and

il ladr'l nia^a ^f ladiel,r i^h l-'rr+ rhorr -^rcidar6A i+ !r^- . ery un_

fair that no overseas fields ldere given to them. And there

were sone very strong-wil1eal missionaries who demanded to be

part of t're Presbyte-rian Chu-rch. Negotiations, with a view

to getting some of the fields, were carrieal on between the

continuing Presbyterian Church leaalers in Canada and the anti-
Unionist nissionaries. Of coutse this greatly annoyed the

Foreign Mission Boaral executive vho had gone into the United

Church. For exanple A.E. Arrnstrong, the former Assisranc

SecreLary of Overseas Missions of the Presbyterian Church in
Canada anal \rho continueal on in that position in the United

Church of Canada, wrote to the Centxal India Mission Council

complaining "that correspondence has been indulged in by

missionaries in the Southern Bhil Field with Anti-Unionists
''hich seems Lo have been looLind r^-

wards the carrying out of an appatent desite to have that
ir.,r. "f8 Amql rond fi rmlv hFliavad il-r' l-hA praehv+arian

Church had entered the United Church and all corresponilence

from foreign fields should 90 through the United Church

structures. Therefore, he could w.r-Le:
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The MLssion Council should know that non-concu!-
rino missionaries \rho wish to continue thei! serv-
ices in that work would be expected to regard it
as part of their loyalty to the Mission and the
Boards that they discontinue such correspondence,
anal feave it to negotiations in Canaala should any
proposals be made fo! the transfer of that dis-. :

t.i.t. 19

It should be noted here that Armstrong says negotiations con-

cerning the future of the mission should be left to the Cana-

dian bodies and makes no reference to native churches.

The Rev. John Buchanan, the mj-ssionary referreil to

on the Southeln Bhil field anal an anti-Unionist, reDlied in-

dignantly:

You will see that as an anti-Unionist I am ordered
to discontinue correspondence i,rith antj.-Unionists
(nearly half of the old Presbyterian Church, my
nife one of thero) on the sribject of what is to be
done to save the Southern Bhil fieLd in the Vindhia
Mountains of Central India, vr'here we were appointed
in I895 i.e. thirLy years ago. Is that the^unpar-
donable sin? Is that Christian democracy?zu

One can slrmpathize with Dr. Buchanan, to scme extent, for his

whole working life had been investeal in the Bhil field and

because of his convict-ions he could nor be expected to remain

loya1 to the Foreiqn Mission Board which he considered haal

betrayed hin and the Church. His loyalty was to the one thixd

of l:he Presbyterians vJho continued to present, what he consid-

ereal, the true Presbyterian !r'ltness.

THE NEGOTIAT IONS

The Dominion Ploperlies Corunission was seL up in

Canada to settle the 1ega1, financial" and. material issues

about which the United Church of Canada and the Presbyterian

Church disagreed - often with unchristian vehemence. It was
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overseas misBion fields between the two churches. The Cofiunis-

sion had so much work to do in Canada alone and it knew so

little about the ovelseas fields that it despaired of ever

working out an equitable settlement. But the leaders of the
overseas departments of the two churches were confident that
they could reach an agreement which the Dominion properties

Commission could easily approve. The continuing presbyterians

suggested that "The Foreign Mission que6tion, if anicably
settled by us, r,/i11 save the pederal Corunission much worry anal

time, our Churches much expense, and the Foreign Mission

cause much harn."2l The conunission, pleased that Lhey would

be relieved of that extra buralen and encourageil by the spirit
of co-operation and good-wiIl which characterized the negoraa-

tions between the leaalers of the foreign missions work. told
the two overseas coNnittees to proceed to a settle.nent.

Perhaps it was because Dt. Analrew S. crant of the

Presbyterian Church and the Rev. A.E. Armstrong of the United

Church had never visited any of the overseas fields, and

therefore had no personal stake in then. that they were able

to alecide so amicably the fate of the fields. Certainly thei!
corresponalence shows a mutual respect and a conmon concern

that the settlernent be made as quickly and as fairly as pos-

sible. They both felt that the work qras more inportant than

the matter as to who was to manage it and they often expressed

their support fot overseas fields and for those \rho \^rorkeal

then whether they \,/ere Unionists or anti-Unionists. fll fact
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thelr solicitude was often nisunderstood. If they referred
to "our" nissions in their letters they could be sure of a

reply fron some missionary indignant that he or she had been

grouped lvith the other party. Typical of this attitude is a

letter Dr. crant anal the Rev. N.H. Mccitlivray received fron
the Rev. J.T. Tayfor of Centraf fndia. ',you aaldtess us as

'our missionariesr, a statement frequently repeated in your

letter. We are missionaries of the United Chulch of Canada..22

At the beginning there \das a ilifference in approach

between the United Church and the presbyterian Church to the

question of what should be done with the foreign fields. The

United Chur.ch suggesteal that the two boards shoqld co-operate

in the sarne fields. The anti-Union nissionaries would be sup-

ported and directed by the pxesbytetians in Canada, the Union-

ist missionaries r./ot1Ld be supporteal and directed by the United

Church. BoLrl types of missionaries would work side-by-side

in their conmon tasks. fn this way the least possible dis-
location to the work would result. Arnstrong wrote to Grant:

Let me say personally that I would like to see
the principle of co-opetation between the two
Boarals tried out in some fie1d..., f an sure that
when the present feeliDg on the part of solne in
Canada dies away as it inevitably inust, it \rilL
be found that there $/i11 be no difficulty at alt
in co-operation, and especially on mission fields
where there is no such feeling existing between
those who-are Unionist and those who are non-con-
curring, z r

The Praesbyterians, on the other hand, wanteal to have

their own separate fields of work. They distrusted aoy co-

operative schenes because they knew that their nissionaries

could al\,rays be or.rtvoted and they thought their money night
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get siphoned off to support the Unionist endeavors.24 They

honestLy believed that they were capabLe of supporting their
own mission fields. hr 1926, after the losses of the ,'dis-

',hi ^hrr 
+ hat, 716^l^16/l.

We ate today one of the sttongest branches of
world-wide Presbytexianisn.... Our mendcership
strength today is welL over the L50,000 rnark and
our budget for the year calls for an expenaliture
of $600,000. fn five years time, fron January l,
192'1 , we believe our budget vritl be $f,000,000
a year, ne4rly equal to what it was before the
di s-union. zr

The United Chr.rrchr by l-926, realj.zed that there was

very Iittle possiblity of co-operation on the nission field
!,/i th the Plesbyterians. They stated, therefore. that ,,the

Board is quite willing, and indeed anxious to transfer any

section of the work for which the non-concurring Church can

provide staff."25 eut the unj.ted church leaders were conficl-

ent thaE the Presbyterian Church could not raise enough staff
to take over more than one or tlio of the snaller fields,
When the Rev. N.A. MacBacheln was reporteai to have claimed

thaL there wele forty-seven non-conculring missionaries re-
maining with the Presbytetian Chulch and that "the next ceneral

Assembly rdill see the Presbyterians covering such a wide scope

of missj-on work as v/ill challenge that being carrieal on by any

othel church in Canada or e1sewhere,,, ArmEtrong lesponaieal, ',we

do not know of even tlsenty who ate available fot then. unless

they count certain mj^ssionaries who are not available, though
.^._^^^^.' --; .- ,26

On the other hand, the Presbyterians nere equally
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confident that they could raise and support a large nlssion

staff. when they finally decided which fields they wanted

Lhey calculated they would require

a staff of 73 workers and 34 wives. To get these
workers there are sevelal sources. (1) Our own
missionarles as already at wolk on Che field. (2)
others on the fi.eld who \tould work undex us, if
the fields \dere granted to us, and have so aleclared
thenselves. we could hention names, but refrain
from doing so. (3) other workers serving outside
our olrn Church altogether, who have expressed a
desire to help us in our Foreign Mission work.
(4) Volunteers frorn our own lanal who have already
declared themselves, and more ale ready to do so
as soon^as fields ale definitely appointed to our
Church, ' i

The Presbyter-ians felt able to supporl such a large

staff because

we are stronger for Foreign Mission work now than
ever before, because owing to conditions over
which \re had no control nuch Horne Mission work
has passed out of our hands, and so we have greater
strength for Foleign Mi-ssion work. Before dis-
union many congregations in Ontario were respons-
ible for the full salaries of certain missionaries.
The r(ajority of these congregations voteal to remain
Presbyterian and are nilling to repeat their suP-
po.rt of special missi onaries.'o

Therefore, the Presbyterians askeil the United Church

to assign to the Presbyterian church the Gwalior and Bhil

fields of central Indi.a. the South china fieId, British Guiana.

Formosa anal Korea. This would have left the United Church

with the Large Honan field, the greater Part of the central

India field and Trinidad.

The only two fields which were never aliscussed wele

Gwalior and Trinidad. Gwalior had been foundeal in 1904 under

the leadershi.p of the fiery John wilkie who had split off fron
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his brethren in the Indore ni.ssion of centraL lndia becaqse

of a disagreenent on policy. The nission cane under the wing

of the Presbyterian Church in Canada in 1918 but continued to
be doninated by the flj.nty Wilkie. vihen Wilkie and the two

other couples on the fiefd stood with the presbyterian Church

in Canada the United Chutch \"ras glad to be rid of hin and

imnediately gave the field to the presbyterians, Trinidad
had always been consid.ered a Unlon stronghold since 1910 when

Dr. Morton noved a resolution (which was so unani_
mously passed that no dlscussion was held) ,'That
this presbytery approve of the Union of presbvter_
ian, Methodist and Congregational Churches in
Canada on the basis reached by the joint conunittee
and adopted by the General Assembly.'29

As we have seen the missionaries of frinidad voted
unaninously for union in 1925. At no time did the presbyter_

ians ask for Trinidad and at no time r^/as it offered to Enem

by the United Church. In fact the United Church never offereal

any field to the presbyterians. ft only offered to ahscuss

the possibility of the transfer of various fields or parts of
fiFldc +^ iha Dracli!'+6ri:h,-,._ .reeut,lsrrqtrs. For exanple, j.n response to the
Presbyterian request, the United Church stated that it was

prepared to discuss the possibility of transferrinq B!i.tish
culana. the San Ui and Xwong Moon districts of South China,

some parts of Korea, and was open to discuss the problems of
India and offered to consider co-operatlve work in Forrnosa.30

The Presbyterians derlanded British Guiana because

they wanted a Caribbean field. They argued that the fields
overseas should be divided on the basis of the strenqth of
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90 to the United church and the British Guiana field would 90

to the Presbyterians. The Presbyterians couLd say this because

they believed:

The church overseas belongs not to the rnissionaries'
but to the Church at home, therefore, the Foreign
Mission assets are the Property of the home church
and in the final analysis. the problen of Foreign
Missions j.s the problen of the hone church.J'L

The uni.ted Church felt quite differently. They had

been shockeal by the nunber of Plesbyterians who refused to

enter the union anal did not want to lose that propoltion of

the overseas work. Moreover, an overwhelming najority of the

missionaries were Unionists and the United church felt their

wishes should be lalgely influential in any settlement.

But before the two overseas boalds coulal meet to

decide on the various fields a alocument alrived fron the Mission

Codncil in British Guiana which virtually assured the Plesbyter-

ians of that Fie1d. ln a long statement the nissionaries of

British Guiana reaffirmed their Unionist sentitnents but indi-

cated their nillingness to turn the field ove! to the Presby-

terians. "we feel constraineal," they said, "to face the

thought that the non-concurring church should be given, as an

act of Christ-ian fellowship anal generosity, sone share in the

Foreign Missj.on work built up by the whole church."32 They

realised that it woutd be very difficult for the United Church

to hand over any other field besides Gwalior because the large

najority of missionaries in alL the fields were unlonists'

Therefore, the missionaries of British Guiana fett obliged to
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in the hope of conciliation, whether it nay not be
our duty, from a sense of Christian generosity,
and in the spixit of sacrifice, if this Mrssaon
nay not be given over with less hardship to the
Mi.ssion concerned than any other anal thus to ex-
press to the United Church out readiness to concur
in such action, if after due consideration of alI
the intelests involved such a course be thought
adrLssable by the United Board? There ate not
very nany missionaties here and of these Dr. Crop-
per is will.ing to continue his life service nith
the non-concurrlng church, if this nission be
assigned to them. The problem of language is not
so serious here, as in the fields of Inclia or
China and therefore the non-concurring Church
shouLd be able at an earLier^qate to man the \,/ork
nith their: own missionaries.rr

When Armstrong teceived this statemeot he wtote to
Grant that the \ray was now open fot a ttansfer of that entire

'ield to the Presbyrerian Church. Ironically, the presbyter-

ians, who haal argued that the problen of foreign missions

should be decided, not by the missionaties, but by the hone

Church, received Gwalior and British Guiana because of the

decisions of the Canadian missionaries in those fields, none

of whom took much account c. rL6 f66r'ihdc

churches.

As for Korea the Executive of the Korean Mission

council wrote in January 1926 that they had agreed unaninously

in regard to the participation of the Board of the non-concur-

ring Presbyterian Church in the work in Korea, that the field
should not be divided and that it should remain in the United

Churach. If the Presbyterian Board wanted to i{ork in Korea it
could send funds or support a certain nunber of workers.

Later, after further consid.eration the nissionaries of Korea
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suggested that non-concurring Presbyterians coulal t.ake over

the Lungchinqtsun district in Manchuria. Arnstrong explained

the decision:

The Mission is all the nore alesirous of seeing
this transfer made because not only do they ntant
to have your Church continue to share in the work
which the Presbyterian Church in Canada built up,
but they know that the United Church is not able
to grant funds necessary to care aalequately for
the work, and therefore they see a way by rrhich
the work can be l-'6++6r ^.16; f^- lf .,^,, takei"it'Ji'iilia--

The non-conculring nissionaries said they would continue to
work witlr the Un-itsed Church, if necessary, for a time at least.
But the Presbyterians in Canada insisteal that they have the
6h+ i 16 f iolil ^- r^+hihr

It was the same story in South China. The Uoited

Church offered to transfer the districts of San Ui including

K\dong Moon but stipulated that the r'ihole field woulal be unaler

one Mission Council. The Presbyterians again insj.sted that

"they must have an absolutely independent !4ission they can call
their own."35

This seens to be about as far as the bargaining ever

got concerning these two fields. The United church did not

feel it could turn over these fields against the wishes of the

missionaries there. In fact, on the United Church side "the

missiondries fwerel the determining factor.... Tn every Field

missionaries have stood by their guns and have not been tempted

by any allurements submiEted Eo Lhen. They recogn-ized, with

fe\r exceptlons, the trenal of the tirnes the vrorld ov"r."36

The Bhif field in India where Dr. John Buchanan held
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forth lias onLy one part of the large Central India fieLd.

Buchanan r^/as a strong anti-Unioni.st anal wanteal to remain in

his area and wor\ under che Presbycerian Church. The Presby-

+6,i:rc :,nrra/l rhrF i-hav eh^rrl.l dF+ fh.+ .lief?i^+

ate field because the Bhils were a separate race within the

Central India area and the district was a distinct entity in

itself. They felt certain they could nan t'he field welL.

The United Church argueal that the field should re-
nain vrith then i-n the Central fndia area so that the Bhils

could be brought closer to their Indian brothers. To put

them in a separate mission woulal be to slow their integration

into the greater India. The Rev. J.R. Harcoult was particul-ar-
It' ^^h^6rn6rl P6 cai.l .

To make any distinction betrseen the Bhils and the
other races of fndia in our christian vrork, or
even to appear to do so, is sonething that should
never be laid at the aloor of our Church in Canada.
It is a problem that we should help the Indian
Church to fight out and allow then to solve for
themselves. The terrible task facing the Indian
Church of Race and Caste and their Unity in Chri"st
should not be added to by any further divisions
:h^rr .,,rqalraq or the work to which we have set
our hands. r /

The nissionaries in India were also concerneal that

if the field vTere 1e9a11y hanaled over to the Presbyterians

the Indian potentates would either oppose the move or trould

simalt, 1-/l"a I rhd heF6ra fLc 5r^5Fr 'ladil 1-rhnsactions

could be effected. The nissionarj-es were greatLy annoyeil be-

cause "the clain for such a division is all due to the request

--.rnot have lnany more years of service

in the counlry."3B th.t one man, Dr. Buchanan, was the key to
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the final surrender of the field to the presbyterlans. The

Mission Council wele unanimolrs in their decislon that roe

f-ie1d should not be given to the presbyterians (obviously

Buchanan was not at the meeting) but it becarne presbyterian

largely, one qupects/ because Buchanan refuseal to nove. Ilore-
over, the United Church kne,rv they had to give up soinething.

The Presbyterj.ans had only cwalior and British cuiana, the
two snallest fields. The Bhi.l district was another srnall

item. It r,7ould have to go to the presbyterians.

The Bhil field is linked to the Fornosan field inso-
far as their fates were decided t.ogether. When the Mission

Council in Formosa was asked by the Foreign Mission Board of
the United Church if they lrould be willing to \"/o!k unaler the

Presbyterian Chur:ch the Mission Council replled that that
field "shoutd renain in its entirety a t4ission of the United

Church of Canada."39 But that was before Mr. ceotge W. Macxay,

the son of the founder of the Mission. the Rev. Dr. George

Leslie Macxay, proposeal a plan of co-opetation whereby the

Presbyterians woulal support him and various othet aspects of
the work. The United Church, even as late as August, 1926,

did not feef they could veto such a scheme even though they

knew the Ptesbyterians wanted the whole of Fornosa. The next

thing \"e read in the correspondence files is a letter from

Armstrong to Grant reporting that the United Church Foleign
Mission Boaral, at a meeting on Septernber 16, had decided to
compfy with the Ptesbyterian Church offer to consider the
question of the dlvision of the foreign field,s closed if the
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presbyterian Church in Canada teceiveal British culana, Gra'alior

and the Bhil fields in India and the entire rornosa fie1d,40

I,lhat happened between August 5 and Septenber 20 is
explaineal by Armstrong in a long letter to Miss Jane M. Kinney,

secretary of the Formosa l4ission Council. August !,/as a holiday

nonth so no meetings were held. on september 11 crant and

Mccillivray of the Presbyterian Church Board subnitted their
nodified proposal requesting British cuiana, Gwalior, the Bhil
district and Fofinosa. The United Church Board met on Septem-

ber 14, a subconmittee met on Septernber 15 and a decisaon was

nade on Septernber 16 to accepl the offer. This haste, which

prevented the United Church from consulting vith the rnission-

aries involved, !{as necessary in order to obtain the approval

of the Dominion Properties Conunission which was neeting on

September 20. ff the two chutches had not come up \^'ith a plan

to divide the overseas fields by that date the Corunissaon

lvould have had to step in anal make the decisions for them.4l

The United Church wanted to avoid that for as Armstrong put

1t:

It was the feeling among those who are in a posit-
ion to know that if we haal not arrived at an agree-
nent it is possible that the Corunission would have
ordereal mole property to be ttansferred to the
Presbyterian Church than the twenty-nine per cent
of the overseas property which is being transfgf-
red with the areas given to the Presbyterians. { z

The United Church also felt that it nas only fair to give the

Presbyterian Church a field in the Orient. They had been un-

able to decide on Korea or China and the presbyterian Church

!vj-th fields only in India and British cuiana needeal Fomosa
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fo! baiance. Armstrong ad.ded "It seemeal wige atso to affect
an agreenent, if possible, in olalet Lhat \^'e Ildght. pronote

the friendly spirit h'hich you wilL recognize shouLal character-
ize both Christj.an Churches in Canada."43 Evidentty lne
agleement had the desiled result fot Grant wrote to Armstlonq:

I wish to assure you that we appreciate very
much the spirit in which these neqotiations have
been carried on and hope that in ihe future we
will be able mutually to be of help to each othe!in arranging and carrying on the \no!k in theforeign Fields without. -injury to,.he work in any
waY, or injustice co Lne worRels.:'1

THE SE]]TLEMENT

As we have seen the presbyterian Church emergeal fron
the Church union negotiaeions \rith four fields in three count-

ries - British Guiana, Formosa and the GwaLior and Bhil fields
in India. One of the nost significant aspects of this settle-
nent concerned the leading missionaries in these areas. They

shared a nunber of conunon chatacteristics, A1I were ,'pioneers',.

Dr. James Croppei had been the one to restart the work rn
British Guiana in 1896 ("The founalations of this Mission I
Iaid thirty years agort); Dt,John WiIkie. after pioneering the

work in Indore in 1879, opened the cwalio! field in 1904r

Buchanan had been in the BhiL district since 1895; c.W, MacKay

was the son of the nuch revered Dr. c.L. MacKay i,rho had opened

Fornosa in 1872 and had died in 1902. These were olal men, con-

servative in their theology and in their life-styles. And

Ehey all shared a devotion to the presbyterian Church which,

in nost cases, nade them opposed to the United Chuxch of Canada.

Even Dr. cropper, who clained he was willing to work i,rith either
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church had been suspected by his fe11ow misslonaries of trylng
to pull idires to get the British Guiana fieLd under the pres_

byterian Church before the union.45 It strikes the tnvestL_
gator that for the next fe$/ years the presbyterian work over_
seas v/as to be controLled by conservatj.ve olal nen irhose best
years were behind then and whose negative stand on the Church
unlon issue was probably the best indication of their attitude
to 1ife. We know that all- of then \,/ere tathet difficult to
work vnith. Cropper was accused by one of his comrades of suf_
fering from an "autocracy complex".46 wilkie broke with the
Mission Council at Indore after loany storny yeats ancl started
up his own work in c\ralior.47 Buchanan ran his o\nrn field and

tolerated no criticism by others. (It is signlficant that
after the September L926 settlement ',a cable reacheal the !ron_

curring Mission Board from Drs. Wilkie and Buchanan in fndj.a
stating that they declined to accept Dr. Cotwell as Unionist
missionary."4S) MacKay was one of the dominating figures rn
a little citcle of people which practicalty ran the Church in
Formosa. 4 9

The United Church did a statistical analysj.s of the
overseas fiel.ds handed to the presbyterians in the settlement
of L926. In Formosa, out of a staff of 25, al1 were Unionists
but two. In Brj.tish cuiana all 12 nissionaries were sypathetic
tov/ard Church Union. In Central Indj.a 8i of the 92 nissionar_
ies \,rere unionists, only 5 bej.ng anti-unionists. only in
c\ralior did the anti-Unioni.sts have a majority - 6 out of 8

missionaries. In other words, accoraling to the United Church.
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the Presbyterians lnherited a staff of L34 nissionaries, 126

of whom were Unionlsts. The Presbyterians could count only

11 missionaries ivho were conunitted to their cause in these

fields.50 Although these figures indicated the general prepon-

derance of Unionist missionaries in the Presbyterian fields

they are an exampfe of how anybody can twist statistics. Take

British Guiana for instance. Mlss Mabel Anthony, the Rev. and

l,1rs. ceorge Macleod anal the Rev. and Mrs. NeiI Rattee either

returneal to canada on fuilough sholtly afte! Union or were in

canada during the Union anal never returned to Blitish Guiana.

Dr. cropper, although he said he considereal hinself a United

church minister, had been synpathetic to the Plesbyterian

cause before Unlon anal aftendards had declared hinseLf willing

to work with either church. The Rev. Gibson Fishe! was a

unionist but he had been a Methodist and was an Englistunan \'\'ho

had been to canada only once in 1"906. what haPPened in canada

did not really affect him anal he continued to work in Brltish

Guiana for the Presbyterians until his death in 1933. The

Rev. James Scringeour, although a strong Unionist, was nore

concelneai to work in British Guiana than to go to a United

chuxch field. He would have remained in British Guiana if he

had not had so many bad experiences \^rith people like Mrs. M.C.

McKerroll, a hyper-anti-Unionist vtho, as a nernber of the

Board of Foreign Missions, made scrimgeour so uncomfortable

on his furlough in canada that he felt he could not return to

British Guiana to vrork unaler the Presbyterian Foreign Missi.on

Board.5l ft is not really accurate, therefore, to say that
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aII the nissionaries of British cuiana were UnionLst6. They

v/ere prinariLy nissionaries to British Guiana and were not
particularly interested. as to whether they were labelled

"antis" or 'runionistsrr and one suspects that nany rnj.ssionaries

on other fields felt the sane way. The truth is not fu1ly
served by dividing al,I missionaries into tr^'o canps. The nis-
sionariesr rnotives were too colnplex for such a sinplistic
analysis.

Exception lnust also be taken to the figures the

United Church itemized for Central India. Their figures of
87 Unionists and 5 anti-Unionists out of a total of 92 Mission-
aries are for the entire Central India fie1d, But as we have

seen, the Presbyterians received only the Southern BhiL and

West Nimar districts \^'hife the rest of the field went to the
Ilni r-ad ah'rr-h I l +h^,rdh f,rgules concerning the actual nunber

of nissionaries involveal in these fields are unknown it is
likely that approximately 10 were transferred to the Presbyter-

ian chu.rch. The figures then becone something lj.ke 45 mission-

aries in the Presbyterian fields of rvhom t1 were anti-Unionists.52
The United Church also conclualed that the presbyter-

ians took over onl"y 298 of the total overseas property (includ-

ing Wonen's uissionary Society property). It also pointed out
that 20t of the tot.aL ovetseas ploperty was in Fornosa. The

Presbyterians had receiveal one large fietd and three very, snall
ones. They took an even smaller proportion of the Overseas

budget - 19.75S of the foreign Mission Board expenses and only

14t of the wonenrs Missionary society expenses abroad.53 No
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doubt these fLgures \rere narshalled many tines to prove the

better deal that the United Church had rnad.e on the settlement,

Armstrong receiveal a numbe! of Ietters fron nen and wonen who

had served in Forrnosa or were related to nissionaries there

rdho lamented the loss of so gteat and good a "child". They

all felt the Presbyterians coulal not possibly man so inportant
an outpost. Arnstiong could onLy xep1y, ,,We could not very

weIl question theix ability to provide staff for these areas

transferred. They assure us that they can do so and $e have

to accept that as a fact and hope that the passage of the
years !ril] see theit fulfilling the obligations they are in-
curring. "54

This concern for Fornosa and the feeLing of guilt
about how it had been "sold out" to the Presbyterians lingered

for a long time anong United Churchnen. Dr, Alfred Gandier,

Principal of Knox College until 1925, visited Japan, Korea anal

Fornosa as Chaidnan of the United Church Foreign Mission Board.

In his repore on that tour he opined that the United Church

had treated the missionaries in Formosa badty, when they

heard the news of the transfet in Fornosa it had hit then like
"a bolt out of the blue" because they haal nevet been eonsulted

about the change. The missionaries felt the Church had cast
them off. He conpared the situation in Fomosa to that of
Knox Co11e9e in Toronto.

Just as Knox is the nost beautiful and valuable
single property the Church has here at hone, that
is Lhe old Presbyterian Church, and that went as
a sacrifice, so in our Formosa Mission \"/e have
the nost beautiful and valuable property that was
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.in any single Mission of the Church anil we have
sacriticed the best anal nost beautiful thing we
nave. --

Although the United Church gained the bulk of the

forner Presbyterian overseas work by taking over the fields
in China, Korea, Trinidad and CentraL lndia (except for the

BhiI and West Nimar districts) the secretaly of the United

Church Foreiqn l4ission Board felt compelled to citculate a

nemorandun dra\,rn up in Noveftber 1926 concerning "the advant-

ages and disadvantages of assigning cettain areas abroad to

the non-concurling Presbyterian Board of tlissions." this
memoranalum merits close scrutiny for it sums up the thinking
of lhe United Church at that tine. There were twelve disad-

vantages and tlrelve advantages Iisted. The disadvantages in-
cluded:

l. The transfer was bad because

familiar with the history of

of work useal in t.he fields,

Presbyter.ian Boaril \i/as un-

work abroaal and the methodgtne

2.

3.

The work coulal be carried on only if the Unionist mission-

ariFs rF"nainFd ir D-Fshvfprian fields.

But the Unionist nissionaries woulal not work as weII as

before because they would disagree with the views of the

Presbyterians and they would be trying to leave the fields

It was doubtful if the Presbyterians coulal get enough

qualified nissionaries to carry on.

The "native" churches rvould not want to t^rork with the

Presbyterians "especially as they have not been consulted

5.
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in the rnatter. (the Indian Churches and Christians ln the

transferred area in central India are part of the United

Church of Indla North and have sent a nessage protesting

,d:ih<+ tha divici^h ^f +hFir ah,,r.h)rr ramnhAcie hi.6 \

6. fhe 'rnativei Christians vrould not be happy when the Union-

ist missionarjes, whom they loved, left the land and young,

inexperi enced missionar-ies replaced them.

7. The united church would have to spenal money in re-settling

the Unionist missionaries.

B. The Formosa and British Guiana missionaries woulal have to

be transferreal to new fields anal would have to acquire new

languages. (Only Scrimgeour, in British Guiana. was trans-

ferreal i:o Trinidad where no new language was needed. In

Pormosa very few missionaries left the work and it is not

kno\a/n that they had to acquire nevr lanquages.)

9. It was doubtful that the Presbyterians could adequately

fih>h^A .h6 u^rk rhew "rad received.

10. In Central India the rulers would probably weJ-cone a

change of auspices to appropriate the properties for the

11. The fields retained by the United church in china nere the
.dr ir +haa wara l:rda oocketsPUr r Lr Lar r /

of airj -Fo-ei dr seriiment.

12. sorne Presbyterians felt the division was incomplete anal

uara don:rdin^ a 'icld in South China.

The Advantages of the settlenent werei

I. cranL and Mccilliv.ray assured the united Church that they
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considereal the Foreign Mission property questlon settled.

2. The settlement promoted friendly relations bet\reen the

two Churches.

3. The Presbyterians r.eceived a shaxe in the overseas work.

4. The settlement ploved lhat the United Chulch was wilIing to
divide the Foreign Mission work with the PresbyterLans

even though most mLssionar-ies were unionists.

5. The Presbyterians now had a chance to show that they could

support the overseas work properly. It had suffeled great-

ly prior to ljnion.

6. The transfer releaseil funds and personnel for other needy

fields in the United Church.

7. The Presbyterians had agreed to treat all Unionist Missj.on-

-rioc u,h^ cr ^!'o^ ^n 
+h6ir lial.lc L'iFh^!r+ ^16i,rni^-

B. 'rhe fields handed to the Presbyterians were the most trouble-

free.

9. There was less proper:ty involved than if the transfer of
:n\, .tl^ar 'a^c h:rr hoen maale.

10. The Presbyterians v/ould have greater securlty of tltle than

if fields in china had been transferred.
1l p^li1-i.r1 d,'a<-idns .:r's6,1 r^;nvieiv in ihF rialds that

Ehe Pi'esbyterLans received "and therefore the non-concurring

Presbyterians should consider this if the poi.nt is raised

that the United Church retains too l"arge a shale of the

i{ork. "

12. In Fornosa there was a vigorous Chinese Church which

would make work there easier for the Presbyterians.55
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After the settlenent the presbyterj.an Church opened

up two mission fields. The decisj.ons to start \,/ork in Japan

and Manchuria wete baseal on the neeal for ex-patriate personnel

in these areas and on the availability of nissionaries irho had

been dis-located by the Church Union settlenent. However, in
the case of Japan the 1oca1 people had a large part in the
decision to invite the presbyterians in to carry on work. The

Rev. H.T. Yamamuto. the Rev. Ml. Takakura and the Rev. Mr

Texaka of the Japanese Christian Church were consulted and wel_

comed the possibility of the connection rrith the presbyterian

Church. But because the presbyterians were consialering Send-

ing the Rev. Luthet young, formerly of Xorea, to work among

the Xoreans in Japan it was decided to seek the advice of the
corurittee in Korea unaler whose charge anil by whose support the
Korean \,7ork in Japan had been catried on. The work was tanguish_

ing for lack of funds and staff so the conunittee - six Koreans

anal four missionaries - rejoiced that the ptesbyterians were

prepared to send in Young, a veteran missionary who had found-
ed over 70 fields in the Hanheung alea of Korea between I9O4

and 1926.-' fhe Church was called the Korean Christian Church

in Japan and Young \^/as nade supetintendent of the field. The

Presbyterians budgetted $?,000 for the first year of work in
1928, Young h/as in his late fifties when he started rrork in
Japan. "-

The Presbyterians fel_t that they had the money and

nanpower necessary to open even r0ote work for they accepted

the invitation of the Irish anal Scots plesbyterians laboring
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in l.,lanchuria to open work there. Dr, Goforth, ln Holan Chj-na

since IBBB, and the Rev. A11an Reoch. a recent graduate of
Knox College, and two l"ady missionaties opened up work in
North Manchuxia. Szepigkai, a city of 501000 on the !,lanchuria

railway, rdas chosen to be the headquartets for outreach into
an area \rihere nissionaries had. never been before.59

Goforth was an old nan going blind but he felt he

haal to serve overseas. His support cane largely fron park

Street church in Boston anal ftom S!. John,s Church [toronto?]60

Evidently coforth had been at one tine a Unionist but came to
oppose church union in canaala on theological grounds anal be-
cause he did not trust the Methodists.6I Aoth he and young,

1-ike the leaders in the other Presbyterian foreign fieId6,
were conservative in their theology and life-style. It was

unaler such leaalership that the Presbytelian foleign mission

fields entered the long yeals of depression in the thirties.
The United Church. on the other hand, was gripped

by the optimisn of their new experiment anal encouraged by

their new strength, In 1927 the United Church of Canada

published a pamphlet entitled With Christ in the F.ellowship

of Service which epitondzed the spirit of the new chulch. The

section of the Foreign Missions Report \ras entitled, ,,The Sun

Never Sets on the Work of the United Church.,' The Congregation-

alists had brought the Angola field into Union lrhile the l,leth-

odists had contributed great fields in China and Japan. These,

conibined with the former Plesbyterian work in Trinidad, China,

India and Korea, employed 614 nissionaries anal more than 2,OOO
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"native" christian helpers in evangelistiq outreach, in thou-

sands of schools, in hundreds of outstati.ons, and in scores

of hospitals, colleges anal seninaries. The attitud.e of the

"native" Christians in the foreign fields was surnmed up by Dr.

J. Endicott, "In India they listen eagerly to the cospel but

they say continually, 'Tf only vre coulal banish the barriers,
if only we could take away denoninationalisn. I That is what

r_r -,,!.Ia. _"- And yet,

sought to show, the 'rnative" Christians had

mining !{hat \^'ou1d happen to their churches

Church Union Controversy of 1925.

One anti-Unionist, a Mr. T.H. Litster, in a letter
to The Globe and MaiI, argued that the "native" churches

shoulal have been allowed to express themselves on the issue

and he was sure that if they had voted they \,roulal have chosen

to remain with "Che Auld Kirk" afong with the najority of the

missionaries.oJ Armstrong replied first, that the majolity

of the missi.onaries overseas \rere Unionists and second, that
the "native" Christians had no say in what v/as to be done

with Canadian properties and interests. He vrote:

Of course you know that Fonnosan pastors and Church
nenbers could not possibly be g-iven a vote in a
Union that aloes not concern their Church. A Church
on the Field is not a part of the Church in Canada....
Had they, however, been entitled to a vote on the
question of the union in this country, there is
no doubt whatever of the r4'ay in which they would
hdve voted. lt is universalLy true in all our
Mission Fields that the people deplore the divis-
ions of westexn landg which we have imported into
their countries....64

as

no

in

this paper has

r^la in darar-

the Canadian



Armstrong vas right - the rrnative" ChristLans \a'ould

have voted for union, perhaps for the reasons he gave but

probably bacause they woulal have fotlo\,ied the lead of their
\,/hite nissionary mentots. Io Brj-tish Guiana, \{hen the Union-

ist missionalies decided to offer the field to the presbyter-

ians there is no evidence that any ',native,, Christians quest-

i^rad thp d-.:<i^r 'la1- :1.Jne rFtrFlla.l ^diihc+ 
j+ .rh- n?^-

test from the "native'r Christians in India came because many

of the white missionaries \^/ere unhappy that the Bhil field was

given to the Presbyterians without theix approval. In Gnalior

and Fornosa the "native" Christians did not protest remaining

ltiLh the PresbyLerian Church in Canada.

In another letter to Litster, Arnstrong nade it very

clear that rvhat happened to the ovetseas fields was a Canaalian

matter \4/hich did not involve "native" Christians in those

fields at alf. In speaking of Honan he said:

There are two Chinese Presbyteries in Honan, one
in the North and the other in the South end of
the Field, These have no connection whatever
with the Church in Canada but are part of the
Church in China. These two Presbyleries form a
Synod of the Church in China. My statement,
E.herefore, is absolutelv correct that the Christ-
ians and the Churches in our Asiatic and African
fields could not possibly have been entitled to
a vote in the matter of Church Union in Canaala.
l"Ihat the churches in Canada do in the matter of
uniting i,ith one anothe! is of no concern whatever
to the Oriental churches (excepC as a matte! of
interesL, anal I believe they are intensely inter-
ested in our Union). It is, therefore, only the
Canaalian missionaries who fornr the Honan presby-
Lerv of Lhe Prcsbytcrian Church in Canada who a.re
now constituted as a court of the United Church
of Canada. . .. o,

Yes, thF "Creat Divorce" was settled by the Canadian
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"parents" \dj.th no leference to the ,'chiLdren,' abroad, But at
least it r4ras alone with concern by both sides that the oesc

thing possible be done for the "children" in light of the con-
flecting claims. And it is heartening to read that in this
par:t of the "Disunion', settlenent a spirit of co-operative
good-will prevailed in splte of the utchristian hassle that
went on fver issues at homc-
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FOOTNOTES to "The cteat Divorce and What Happened to the
chi l.dren "

Tn this paper the one-third of the presbyterians who re-
mained outside the union will be referred to as the non-
concurring Presbyterians or the anti-Unionists and the
two-thirds of the Presbyterians who enteted the union
will be referred to as the United Church or the Unionists.
For years after 1925 both the continuing Presbyterians anal
the Unionists considered themselves to be "The presbyter-
ian Church in Canada". The strong feelings about which
church should use the name 'rThe Presbyterian Church in
Canada" came out in a report of the United Church of Canada
Executive Conunittee:

(c) That in all further negotiations with the non-
urionists they should be asked, in describing the in-
sLitulion which they represent, to confofin thernselves
to rhe phraseology of che Un-ited Church of Canada Act,
"The Church of the non-concurring Churches."

The United Church of Canaala Year Book and Recoral of proceed-
rngs {-LyzbJ, p. f/u.

The United Chr.rrch Archives, Victoria College. A paper en-
titled, "From Dr. Scottrs Recold of May-June" stanped
July 6, 1926.

J.T. McNer1l, The Presbyterian Chutch in Canaala LB75-I925
(.|oron co r in
canada, 1925) , pp. 116-136,

For example, one of the nost advanced churches abroad, the
church in Trinidad, haal a Presbytery, \\rith native represent-
ation, but it was dominated nr.rmerically and psychologically
hrr +ho fli cci ^h:,i a.

A.E. Armstrong, lettef to aLL overseas missionaries, unalated,
quoted in the British cuiana Mission Council Minutes July 2,
1926. The other t\^/o princ-iples were 1) that any division
would involve no injury to the nork on the fields; 2) that
any division \doufd not violate the rights of the nissionaltes
to deternine their church allegiance anal sphere of service.
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